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PREFACE

The theme treated in this volume is of vital importance and also
a matter of keen current interest among Christian people. The ap-
proach of the author is factual and logical rather than emotional.
Since the Gospel is factual and since the plan of salvation is logical
and the road to eternal life straight, a cool logical study of the
prophecies will be appreciated by all real Bible students.

Dr. James D. Bales, the author, has made a special study of this
subject during the past ten years. He has brought to bear in this
study the same logical thinking that has brought him victoriously
through numerous debates. Yet, he has written with that same familiar
freedom that characterizes his numerous articles in our religious papers
and which makes his work so readable.

As Head of the Bible Department at Harding College, Dr. Bales
enjoys the highest measure of confidence from faculty and students.
As one who appreciates his leadership at Harding College and his
effective service to the brotherhood as a whole, I take real pleasure
in commending to Bible students everywhere the careful reading of
this volume and a careful consideration of the logical conclusions
Dr. Bales has drawn and which to me seem inescapable.

August 3, 1950 George S. Benson
President, Harding College



INTRODUCTION

Believers differ concerning some of the prophecies of the Old
Testament. In the main their disagreement is centered in the kingdom
prophecies of the Old Testament. There are some who maintain
that these prophecies have found, or are finding, fulfillment in the
kingdom of God’s dear Son which is revealed in the New Testament.
There are others who claim that they do not therein find their fulfill-
ment, but that they will be fulfilled when Christ comes again. Christ,
they maintain, will establish on earth, sometimc after His second
advent, a kingdom in which the Old Testament kingdom prophecies
will find their fulfillment.

The author is convinced that this controversy cannot be settled
until the fundamental question of the interpretation of the Old Testa-
ment prophecies is investigated. Once one settles the principles on
which these prophecies are to be interpreted the other issues are
practically settled. At least, one is then in the position to settle them

properly.

The aim of this book is to investigate the principles of the inter-
pretation of prophecy at which one will arrive if he will investigate
the way in which the New Testament applies Old Testament
prophecies.

IX



CuAPTER I

CHRIST’S WORK SPIRITUAL AND
HIS CROSS NECESSARY

Before His birth, and during the early part of His ministry, it
was emphasized that Christ came to do a spiritual work, and that
the cross was before Him from the very beginning. Any theory of
the interpretation of prophecy which does not take these two facts
into consideration ts unscriptural. Any theory which teaches that
the first part of Christ’s personal ministry announced a kingdom in
which Christ was to receive a crown, without first being rejected
and crucified, is false.

The very first pages of the New Testament emphasize that the
nature of the kingdom of God is spiritual. There is, throughout the
Gospels, an enlargement on its nature, a fuller portrayal of its char-
acteristics, but there is no change in essence of the nature of the
kingdom which was preached as “at hand” by Christ and the kingdom
which is set forth in the parables and in the Lord’s teaching thereafter.

1. The Promised Messiah to Do a Spiritual Work (Matt. 1:21)

“And she shall bring forth a son, and thou shalt call his name
Jesus: for he shall save his people from their sins.” (Matt. 1:21).
This the angel of the Lord told Joseph in order that he might not
fear to take Mary as his wife. Salvation from sin was evidently
declared, from the very first and thus long before His personal minis-
try, as the essence of His work; and thus it would constitute the heart
of His message. Since His fundamental work was to save His people
from their sins, it follows that the nature of the kingdom, which He
came to establish, would be in harmony with the purpose for which
He came. His purpose is also stated clearly by the writer of Hebrews.
“For Christ is not entered into the holy places made with hands,
which are the figures of the true; but into heaven itself, now to appear
in the presence of God for us: nor yet that he should offer himself
often, as the high-priest entereth into the holy place every year with
blood of others; for then must he often have suffered since the founda-
tion of the world: but now once in the end of the world hath ke
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2 NEW TESTAMENT INTERPRETATION OF KINGDOM PROPHECIES

appeared to put away sin by the sacrifice of himself. . . . So Christ was
once offered to bear the sins of many . .” (Heb. 9:24-28). It is very
clear that the cross was involved in the purpose of His coming. He
came to put away sin by the sacrifice of himself. He came, in other
words, to be made the offering for sin. This is simply a more detailed
statement, than that given by Matthew, concerning the purpose of
Christ’s coming. Matthew tells us that He came to save His people, and
Hebrews tells us how He was to do this, i.e. through the sacrifice
of Himself.

This makes it clear that the cross was before Christ from the
beginning. How wrong then, are those individuals who maintain that
if Israel had accepted Christ that He would have established His
kingdom and that the cross would not have taken place. There may
not be many who will say that the cross would not have taken place,
but some have said it. And it seems to the author that it is the logical
conclusion from the idea that Christ came to earth to establish a
kingdom in which Israel would have been given political freedom
and rule, and in which Christ would have ruled on the literal throne
of David on earth. If this was the purpose of His first coming, then
how could it be that His purpose was to put away sin by the sacrifice
of Himself ?

Richard Watson, in his commentary, well remarked on this verse:
“He does not say, according to the expectation of the Jews, he shall
save his people Israel from their Gentile enemies; but indefinitely,
his people, all who believe on him, whether Jew or Gentile; and
that not from temporal calamity or degradation, but from their sins.
Thus, from the beginning, was the notion of a political Messiah exclud-
ed from the minds of Joseph and Mary. The very name of our Lord,
given by divine command, lays a firm foundation for the trust of the
guilty; and opens the most glorious hope to man, even that of
salvation from the guilt and pcnalty, from the power and pollution, of
sin in this life, and beyond it a resurrection from the dead, immortality,
and eternal felicity.”

Since Christ came to make possible the establishment of His
kingdom, and since He came to save men from sin through the
sacrifice of Himself, it should be clear that the spiritual nature of
His work has important bearing on the nature of the kingdom.

2. The New Birth Necessary in Order to Enter the Kingdom

“There was a man of the Pharisees, named Nicodemus, a ruler
of the Jews: the same came to Jesus by night, and said unto him,
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Rabbi, we know that thou art a teacher come from God: for no
man can do these miracles that thou doest, except God be with him.
Jesus answered and said unto him, Verily, verily, I say unto thee,
Except a man be born again, he cannot sec the kingdom of God.
Nicodemus saith unto Him, How can a man be born when he is old?
Jesus answered. . Except a man be born of water and of the Spirit,
he cannot enter into the kingdom of God.” (John 3:1-5).

Nicodemus was a Jew. He was a very religious Jew. But Nico-
demus, and all the rest of the Jews, would have to be born again in
order to enter into the kingdom of God. The first birth, even when
that birth was of Israel to whom the promises were given, did not
count. This proves that the nature of the kingdom was spiritual. It
was not to be entered just because one was of a certain nation. A
fleshly birth, no matter of whose flesh, did not put one into the king-
dom. A spiritual birth had to take place. Since a spiritual birth was
necessary to enter the kingdom it is obvious that it was not a national
but a spiritual kingdom.

It is also evident that, as other scripturcs show, a Gentile can
enter into the kingdom by virtue of the new birth. Then, too, the
Gentile is 2 man who can be born again, and those born again enter
it. Thus it is that the kindom is for Gentiles as well as Jews, but not
only that, but for Gentiles on the same basis as Jews. A Jew is to
be excluded if he was not born again, but a Gentile will be included
if he is born again. So with reference to the kingdom neither Jew
nor Gentile could enter except as they were “born-again” individuals.

3. The Kingdom Not to be Local, but Universal

“The woman saith unto him, Sir, I perceive that thou art a
prophet. Our fathers worshipped in this mountain; and ye say, that
in Jerusalem is the place where men ought to worship. Jesus saith
unto her, Woman, believe me, the hour cometh, when ye shall neither
in this mountain, nor yet at Jerusalem, worship the Father. Ye worship
ye know not what: we know what we worship; for salvation is of
the Jews. But the hour cometh, and now is, when the true worshippers
shall worship the Father in spirit and in truth: for the Father seeketh
such to worship him. God is a Spirit: and they that worship him
must worship him in spirit and in truth.” (John 4:19-24).

As long as the Old Covenant system was in force certain worship
had to center in Jerusalem. Thus the Jews were right about it. Thev
knew what they worshipped, and the Samaritans were wrong about
it, for they did not know what they worshipped.
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The time was coming, however, when it would be changed and
worship would not be in Jerusalem or in the mountain. This did
not mean, of course, that none would worship in these literal places,
for the d1sc1plcs later worshipped in Jerusalem (Acts 2:42-47).
However, the city of Jerusalem was not to be a center of worship as
it had been. It would be neither in the mountain nor in Jerusalem,
in that it would not be confined to these places. It would be any-
where and everywhere that men worshipped in spirit and in truth.

By the statement “now is” Jesus did not mean that at that very
moment Jerusalem ceased to be the center of worship. That hour
cometh. It “now is” in the sense that it was the period of time in which
Jerusalem would cease to be the sacred city, and the temple worship
would cease to be the system of worship for God’s people. But though
it was the period of time, the actual cessation of worship in Jerusalem
did not take place during Jesus’ personal ministry. For He and His
disciples went there to worship. He enjoined on His disciples the
observation of the law of Moses (Matt. 23:1-3) ; and the old covenant
could not have been taken away, and the new established, before
His death (Col. 2:14-17; Heb. 9:15-17).

The worship in spirit and in truth is in contrast with the worship
in Jerusalem. The hour was coming when they would not worship
in Jerusalem (4:21), but when the true worshippers shall worship
the Father “in spirit and in_ truth” (4:23). This does not mean
according to the épmt’s teaching and sincerity. F orsucirwership-had
to takePplace even under the Old Testament in Jerusalem. God-mever
'tolcrateaﬁnsmcen, and the traditions of men. Between Old Testa-
ment-and New Tesma'up there i§ i6 contrast on these scores.
In what sense of “spirit and truth” is there a contrast between the
Old and New Testamcnts'-’ Let us remember that John Tecords that
truti came through Christ, but tli¢ Taw_through Moses (John 1:17).
But what-Mosés taught-was the truth of Go God. What then does this
mean? The OId Testament worship was filled with carnal ordinances
(Heb. 9:9-10). These were to last only until the time of Eformatlon
The New Testament worship is a spiritual system w withiout _the elab-
orate ritualism and cercmony of the Old Testament system. Further-
more, the Old Testament sysiem was not the truth, in the sense that
it was not the reality. It was a_system of shadows or_types; while
tthéW"I'EEtTnT:n—u the true, or the very image. (Heb. 9:23-24;
0:1).,

Thus we see that Jesus announced the end of the Old Covenant
system. Worship would not be in Jerusalem, but everywhere men
called on God in spirit and in truth. This announcement, coupled
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with other scriptures, tells us two things concerning the nature of
the kingdom and the interpretation of the kingdom prophecies of
the Old Testament. First, the cross was nccessary. Since it was through
the cross that Jesus took away the law (Eph. 2:11-17; Col. 2:14-17;
Heb. 9:15-17), it is evident that worship could not ceasc in Jerusalem,
and become universal, until the old law which commanded the
Jerusalem worship had been taken out of the way. Second, there arc
Old Testament prophecies, as will be brought out in the chapter
as to where premillennialist literalism leads, which indicates that
worship, in the days of the Messiah’s kingdom, was to be in Jerusalem,
and that the temple and the sacrifices would be restored. But this
could not be literally accomplished, since Jesus shows that Jerusalem
was to ceasc to be the sacred place. And let us remember that this
change is taught before the time came when some premillennialists
insist that a change took place in the kingdom message because Isracl
was rejecting the kingdom Jesus and John had announced as at hand.

4. John the Baptist’s Statement About the Nature of the Kingdom

John’s teaching on the nature of the kingdom indicates that the
kingdom prophesied by the Old Testament prophets was to be spiritual
in its nature. This leads one to raise the question, concerning the Old
Testament predictions of the kingdom, as to whether or not literal
Israel was not sometimes used in prophecies which pointed forward
to spiritual Israel of which literal Isracl was a type.

“How does he set about his work of introducing the Kingdom?
‘Repent ye: for the kingdom of heaven is at hand.” This was called
preparing the way of the Lord, filling the valleys, bringing low the
mountains, straightening the paths, and making the rough places
smooth. Never before nor since did a forerunner prepare after this
fashion for the coming of a king. No braying of trumpets, no flying
of flags, no holiday processions of the people. The one demand is
clean hearts, followed by clean lives. ‘Repent, and bring forth fruits
meet for repentance.’ It looks as if the King meant to sway His
sceptre over the hearts, the inner lives, of the people.

“More remarkable still is John’s announcement: ‘Behold, the
Lamb of God, that taketh away the sin of the world!” He introduccs
the Messianic king as the Lamb of God whose mission is to take away
the sin of the world. It still looks as if the King were concerned chiefly
with the inner life of His subjects. Indeed Matthew tells us that
His very name indicates that He was coming to ‘save his people from
their sins.’ ” (R. C. Reed, What is the Kingdom of God? Richmond,
Va.: John Knox Press, pp. 52-33).
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The spiritual nature of the kingdom is emphasized since men must
repent as a preparation for their reception of the kingdom.

Its spiritual nature is also emphasized in that John clearly stated
that no man was to be given a place in the kingdom just because
he was of literal Israel. To the Pharisees and Sadducees he said: “And
think not to say within yourselves, We have Abraham to our father:
for I say unto you, that God is able of these stones to raise up children
unto Abraham.” (Matt. 3:9). This statement came after John’s
statements to them to “bring forth therefore fruits meet for repent-
ance” (3:8). They needed to repent. Then he warned them lest they
should think that they did not need to repent in order to prepare for
the kingdom since they were Abraham’s literal seed. They were not to
depend on their ancestry, or ‘their nationality. In other words, men
would not be given a place in the kingdom simply because they were
Israelites according to the flesh. One had to mcet spiritual qualifica-
tions in order to be prepared for its coming. In other words, literal
Israel did not have a place in the kingdom of God just because she
was literal Israel. The kingdom would not be given to her just because
she was literal Israel. If all of Israel failed to repent then all of literal
Israel would be left out of the kingdom of God. As a matter of fact,
all but @ remnant was rejected. (Rom. 11:5).

But, one may ask, if all of literal Israel did not repent would not
that make it impossible for the kingdom prophecies to be fulfilled?
Not at all, for it has not been proved that the prophecies had refer-
ence to literal Israel instead of spiritual Israel, which spiritual Israel
would include any of literal Israel who repented, and anyone else
who repented. In other words, whoever was in it would be in it because
of his spiritual condition. Furthermore, did not John indicate that
the failure of the Pharisces and Sadducees to repent would not keep
God from fulfilling His promise to Abraham’s seed? “God is able
of these stones to raise up children unto Abraham.” (Matt. 3:9).
In other words, God was not limited to Abraham’s literal seed but
was able to provide a sced of Abraham otherwise. (See the Chapter
on Romans).

It is thus evident that John preached the kingdom to be spiritual
in its nature, and that national groups as such have no place in it.

It may be said that these statements of John have nothing to
do with the interpretation of prophecy, and thus have nothing to do
with how one should interpret the prophecies of the kingdom of
heaven, predicted by the Old Testament prophets. A second thought,
however, will show the bearing of these statements on the interpreta-
tion f prophecy. John was preaching that the kingdom of heaven
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was at hand (Matt. 3:2). All Bible-believing scholars realize that the
kingdom of which John spoke was the kingdom which had been pre-
dicted by the prophets, and to whose establishment the Jews looked
forward—although they misunderstood its nature as can be shown.
Thus John is teaching that the kingdom which was predicted was to
be spiritual in its nature and was not to embrace national groups as
such. It is evident, therefore, that these two facts must be taken into
consideration in deciding what kind of kingdom the prophets had
predicted. Of what type of kingdom did the prophets speak? Did they
speak of a national one? Not at all, in the answer of John. Thus those
who so interpret the prophets misinterpret them. Those who think that
the kingdom prophecies cannot be fulfilled unless literal Israel has a
kingdom over which Christ rules are out of harmony with John the
Baptist who told certain of the children of Israel, those who considered
themselves the most religious Israelites as well as 'the materialists
among them, that God was not dependent on them to find children of
Abraham. God did not have to include them in the kingdom in order
to establish it, and, furthermore, they would experience wrath, unless
they repented and brought forth fruits worthy of repentance.

5. Christ’s Rejection Implied Long Before He Began
His Personal Ministry

After Herod's death Jesus was brought out of Egypt, and into
Nazareth, Christ dwelt with his people in Nazareth “that it might
be fulfilled which was spoken by the prophets, He shall be called
a Nazarene.” (Matt. 2:23). This term, we know, was a term of
reproach. When Philip found Nathaniel he told him that “We have
found him, of whom Moses in the law, and the prophets, did write,
Jesus of Nazareth, the son of Joseph. And Nathanael said unto him,
Can any good thing come out of Nazareth?” (John 1:45-46).

“No such passage, as Matt. 2:23, occurs in the Old Testament,
nor can Matthew refer to any particular text, because he does not
refer to any particular prophet; for his phrase is, ‘that it might be
fulfilled, which was spoken by the prophets’, in the plural; so that
something was thus accomplished in Christ, to which all the prophets
gave concurrent testimony. Now it is plain that they all agree that
he should be ‘despised’ as well as ‘rejected’ of men; that he should
be an object of contumely and reproach, and therefore, as Whitby
well remarks, ‘the angel sent him to this contemptible place, that
he might have a name of infamy put upon him.’ He shall be called
mean and contemptible, as the root of the word signifies, as well
as separated. How Nazareth was esteemed, we learn from the words
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of the mild Nathanael,— ‘Can any good thing come out of Nazareth?
—and the title Nazarene has been by Jews, and other enemies, always
given in contempt to our Savior and his disciples.’ ? (Richard Watson,
Commentary on Matthew, p. 42).

This makes it clear that it was realized long before his personal
ministry that all would not accept Jesus Christ. He was to be despised
and rejected of men, instead of being royally received by all of Israel.
A term of contempt and reproach would be put on Him. This being
true, whatever kingdom Jesus announced as at hand, when He began
His public ministry, must have been one whose nature did not in
any way imply that He would not be treated with contempt. Those
whose interpretation imply that He would not be treated with con-
tempt, if He had established the kingdom which He proclaimed as
at hand, are evidently misinformed. Jesus did not change the nature
of the kingdom message, beginning with the parables, when Israel
began to reject Him, as some maintain. Instead it has been shown
that from the beginning it was taught that He would be considered
with contempt, and that thus all Israel would not accept Him and
His kingdom message.

6. John Announced Jesus’ Death

John the Baptist, the forerunner of the Lord Jesus Christ, made a
statement concerning Jesus Christ which indicated that Jesus would
die for the sins of the world. “And looking upon Jesus as he walked,
he saith, Behold the Lamb of God.” (John 1:36). “ . John seeth
Jesus coming unto him, and saith, Behold the Lamb of God, which
taketh away the sin of the world.” (John 1:29). John’s use of the
term “Lamb”, and the fact that He would take away the sins of the
world, indicate Christ’s death as our sin offering. Lambs were used in
the Jewish sacrifices, not only as the passover (Exod. 12:5), but in
the daily sacrifice (Exodus. 29:38; Lev. 1:10), or the burnt-offering;
and in the peace-offering (Lev. 3:7), and in the sin-offering (Lev.
4:32). Thus the ideas of the “Lamb” and the taking away the sins
indicate death and sacrifice. Christ, we know, is the lamb without
spot or blemish (I Pet. 1:19). As the Lamb offered He taketh away
sin. He could not take away sins just as prophet, priest, or king. To
take away sins He had also to act in His capacity as the Lamb, as the
sin-offering. This makes it evident that His first coming had to do
not only with His capacity as prophet, priest, and king, but also with
His capacity as the sacrifice for sins. In other words, His first coming
had to do with His death also, and this was clearly implied from the
beginning. As Hebrews 9:26 put it: now once in the end of
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the world hath he appeared to put away sin by the sacrifice of himself.”
The end of the world here evidently referred to the end of the Jewish
age or world. Thus Christ’s first coming was definitely related from
the beginning to His being the sin-offering for mankind. It is clear
that God gave His only begotten Son to save believers {John 3:16),
not only in that He sent Him to earth, but that He gave Him to die
as the Lamb of God, the Lamb which God has provided, for the sins
of the world.

Thus we see how wrong are those individuals who maintain
that if the kingdom, which John and Jesus had preached as at hand,
had been accepted by Israel and established, that Christ would have
lived on earth as king on David’s throne, and not have suffered rejec-
tion and the cross. Not all premillennialists believe this, but here or
there one finds one that does. All of them, however, can learn from
John's statement about the Lamb that the nature of the kingdom
which John proclaimed as at hand was such that it took into considera-
tion the fact that Christ came to die for man’s sins.

We must conclude that the kingdom was one which was spiritual
in its nature, and that its nature took into consideration the fact that
Christ would be rejected and die. The cross had to come before the
crown.
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THE PERSON AND THE PREACHING
OF JOHN THE BAPTIST

An examination of the prophecies concerning the person and
work of John the Baptist, and a consideration of his preaching, shows
that not all prophecy is to be interpreted literally, but that some of
it is to be interpreted typically. The New Testament shows that Elijah
was a type of John, and that John the anti-type was predicted under
the name of the type, Elijah. The language of the type was used in
prophecy to designate the anti-type. He who does not believe the
New Testament interpretation of the coming and work of John does
not believe the New Testament. If he believes the Old Testament,
but rejects the New Testament interpretation of this Old Testament
prophecy, then he must belicve that the literal Elijah is yet to come.
The Latter Day Saints, for example, show their inconsistency when
they claim to believe the New Testament, but do not believe that
John fulfilled the prophecy concerning the coming of Elijah.

Let us now consider the predictions and the New Testament
interpretations.

1. The Old Testament Prediction

“Behold, T will send you Elijah the prophet before the coming
of the great and terrible day of the Lord: and he shall turn the heart
of the fathers to the children, and the heart of the children to their
fathers, lest I come and smite the earth with a curse.” (Malachi

4:5-6).

2. Some Jews Were Evidentaly Expecting the Literal Elijah

“And this is the record of John, when the Jews sent priests and
Levites from Jerusalem to ask him, Who art thou? And he confessed,
and denied not; but confessed, I am not the Christ. And they asked
him, What then? Art thou Elias? And he saith, I am not.” (John
1:19-21). Some thought that perhaps Jesus was Elias. (Matt. 16:14,
Mk. 6:15). Some of Jesus’ disciples raised a question which indicated
that the scribes thought there must be the return of the literal Elias,

11
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before Christ could come, and their question seems to imply that
the scribes were saying that since Elijah had not yet come that the
Christ could not be here yet, and that therefore Jesus was not the
Christ. “And they asked him, saying, Why say the scribes that Elias
must first come? (Mk. 9:11).

John denied that he was Elijah, but Jesus said: “And if ye will
receive it, this is Elias, which was for to come.” (Matt. 11:14). John
was the Elijah who was predicted, but he was not the literal Elijah.
The Jews evidently meant was he the literal Elijah, and he was not.
So he answered them, in John 1:21, according to the meaning of
their question, according to what they had in mind. He was not the
Elijah whom they meant, although he was the one whom the prophet
Malachi had meant.

3. John Was the Elijah Who Was Predicted

“And his disciples asked him, saying, Why then say the scribes
that Elias must first come? And Jesus answered and said unto them,
Elias truly shall first come, and restore all things. But I say unto you,
that Elias is come already, and they knew him not, but have done
unto him whatsoever they listed, likewise shall also the Son of man
suffer of them. Then the disciples understood that he spake unto them
of John the Baptist.” (Matt. 17:10-13). “For all the prophets and
the law prophesied unti! John. And if ye will receive it, this is Elias,
which was for to come. He that hath ears to hear, let him hear.”

(Matt. 11:13-15).

Of John, the angel said, “And he shall go before him in the spirit
and power of Elias, to turn the hearts of the fathers to the children,
and the disobedient to the wisdom of the just; to make ready a people
prepared for the Lord.” (Lk. 1:17).

Thus it is evident that those Jews who expected the literal Elijah
were wrong, and they thus looked in vain for the literal Elijah.

Would it not be worthwhile for premillennialists today to study
seriously the question as to whether or not those prophecies, which
they think prove that Christ will reign on a literal throne in Jerusalem

over literal Israel, are given a typical interpretation by the New
Testament?

4. All of John’s Work Was Not Expressed
in Literal Language in Phophecy

. . The word of God came unto John the son of Zacharias
in the wilderness. And he came into all the country about Jordan,
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preaching the baptism of repentance for the remission of sins; as it
is written in the book of the words of Esaias the prophet, saying,
The voice of one crying in the wilderness, Prepare ye the way of the
Lord, make his paths straight. Every valley shall be filled, and every
mountain and hill shall be made smooth; and all flesh shall see the
salvation of God.” (Lk. 3:2-6; compare Matt. 3:3).

It is obvious that no believer in New Testament times thought
that John was a contractor who excavated. He did not take the tools
of that day and fill the valleys and bring low the hills and the moun-
tains. Symbolism is evidently involved in the prediction of his work.
Thus we have scriptural authority for maintaining that some of the
prophecies contained some symbolical language. This does not mean,
of course, that evervthing was symbolical or that we must arbitrarily
‘make symbolical any language which we desire to so make.

“These words (Matt. 3:3) are supposed by some to have been
first spoken of the return of the Jews from the captivity of Babylon,
through the desert places which separated the two countries. Bishop
Lowth takes this view, but allows that under the emblem of that
deliverance a redemption of an infinitely more glorious nature was
shadowed out, and that the evangelists, with the greatest propriety,
apply the words to the opening of the gospel dispensation by John
the Baptist. But . whoever reads the section in which the passage
in question stands, and which obviously comprehends the first eleven
verses of the fortieth chapter of the same book, will perceive that it is
as distinct and perfect a portion of prophecy, and possesses as complete
a unity as the former, and has no internal marks of reference whatever
to any other event beside that personal appearance of the Messiah,
to be introduced by his harbinger. Bishop Lowth opens the passage
with his usual taste: ‘The prophet hears a voice giving orders by solemn
proclamation, to prepare the way of the Lord in the wilderness, to
remove all obstructions before Jehovah marching through the desert;
the idea being taken from the practice of eastern monarchs, who sent
harbingers before them to prepare all things for their passage, and
pioneers to open the passes, to level the ways, and to remove impedi-
ments.” But what application there is in this to the return of the Jews
from Babylon, it is impossible to conceive. Had they marched from
Babylon, as from Egypt, with the visible cloud of the divine presence
among them, there would then have been an adaptation in the terms
of the prophecy to the event; ‘Jehovah’ would then have had ‘his
way in the wilderness;’ but they returned in scattered parties, without
pomp, and especially without any visible presence of the Lord. Isaiah,
however, expressly says, that the voice cries, ‘Prepare the way of the
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Lord; and the passage which St. Matthew quotes with brevity,
declares that ‘the glory of the Lord should be revealed, and that all
flesh should see it It is clear, therefore, that it has no application
to the return of the Jews, and refers solely to those events to which
the evangelists so explicitly apply it. John the Baptist was ‘the voice’
or herald, and Jesus was the JEHOVAH (the Lord, J. D. B.) whose
personal appearance as ‘God manifest in the flesh,’ and subsequent
glorious manifestation, he proclaimed and prepared.

“This mission of John, as the harbinger of our Lord, exhibits
another instance of the fulfillment of those prophecies to which St.
Matthew, as writing first especially to the Jews, directed their attention
more frequently than the other evangelists. At the same time the
accomplishment of a prophecy which borrows its terms from the
magnificence of eastern monarchs, who were preceded by heralds,
and before whom valleys were exalted and hills leveled, in a manner
so manifestly spiritual, and turns the attention so absolutely from
external to moral grandeur, sufficently reproves those who contend
too strenuously for the literal accomplishment of the sayings of the
ancient prophets, and thereby often fall into a2 Jewish mode of inter-
preting them. Prophecy has 1its peculiar imagery, its own appropriate
dress of metaphor and allegory, which must not be overlooked. Here,
the monarch is Christ, but his majesty is in his doctrine, his character,
and his works. The herald, too, is a man in rough raiment, issuing
from the wild solitudes in which he had been trained to converse
with God, to rouse a slumbering people by urging their immediate
repentance upon pain of imminent judgments; and the leveling of
hills and valleys, is that preparation of the heart for the doctrine
of Christ which consists in contrition and humility. That the Baptist
was a powerful preacher, the immense number of persons who flocked
to his baptism, confessing their sins, is a sufficient proof; that he was
a successful one, in his special office of ‘preparing the way of the
Lord, appears from this, that several of the apostles, and others of
the early disciples of Christ, had been previously the disciples of John;
and the effect of his preaching was, no doubt, not only to prepare
them, but multitudes of the Jews, to receive the gospel, both in Judea
and in other places into which his disciples carried his doctrine; for
of this the evangelical history contains many indications.” (Watson,
An  Exposition of the Gospels of St. Matthew and St. Mark,
Pp- 44, 45).

“Lightfoot has showed from the Rabbinical writings, that the
Jews themselves have held, and still hold, that repentance should
precede the coming of Messiah.” (Ibid., p. 46).
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3. Did the Jews Argue Thusly?

When one takes the typical interpretation of some of the Old
Testament prophecies which relate to the kingdom, there are those
who will say: “Did not God mean what He said? Did not God say
what He meant? How can you be bold enough to change what is writ-
ten?” Perhaps that is the kind of argument some of the Jews used with
reference to whether or not John was Elijah. The premillennialists
need to go to Malachi’s prophecy and ask these questions of themselves,
and then see how their attitude with reference to the kingdom
prophecies would lead them to reject John as being the Elijah who
was predicted.

Surely, God meant what He said. But in some cases He clothed
His statements in the language of the type when the anti-type was
meant, as well as in symbols.

The question, then, is not whether those who reject the premillen-
nial interpretation are saying that God did not mean what He said,
etc. It must be granted that there are prophecies which are clothed
in the language of types and of symbols. The only issue, then,
is whether or not the prophecies of the Messiah’s kingdom are clothed
in the language of types and symbols in some instances, and, if so,
which prophecies are so clothed? One should be able to investigate
this question without others trying to head off all investigation by
saying: “Don’t you believe that God said what He meant, etc.?”



Cuarter II1

THE PROPHETS DID NOT ALWAYS SPEAK
IN THE SAME MANNER

Those who maintain that the kingdom prophecies inust all be
interpreted literally need to consider the fact that the prophets did
not_always deliver thei in _the same manner. “God, who
at sundry times and in divers manners spake in time past unto the
fathers by the prophets, hath in these last days spoken unto us by
his Son. ? (Heb. 1:1-2).

The speaking of the prophets was “literally: ‘In many parts, and
in many ways:’ referring to the various revelations at different times,
and the various modes in which they were given.” (Francis S.
Sampson, A Critical Commentary on the Epistle to the Hebrews.
New York: Robert Carter and Bros., 1860, p. 42). To this agrees
Robert Milligan: “The_word that is here rendered, ‘at sundry times’

. means_properly in many parts. It refers to the well known fact,
that God’s plan of mercy through Jesus Christ was revcalc_d_Lo\the

ancients gradually and in fragments.” (Commentary on Hebrews.
Dallas, Texas: Eugene S. Smith, n. d., p. 48).

Joseph Bryant Rotherham commented: “ ‘In many parts;’ inti-
mating, what we otherwise know, that the most abiding truths of
the ancient teachings were conveyed by a hint here, and then again—
after a time—by another hint there: the disconnected hints being
enigmatic for awhile, and needing to be collected with care and

connected with skill, in order to decipher their meaning. That was
one disadvantage ‘of old.’

‘In many ways; in that the ancient teaching came through
varieties of manner which, though invested with some charm and
utility, yet had many drawbacks. At one time the revelation came
by dream or vision, at another by symbolic action, at another by
verbal communication. The speech of one prophet was florid and
full; of another, plain, brief, abrupt. One prophet, dealing chiefly
with current events and wants, only with momentary abruptness
darted forth into the future; while his fellow, soaring aloft at once,
saw the future in perspective like a vast landscape, his visions demand-
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ing an instructed and cultured eye to decipher them. Sometimes
several difficulties of manner clogged a single prediction. Nathan,
to David, spake—one moment—as if of royal children needing chas-
tisement, and—the next—as if of a Son who needed none. . Such
are some of the difficulties growing out of the ‘many ways’ of ancient
Divine Speech in the prophets; and which—it is suggested by contrast
—do not characterize the communications of the Son.” (Studies
in the Epistle to Hebrews. Cincinnati: The Standard Publishing Co.,
1906, pp. 24-25).

The statement in Hebrews 1:1 concerning the communication
of God’s word through the prophets in times past, enables us to draw
twm@&ﬂ%mfwf the
interpretation of prophecy.|First) since they did speak in many man-
ners, one must take this into consideration in his interpretation of

prophecy. In other words, he should not be disturbed to find, but
ShOU'lsW.LTr_irﬁ.\Me_g_&_,umhc_u_nw language of prophecy is not all to
be interpreted by the same rules of intcrpretation. One may expect
to find not merely the literal descripti { history, but also the
prﬂﬂaﬁﬁm@l@ and such like. ISecond,;ione must_expect to
find that the New Testament is clearer In its speakings concerning
subjects_of the New Testament period of time than Old Testament
reference to the New Testament period of time. In other words, one
would expect_the teaching in_the New Testament concerning the
Messiah’s _present kingdom to be casier to grasp and understand
than the teaching of the Qld Testament on the same subject. One
therefore would always accept the New Testament presentation of
the application of “prophecies, instead of what he thinks ought to
be t%mw. This, of course, should also
follow from the fact that when one accepts the inspiration of thc

writers of the New Testament, he will thereforc believe that when
they applied a prophecy that they applied it properly and scripturally.

A study of the divers manners in which the prophets spoke leads
to such conclusions as the following:

1. Some Prophecy Is History Written in Advance in the Language
of Historical Narrative
'_\_—-ﬁ—‘_’-—_\—

There are illustrations of the fact that some prophecy is “pre-
written history.” That is, the prophets sometimes spoke of future
events in the literal, matter-of fact way that a historian would write
of them after they had taken place. Samuel described in litcral terms
certain even ich would occur in_the life of Saul (I Sa :3:6).
Isaiah made some li ing Christ, s i
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53. Even there, however, some symbolism is evident, such as when

Te likened Christ unto a tender plant and a root out of dry ground.

There are other examples, but these will be sufficient for our
purpose.

2. Symbols Are Sometimes Us 5

Webster defines a symbol as: “The sign or representation of

something moral or intellectual, by the images or properties of natural
things; an_emblem, a representatimf
courage; the Jamb is the symbol of meekness or patience.” There are

many symbols in the Bible.

Sometimes symbols are found in prophecies. Some of the prophe-
cies were presented in vision. “Moreover the word of the Lord came
unto me, saying, Jeremiah, what seest thou? And I said, I see a rod
of an almond tree. Then said the Lord unto me, Thou hast well seen:
for I will hasten my word to perform it” (Jer. 1:11, 12). “The
almond tree was the first to blossom—in fact, it seemed never to
slh«Wd as_a symbol of wakefulness,
or watchfulness.” (D. R. Dungan, Hermeneutics. Cincinnati: The
Standard Publishing Company, p. 354).

“And the word of the Lord came unto me the second time,
saying what seest thou? And I said, I see a seething pot; and the
face thereof is toward the north. Then the Lord said unto me, Out
of the north an evil shall break forth upon all the inhabitants of
the land.” “A seething caldron, tilted so much as to enable a2 man
to look into the mouth, would be a symbol of a thorough scalding.
And the Lord uses it to show what was about to come upon them.
The families of the kingdoms of the North should come and sit on
the thrones at Jerusalem, and make war with the cities of Judah.”
(Dungan, op. cit., p. 354. Jer. 1:13-14).

Dungan suggests some rules which will help us in understanding
the meaning of the symbols.

“Rule 1. Many of the symbols have been interpreted, in whole
or in part, by their authors. In such a case, we have nothing to do
but accept the interpretation just as far as it goes.

Rule 2. Other symbols have been interpreted by other inspired
authors. This, again, must stand as the interpretation.

Rule 3. Sometimes the symbol has been given in a manner that
is difficult, but another writer or speaker has used the same illustration
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in such a way that there is no doubt as to its meaning. In that case,
that which is perspicuous must declare the meaning of that which is
doubtful.

Rule 4. The names of symbols are to be understood literally.
While they tell us what they saw and heard, we are to understand
them as telling these things in the plainest and most direct manner
possible. Many times, too, there is peculiar significance to be found
in the etymology of the names or words employed. Hence the words
used should be subjected to the same rules as if they were found in
other compositions.

Rule 5. There must be found a resemblance, more or less clear,
between the symbol and the thing signified. If this relation were not
intimate, it is probable that the author would have selected some other.

Rule 6. The condition of those to whom the symbol was given
must be known if possible, for the meaning which they would be most
likely to get out of it is the meaning that the author intended to put
into it.” (Ibid., pp. 356-357).

The question may arise in the minds of some as to why symbols
are_employed. Even though one may be unable to give a thoroughly
Satisfactory answer to this question it still remains a fact that such
are employed. And one of the reasons that they seem strange to some
is because they have not been more thorough students of the Bible.
For those who study the Bible become acquainted with their usage.
r§lﬂﬂ2°i§ do several things.[First] they may make the lesson more vivid.
‘Second) they serve as object Iessons which enable one to better remem-
ber the lesson. 1T7ird,) it is often necessary for spiritual things to be
presented under the Torm of symbols Tor otherwise we would be unable
to form any conception of some of them. These symbols were usually
drawn from things within their experiences. We today, of course,
may in some cases have to study their background somewhat in order
to better grasp the symbol. But truths must be taught in terms which
the people understand. “The Old Testament prophets used the figures
and circumstances with which the people were familiar in order to
teach spiritual truths(_Theydere'ssed a people accustomed to captivity
and b%dmn\mwmm this history, a people
whose ruling passion was to possess and own their land, and regarded
such a possession ; MMWMQ
unde%hi_s__ﬁég_t‘g}ltzﬁ_fhe prophets_had_to describe the new heavens
and The new earth. There the inhabitants should live in perfect peace
and bliss. When the prophets would teach the eternal abolition of
danger and fear from that state of existence it was convenient for
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them to say, “No lion shall be there, no weapons of war shall be
forged for human destruction, and even a little child shall be safe
anywhere in the universe’ This was the only way in which the
Hebrews could understand anything of what God was preparing for
His own people.” (George L. Murray, Millennial Studies (Grand
Rapids 6, Mich.: Baker Book House, 1948, p. 39). And yet, there
were enough things said by the prophets to show the people that
spiritual meanings were involved.

3. In Prophecy the Type is Sometimes Put for the Anti-type

The book of Hebrews shows us that some things_in_the OIld
Tcstm'uﬂwmﬁggmrm"r"’gs patterns, or types of things under the
New_Testament. The Qld_Testament con Hﬁa__incdtes:mw,whilc
the New Testament contains the very image of the thing. This will be
discusfmmmmw in order to
indicate one of the divers manners in which the prophets spoke. As

an example of this, turn to Ezek. 37:24 where David the type is used
wheén Christ the anti-type 1s meant. ’

The question may be raised: How can one know in what manner
a_prophet is speaking? Can we ever be certain that we are right in
treating a prophecy as literal instead of as typical? Or typical instead
of as literal? The answer, which is elaborated in the following section,
is; Christ and the New Testament interpretation furnish us with

the answer. No prophecy should be interpreted in a way which is
contrary to_the Ne ament_interpretation or principles set forth
in the Ne tament. Then, too, “typical” interpretations must

be accepted whenever wholesale literalism would make the prophecies
contradict themselves.

Some will ask: Where will you stop with spiritualizing once
you get_started? How can one find a stopping place? In answer it
is” proper to return the question to the questioner, and then answer
it. The questioner may be asked: First, where will you stop literalizing
once_you get started making literal interpretations? Will-David the
king in Ezek. 37:24 be literal David? If not,;~why does one stop
before he goes that far with literalizing? Second, since the questioner
admits that there are types and symbols in the Bible it is proper to
ask him: Where will you stop with spiritualizing once you get started?
Third, when these questions are answered the answer to his own
question has been presented. One will spiritualize where the context
and ‘the rest of the Bible shows that '}Inc “ought to spiritualize, and

lit,eld_iz—eﬂl’lﬂlﬁ_ﬂi@—“m&e the context and the rest of the Bible shows
that it ought to be literalized.
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4. Christ and the Interpretation of Prophecy

The difficulties in interpreting Old Testamentprophecies of
the kingdom, and in deciding whether or not the kingdom prophecies

often used Israel simply as a type, can bc eliminated in-the. main
when it 1§ realized the Christ and His ins apostles are the final

co%@%e& When once it is
shown that John the Baptist amn €d as at hand the kingdom
prophesied by the Old Testament prophets, and that this kingdom
announced by John is the one which Christ established through His
apostles, the problem of the interpretation of the kingdom prophecies
has been scripturally solved. It will then be seen that the kingdom
prophesied by the Old Testament prophets was sometimes plctured
in the prophesies, under the figures and words which originally applied
to fleshly Israel. Thus they would have to be interpreted as using
Israel as a type of the kingdom of God’s dear Son which the apostles
established.

Tt may be objected that this would be unfair to the children
of Israel who would naturally understand the prophets as speaking
of a gloriously earthly kingdom in which fleshly Israel would occupy
a central position. Israel, it may be further argued, does not accept
the authority of Christ and thus such interpretations would not at
all be plain to her.

The answer to this argument, once it is brought to the reader's
attention, is in reality simple. Christians do_not use those passages

of the prophets, which are filled with typical langnage, to prove to
Israel t%atp WM(MWM existing
1s that which was the subject of those prophecies. Instead, it is by
other prophecies that we establish_the authority of the Lord Jesus
Christ.~Such passages as Isalah 03 and many others establish™ the

au 0 ord Jesus Christ. Thus such as these are appealed
to in order to show Israel that the Christ has already come.

The question of authority is fundamental, both with reference
to the interpretation of prophecy and with reference to the declaration
of new doctrine. {John 16:12-13). Once the authority is established
it is to be hearkened to regardlcss of our past ideas or our opinions
as to what certain prophecies “ought” to mean. And certain prophecies
of the Old Testament, as well as the resurrection of Christ _and. other
lines of evidence for His Messiahship, establish the authority of Christ.
Thus to Him we must hearken in all things, including the interpreta-
tion of prophecy. We must also hearken to those whom He sent and
who revealed, confirmed, and recorded the New Testament. All
Old Testament prophecy must therefore be interpreted in the light
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of New Testament tcaching concerning these prophecies, the kingdom,
and the future.

The principle which has been presented—that Christ is the final
authority in these matters and His interpretati teachings must
be adhered fo—is not something new but was announced by Moses
centuries before Christ came.(*The Lord thy God will raise up unto
thee a Prophet from the midst of thee, of thy brethren, like unto
me; unto him ye shall hearken; I will raise them up a Prophet
from among their brethren, like unto thee, and will put my words
in his mouth; and he shall speak unto them all that I shall command
him. And it shall come to pass, that whosoever will not hearken unto
my words which he shall speak in my name, I will require it of him.”
(Deut. 18:15-19). Christ is the prophet like unto Moses. (Acts 3:22,
grg). There is sufficlent Teason to accept His interpretations of Old

estament prophecies regardless of whether they were given by Him
in His personal ministry or by the Spirit through the inspired men
whom He sent to preach the gospel and confirm it. Everything that
shows that He is the Christ shows that He must be hearkened to
and thus shows that His interpretations of Old Testament prophecies
are right. And since Israel has enough evidence to accept Christ, if
she will listen, it is not unfair to her that one must ultimately turn
to Christ Himself for the proper interpretation of some of the Old
Testament prophecies.

It must also be added that there are indications in the Old
Testament itsélf that the Messiah was not to establish a kingdom
of the kind some of the children of Israel expected.

5. It Is Not a Question of Believing, but of Understanding God’s Word

The fact _that there are types and symbols in the Bible cuts the
ground Gt Trom Gnder 3 general accisaton which premlenmialis
have made_against those who reject their “literal” Interpretation of
certain prophecies. They sometimes charge others with not accepting
God’s word, with implying that God’s word does not mean what it
says. They sometimes say that if God did not mean what He said
why didn’t He say what He meant!

The basic assumption, although it is not stated nor consistently
adhered to, is that there are mo symbolical, spiritual, (in_the_sense
of types which have a spiritual, not a material and literal, meaning

when ¢ ind fulfillment in_the anti- , or figurative statements
in_the: Bible=For if Wmenc—mwphﬂuaﬁze”
fhwwm f there are any figurative and spirit-
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ual statements at all, one who is opposed to the figurative meaning
can always charge you with spiritualizing away the plain statements
of the Eternal God. For example, in a discussion with a Roman
Catholic the Lord’s statement that this is my blood was presented
by the Roman Catholic. He then insisted: Don’t you believe that the
Lord said what He meant and meant what He said? He then argued
that anyone who did not believe that it was Christ’s literal blood,
instead of fruit of the vine, did not believe the plain statement of
the Lord. He continued to argue in this manner although he admitted
that figurative language is sometimes found in the scriptures, and
although the context shows that Jesus was using the term blood, as
applied to the cup, figuratively. One must ako here make the cup a
figure for the contents of the cup. Since after He called it blood He
called it the fruit of the vine, it is evident that it did not become literal
blood (Matt. 26:28,29). Would a premillennialist think that it would
be fair for someone to maintain that he denied the plain word of
God unless he believed in transubstantiation?

Since there are figurative, typical, and symbolical statements
in the Bible a person does not explain away the Bible just because
he does not interpret all prophecy literally.

6. An Abuse is Not an Argument Against the Proper Use

The fact that some have abused the interpretation of figurative
language, and have made symbolical that which is not symbolical,
is not a justification for rejecting all figurative statements and missing
their meaning by literalizing them. One extreme may help beget
another extreme but that does not justify either extreme. There are
extreme literalists but that does not mean that we must reject all
literal statements in order to avoid the position of the extremists.
There are extreme “spiritualizers” but that does not argue against
scriptural spiritualizing.

7. What Has Been Established

Mwm@smmuwawed. No
one believes that all prophecies involve symbolism and types. Thus
no one can discredit another’s position simply by saying that he is
explaining things away because he does not believe that everything
will receive a literal interpretation. In other words, neither one nor
the other can discredit the other’s position simply by saying that it
involves spiritualization or that it involves literalization. The Bible
justifies the position that some prophecies must be_spiritualized and
som€ prophecies must be literalized if the true meaning is to be

grasped.
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The issue, then, is whether or not one has legitimately spiritualized
or literalized.

It is true, of course, that in_one sense prophecies always have a
litera% fulfillment. The fulfillment is an actual fulfillment and in_that
se i , regardless of whether or nof Titeral, typical, or symbolical
Janguage was employed by the prophet. But a literal event may have
been prophesied in symbolical or typical language. To fail to under-
stand this, in such a case, is to fail to understand the prophecy.

Our aim, therefore, should always be to find out what the Bible
teaches, and how it teaches it, regardless of whether or not it fits
in with the way that we—before studying the question—assumed that
it would be taught. With open hearts let us endeavor to receive the
truth therein presented regardless of whether it is presented in symboli-
cal, typical, or literal terms.



CHAPTER IV

TYPES AND THE INTERPRETATION
OF PROPHECY

The meaning of “types” and something of thecir bearing on the
interpretation of prophecy will be dealt with in this chapter. We
shall draw somewhat extensively from the works of Patrick Fairbairn,
whose work on Typology is, in so far as this author knows, the out-
standing work in the ficld. Concerning the meaning of “type” he
wrote:

“Occuring once, at least, in the natural sense of mark or impress
made by a hard substance on one of softer material (John 20:25), it
commonly bears the general import of model, pattern, or exemplar,
but with such a wide diversity of application as to comprehend a
material object of worship, or idol (Acts 7:43), an external framework
constructed for the service of God (Acts 7:44; Heb. 8:5), the form
or copy of an epistle (Acts 23:25), a method of doctrinal instruction
delivered by the first heralds and teachers of the Gospel (Rom. 6:17),
a representative character, or in certain respects, normal example
(Rom. 5:14; I Cor. 10:11; Phil. 3:17; T Thess. 1:7; I Pet. 5:3).
Such in New Testament Scripture is the diversified use of the word
type (disguised, however, under other terms in the authorized version).
It is only in the last of the applications noticed, that it has any distinct
bearing on the subject of our present inquiry; and this also comprises
under it so much of diversity, that if we were to draw our definition of
a type simply from the scriptural use of the term, we could give no
more specific description of it than this—a certain pattern or exemplar
exhibited in the position and character of some individuals, to which
others may or_should be conformed. Adam_stood, we are told, in
the Telation_of a type to_the coming Messiah, backsliding Israelites
in_their guilt and punishment to similar characters in Christian_times,
faim'fﬂ_p’ameir flocks, first converts to those who should
afterwards believe,—a manifestly varied relationship, closer in some
than in others, yet in each implying a certain resemblance between the
parties associated together; something in the one that admitted of
being virtually reproduced in the other. Thus defined and understood,
it will be observed that a type is no more peculiar to one dispensation
tllgp_aﬁo/thgg., It is found now in the true pastor or in the exemplary
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Christian as well as formerly in Adam or in Israel; and since believers
generally are predestined to be conformed to the image of Christ, he
might, of course, be designated for all times emphatically and pre-
eminently the type of the Church.

“But presented in this loose and general form, there is nothing
in the nature of a type that can be said to call for particular investiga-
tion, or that may occasion material difference of opinion. The subject
involves only a few leading ideas which are familiar to every intelligent
reader of Scripture, and which can prove of small avail to the
satisfactory explication of what is peculiar in the history of the divine
dispensations. When, however, with reference more to the subject
itself than to the mere employment of a particular word in connection
with it, we pursue our researches into the testimony of Scripture,
we presently find relations indicated between one class of things and
another, which, while the same in kind, perhaps, with those just
noticed, have yet distinctive features of their own, which call for
thoughtful inquiry and discriminating treatment. These have already
to some extent come into consideration in the historical and critical
review that has been presented of past opinion. It is enough to refer
here to such passages as Heb. 9:24—where the holy places of the
earthly tabernacle are called the antitypes of the true or heavenly;
the latter, of course, according to this somewhat peculiar phraseology,
being viewed as the types of the other: Heb. 8:5—where the whole
structure of the tabernacle, with its appointed ritual of service, is
designated an example and shadow of heavenly things: Ps. 110;
Heb. 6:10-12; Heb. 8.—where Melchizedek is exalted over the minis-
tering priesthood of that tabernacle, as bearing in some important
respects a still closer relationship to Christ than was given them to
occupy: I Pet. 3:21—where Christian baptism is denominated the
antitype to the deluge, and by implication the deluge is made the
type of baptism: Matt. 2:15; Luke 22:16; I Cor. 5:7; John 2:19,
6:31:33; I Cor. 10:4—where Christ is in a manner identified with
the corporate Israel, the passover, the temple, the manna, the water-
giving rock.” (Fairbairn, The Typology of Scripture. New York:
Funk and Wagnalls Co., 1900. Vol. I, pp. 42-44).

“The view now given of the symbolical institutions of the Old
Testament, as prophetic symbols of the realities of the Gospel, is
in perfect accordance with the general descriptions we thave of their
nature in Scripture itself. These are of two classes. In one they are
declared to have been shadows of the better things of the Gospel;
as in Heb. 10:1, where the law is said to have had ‘a shadow, and not
the very image of good things to come;’ in ch. 8:5, where the priests
are described as ‘serving unto the example (copy) and shadow of
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heavenly things; and again in Col. 2:16, where the fleshly ordinances
in one mass are denominated ‘shadows of good things to come,’ while
it is added, ‘the body is of Christ” Now, that the tabernmacle, with
the ordinances of every kind belonging to it, were shadows of Christ
and the blessings of His kingdom, can only mean that they were
obscure and imperfect resemblances of these; or that they embodied
the same elements of divine truth, but wanted what was necessary
to give them proper form and consistence as parts of a final and
abiding dispensation of God. And when we go to inquire wherein
did the obscurity and imperfection consist, we are always referred
to the carnal and earthly nature of the Old as compared with the
New. The tabernacle itself was a material fabric, constructed of
such things as the present world could supply, and hence called ‘a
worldly sanctuary’; while its counterpart under the Gospel is the
eternal religion of God’s presence and glory, neither discernible by
fleshly eye, nor made by mortal hands. In like manner, the ordinances
of worship connected with the tabernacle were all ostensibly directed
to the preservation of men’s present existence, or the advancement
of their well-being as related to an outward sanctuary and a terrestrial
commonwealth; while in the Gospel it is the soul’s relation to the
sanctuary above, and its possession of an immortal life of blessedness
and glory, which all is directly intended to provide for. In these dif-
ferences between the Old and the New, which bespeak so much
of inferiority on the part of the former, we perceive the darkness
and imperfection which hung around the things of the ancient dispen-
sation, and rendered them shadows only of those which were to come.
But still shadows are resemblances. Though unlike in one respect,
they must be like in another. And as the unlikeness stood in the dis-
similar nature of the things immediately handled and perceived—
in the different material, so to speak, of the two dispensations, wherein
should the resemblance be found but in the common truths and rela-
tions alike pervading both? By means of an earthly tabernacle, with its
appropriate services, God manifested toward His people the same
principles of government, and required from them substantially the
same disposition and character, that He does now under the higher
dispensation of the Gospel. For, look beyond the mere outward diversi-
ties, and what do you see? You see in both alike a pure and holy God,
enshrined in the recesses of a glorious sanctuary, unapproachable by
sinful flesh but through a medium of powerful intercession and clean-
ing efficacy; yet, when so approached, ever ready to receive and bless
with richest tokens of His favor and loving-kindness as many as come
in the exercise of genuine contrition for sin, and longing for restored
fellowship with Him whom they offended. The same description ap-
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plies equally to the service of both dispensations; for in both the same
impressions are conveyed of God’s character respecting sin and holiness,
and the same gracious feelings necessarily awakened by them in the
bosom of sincere worshipers. But, then, as to the means of accomplish-
ing this, there was only, in the one case, a shadowy exhibition of
spiritual things through earthly materials and temporary cxpedients;
while in the other the naked realities appear in the one perfect sacrifice
of Christ, the rich endowments of the Spirit of grace, and the glories
of an everlasting kingdom.” (Ibid., pp. 53-36).

1. Different classes of types

(1) Typical Persons. “It is to be noted, however, that persons
are typical, not as persons, but because of some character or relation
which they sustain in the history of redemption.” (Terry, Hermeneu-
tics, p. 248). Adam was a type of Christ (Rom. 5:14, 19; I Cor. 15:
45-47).

(2) Typical Institutions. The sacrificial system of the Old
Testament was typical of the offering of Christ, for it is only in Him
that true atonement is made (Lev. 17:11; I Pet. 1:19; Heb. 9:28).
The book of Hebrews shows that the Old Testament sacrifices, and
tabernacle, were not the true, or real, but the shadow or type of the
real—the real being found in the New Testament (Heb. 9:24; 10:1).

(3) Typical Offices. Certain prophets, priests, and kings of
the Old Testament were typical of Christ who “unites in himself the
offices of prophet, priest, and king, and fulfills the types of former
dispensations.” (1bid., p. 250).

(4) Typical Events. Some of the experiences of Israel in being
delivered from Egyptian bondage into the land of Canaan are typical
and arc written for our admonition (I Cor. 10:1-11).

(3) Typical Actions. These Terry considers to be symbolico-
typical, such as the brazen serpent (John 3:14-16), and the sign of
the prophet Jonah (Matt. 12:39).

2. Interpreting types

(1) “The real point of resemblance between type and antitype
should, first of all, be clearly apprehended, and all far-fetched and
recondite analogies should be carefully avoided.

(2) “The points of difference and of contrast between type
and antitype should also be noted by the interpreter. The type from,
its very nature must be inferior to the antitype, for we cannot expect
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the shadow to equal the substance. ‘For,’ says Fairbairn, ‘as the typical
is divine truth on a lower stage, exhibited by means of outward
relations and terrestrial interests, so, when making the transition from
this to the antitypical, we must expect the truth to appear on a loftier
stage, and, if we may so speak, with a more heavenly aspect. What in
the one bore immediate respect to the bodily life, must in the other
be found to bear immediate respect to the spiritual life. While in the
one it is seen and ‘temporal objects that ostensibly present themselves,
their proper counterpart in the other is the unseen and eternal:—
there, the outward, the present, the worldly; here, the inward, the
future, the heavenly.

(3) “The Old Testament types are susceptible of complete
interpretation only by the light of the Gospel.” (Terry, op. cit., pp.
251, 254).

(4) “We must never expect the type and the antitype to be
the same, for that would not be type and antitype, but identity.
We shall find, therefore, that it is utterly impossible to find something
in the antitype that is analogous to every feature of the type, or that
the type has perfectly prefigured the antitype.” (Dungan, op. cit.,
p- 360).

3. Why were types used?,

The failure to answer completely the question as to why types
were used would not invalidate the fact that they were used. The
following, however, are involved in the correct answer. First, through
types people were taught fundamental lessons. Not only people under
the E%EEGWMCr the antitypical system.
For a type “was ‘a figure’, a parable, or illustration ‘for the time
present’ (Heb. 9:9).” (Hoven, op. cit., p. 6).

Second, thus the minds of the WC
reception of the antitype. However, some of them a’(_i_clmg, [_certain
attitudes which kept them from being properly instructed and pre-
;&rgd.

Third, types were used to predict. The tabernacle was ““‘a shadow
of the good things to come.” (Heb. 10:1). This is perhaps the most
fundamental value of the type to us for it shows us that the Divine
Mind of God, and not the human mind of man, so ordered events
and so placed institutions and persons that men could see, when the
antitype came, that God was indeed at work here.

A consideration of the following passages in the New Testament
help emphasize the fact that many things in the Old Testament were
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types. In fact, one is safe in saying that the entire Old Testament
system was typical. Israel was a typical nation, with a typical land,
a typical worship, a typical system of sacrifices. Foreshadowing the
New Testament these things were both preliminary and preparatory
to the New Testament. Since the Old Testament system was typical
one should not be surprised to find at least some of the prophets using
the languagc which described the type when prophesying concerning
the anti-type.

4. Elijah a Type of John the Baptist

Before the New Covenant began, and in work immediately pre-
paratory to the personal ministry of Christ, a typical interpretation
is given to an Old Testament prophecy. Although some of the Jews
were evidently expecting the literal Elijah, the meaning of Malachi’s
prediction, concerning Elijah’s (Malachi 4:5-6) was that
someone_w i lijah (Mk. 9:1T;
Matt. 11:14-15; 17:10-13; Lk. 1: 17)

The work which John was to do was symbolically expressed by
Isaiah (Lk.3:2-6; compare Matt. 3:3).

Since one finds the language of type used when the anti-type
is meant, and involved in those predictions of the work which was
to precede the personal ministry of Christ, should one be surprised
to find the language of types used to describe some features of His
work and kingdom?

3. David a Type of Christ

Christ Himself was predicted under the type David. Ezekiel
stated that one nation, instead of two would be made of Israel
(Ezekiel 37:21-22). “And David my servant shall be king over them;
and ‘they all shall have one shepherd: they shall also walk in my
judgments, and observe my statutes, and do them.” (Ezekiel 37:24).
According to John Gill, who was well versed in the writings of the
Rabbi, David was understood by some Jewish writers as meaning
Christ. “The King Messiah, as Kimchi interprets it; and so Abarbinel
(Mashmiah Jesuab, fol. 47.4. Vid. Sepher Ikkarim, 1.2.c.28) and
others; being of the seed of David, and of whom David was an emi-
nent type; and who, as Mediator, is the Lord’s servant, and as man
appeared in the form of one: this shows that this prophecy looks
further than the itime of deliverance from the Babylonish captivity.”
(Commentary, VI:195)
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The passage itself does not say that David was simply used here
as a type of Christ. But David had long been dead, and the rest of
the Old Testament and New Testament show that the one who was
to reign over God’s people was not a resurrected David, but Christ
Himself.

It i;_signﬁ%m_aLQck)’tionlv is David here used as a type of
Christ, but that David as a king ruling on a MﬁL_lt_'\%itf?g_fS_fgel
is used as a type of Christ. What right has one to insist that the ruler
is typical but that the nation is not? If one ‘interprets the ruler as a
type, and one_must so interpret it, then he must also accept the con-
clusion_that David reigned over God’s people is_used as a fype of

Christ rciM&W&,Thus David on the throne over
Israel is typical of Christ on His throne over God’s people. And Christ
is now reigning. But for additional comments on the throne of David
see the chapter of that title.

6. Abraham’s Seed

“For ye are all the children of God by faith in Christ Jesus. For
as many of you as have been baptized into Christ have put on Christ.
There is neither Jew nor Greek, there is neither bond nor free, there
is neither male nor female; for ye are all one in Christ Jesus, And if
ye be Christ’s, then are ye Abraham’s seed, and heirs according to the
promise.” (Gal. 3:26-29). He is the father of the believer (Rom.
#:12). 1t follows that if you are not Christs you_are not Abrahan's
SQC%WJME%%PWWS&
Abraham’s seed is here usc‘dMgi_twe% hy should it be
thought strange that if, in prophecy, at times A'braha$ literal seed

should be spoken of when his spiritual seed was meant?

7. Israelites
“For in Christ Jesus neither circumcision availeth anything, nor
uncircumcision, but a new creature. And_as many as walk according
to this rule, peace on them, and wmd.”
(Gal 6:16). “Upon all who walk by the rule which I have just stated
—the rule which rejects carnal ordinances, and accepts a regenerated

Life—upon them, even upon the Israel of God, be peace and mercy.
The word translated ‘ans' often means ‘even’, and it has that force

here, Tor 1t was Paul’ on_that Christians were the
true mﬂﬁﬁﬁ%ﬁﬁﬁ%ﬁm&a‘vey,
The Standard Bzéle Commentary on Galatians). Surely no one can
be of the Israel of God who is not Christ’s, and who does not walk
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according to the grace of God instead of the law of Moses (Gal.
6:13-15). Not all literal Israel is Israel (Romans 9:6). The church
is the : Lsrael (Eph. 2;12-16, 19). T

8. The Commonwealth of Israel

“That at that time ye (Gentiles, J. D. B.) were without Christ,
being aliens from the commonwealth of Israel, and strangers from
the covenants of promise, having no hope, and without God in the
world: but now in Christ Jesus ye who sometimes were far off are
made nigh by the blood of Christ. Now therefore ye are no more
strangers and foreigners, but fellow citizens with the saints, and of

the household of God” (Eph. 2:12-13, 19).
Literal Israel is no_longer the commonwealth of Israel. The

church today, composed of both Jew and Gentile, is one body in
which the Gentiles are no longer aliens. The Gentiles are no longer
aliens from the commonwealth of Israel, but fellow citizens; natives,
so to speak, not foreigners. Since they are fellow citizens it is evident
that they are in_the commonwealth of Israel. But it is just as evident
that the wﬁﬁu\—'ﬁ-—’_—— h_of Tsrael {5 1o longer ancient Israel, but
only spitffual Israel. It is composed only. of those who have become
part of the one new body or man (Eph. 2:14-18), which is the church,
the body of Christ (Eph. 1:22-23).

“The natural Israel, then, as God’s chosen people from among
the peoples of the earth, were types of the elect seed, the spiritual and
royal priesthood, whom Christ was to choose out of the world, and
redeem for His everlasting kingdom. When this latter purpose began
to be carried into effect, the former, as a matter of course, began to
give way—precisely as the shedding of Christ’s blood upon the cross
antiquated the whole sacrificial system of Moses. Hence, to indicate
(that) the type, in this respect, has passed into the antitype, believers
in Christ, of Gentile as well as of Jewish origin, are called Abraham’s
seed, Israelites, and the commonwealth of Israel.” (Fairbairn, op. cit.,
p- 416).

Since such are the commonwealth of Israel over which Chrst
rules, is it not clear the predictions of the Messiah’s rule would
naturally be clothed, at times, in the language describing the type?

As it is_shown elsewhere in this book, the house_of Israel with
w‘hichwgo_\mnw% de {(Jer. 31:31-34; Heb. 8:6-13),

was not_the with am iteral]_Israel, and

with any of M@W rs
of this new commonwealth of Israel.
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9. Mount Zion
Old Mount Zion was evidently a type of the new, since it has

given ‘ ew_which nated as Mount Zion.“But ye
are come unto mount Ston. . .” (Heb. 12:22).

10. The Heavenly Jerusalem

‘But ye are come unto mount Sion, and unto the city of the living
Go\gL,t_htﬁ@Jﬂmﬂlﬂm”TlTﬁBTlZ:ZZ}. Weare of the Jerusalem
which is from above, and not of the literal Jerusalem 4:21-26).

should be obvious that the new covenant was to be made with
a people who would be in a spiritual Sion and heavenly Jerusalem,
instead of literal ones. Since there is a spiritual Zion and Jerusalem
should it be thought strange that literal Zion and Jerusalem should
sometimes have been used in prophecy when the antitype was meant?

11. The Circumcision

“For_we are the circumcision, which worship God in the spirit,
and rejoice in ‘Christ Jesus, aWﬂMﬁh” (See
Phil. 3:3-9). By having no confidence in the flesh Paul here.includes
confidence in physical ancestry, yea, even his Israelitish ancestry as
is clear from verse five. Those who depend on their ancestry as if it
entitled them to something in God’s kingdom today overlook the
fact that we today must find God’s promises in ‘Christ, and not in
a physical relationship to Him, but as a spiritual nation. Are not
those who hold out hope to physical Israel as such, instead of hope
to all on the basis of acceptance of Christ, having and teaching confi-
dence in the flesh? It is only they who have the spiritual circumcision
(Col. 2:11) who are the Israel of God, the circumcision. Literal
circumcision does not count (Gal. 5:6; 6:15). Thus literal Israel
does not count for literal Isracl is the literal circumcision. It is spiritual
Israel, the spiritual circumcision, which counts today.

12. Sacrifices and High Priests

It is perhaps too well known to dwell on in detail that the high
priests were a type of Christ the high priest, that their tahernacle
was a _type of a spiritnal reality, and that their sacrifices were a type

)

of the Lamb of God (Heb. 9:8-14, 24; 10:1).

13. Heir's of Abraham’s Promise

“Further, this spiritual Israel of the New Testament are expressly
declared to be ‘heirs according to the promise’ (Gal. 3:29)—the
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promise, namely, given to Abraham; for it is as Abraham’s seed that
they are designated heirs; and, of course, the possession of which
they are theirs can be no other than that given by promise to Abraham.
But then, as the antitypical things have now entered, not the old
narrow and transitory inheritance is to be thought of, but that which
it typically represcnted—‘the inheritance incorruptible, undefiled,
and that fadeth not away’ (I Pet. 1:4; the everlasting kingdom,
II Pet. 1:11. J. D. B.), which now as an object of hope takes its
place. Accordingly, when the higher things of the Gospel are fairly
introduced, it is to this nobler inheritance, as alone remaining, that
the desires and expectations of the heirs of salvation are pointed.
(Like Abraham, his heirs seek the city which hath foundations, whose
builder and maker is God. J. D. B.). The apostles never allude to any
other, when handling the case either of believing Jews or converted
Gentiles; and when that inheritance of endless blessing and glory .
shall become the posscssion of a redeemed and glorified church, then
shall the promisc contained in the Old Testament type be fully
realized.” (Fairbairn, Op. Cit., p. 417).

“But may not something specially belonging to Israel be included
in the antitype?—something to distinguish the natural line of believers
from those who belong to the seed only by spiritual ties?” No, “the
point in question is implied in the very fact of their being types; for,
as such, they of necessity merged and became lost in the antitype.
Was not the Paschal Lamb merged and lost in ‘Christ? And the veil
of the temple in Christ’s body? And David in the Son of Mary? Every
type must, as a matter of neccssity, sharc the same fate; and if any
thing pcc‘uhar is rescrved for the land or pcople, who scrved a typical
purposc, it must bc on some othcr account than this that it shall
belong to them.” (Ibid., p. 417).

14. Temple
Under the Old Testament a great physical tcmple constituted
a part_of their 553t —Underhe New—Tetiment ted Tomples systern. Under the New Testament two femples are
mentioned. First, the %mm‘i?nmw ;
II Cor. 6:16). Second, people or church as a whole (I Peter 2:5;
Eph. 2:19-21). —

15. The Kingdom Spiritualized

Matt. 21:43; Matt. 8:11; . 1;13 show that
“the kmg om_can_go on without 1srael It can be taken from Isracl

and given to a nation bringing forth the fruits thercof. For . . Mat-
thew not only reports Christ as teaching that the vineyard shall be
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taken away and let out to other husbandmen who shall render him
the fruits in their season; but, in the following context, we get the
practical bearing of this statemcnté'l"he kingdom of God shall be

taken away from you and shall be glveﬁl'tﬁ_i_‘__'rmtuﬂgggl?g forth
thQ_stL.hg&of’ (Matt. 21:43),; € previous section, the vine-
yard would be merely let out t6 the other husbandmen. But here

the kingdom shall actually be taken away and given. Certainly the
Pharisees caught the point, when they sought to lay hands on Jesus.
For the kingdom would be taken away from them.

“Not only is the kingdom of God here thus spiritualized and
geaeralized, instead of being indissotubly associated with Israr] after
the_flesh —But_the same applics to_the kingdom of heaven,—Matt.
8:11/‘Many shall come from the east and west, and shall sit down
with Abraham, Isaac, and Jacob, in the kmgdom of heaven, but
the sons of the kingdom shall be cast forth into outcr darkness.” >

“Paul carrics out the same idea, by describing the E‘pﬁisi-ans
as formerly ‘alicnable from the commonwealth of Isracl’ (the com-
monwealth herc covering the kingdom), but now ‘fellow citizens
with saints’, how could this mean anything clsc than fellow citizens
of the kingdom? Eph. 2:12 and 19.

elsewhere, where we read that the kingdom is not a2 matter
of Jewish ceremonies, not mcat and drink, but rightcousness, pcace
and joy. Rom. 14:17.

“Again, whc ingdom is not of this world,
kosmos, else Mhi@l_gvggs_ﬁght (J'ohn 18:36)@ will hardly
do to interpret that Christ’s kingdom is not of this agc; ‘aloon, but
of _the millennial ageXCertainly the millennium would be Tio time

ight, though there "will still be unconverted sinners, according
to the current view.”) (Wyngaarden,The Future of the Kingdom
In Prophecy and Fulfillment. Grand Rapids, Mich.: Zondervan
Pub. House, 1934, pp. 95-97).

16. The Land Spiritualized

There is, Wyngaarden maintains, a latent spiritualization of
the holy land in the Old Testament. “The tribes of Israel receive a
portion of Canaan as their inheritance. But Jehovah is the portion,
the inheritance of the priests.” (Ibid., p. 91. See Num. 18:20). This
same is true with refercnce to all the Levites (Deut. 18:2, Psa. 73:26).
But this idea also includes all of Isracl for Jehovah is the portion of
David (Psa. 16:5; 142:5; 119:57), and of all Israel (Jer. 10:16;
51:19).
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Be that as it may, in the New Testament the inheritance is shown
to be a spiritual one. Those who with Abraham are heirs of the world
are those who have the righteousness of faith (Rom. 4:13). Gentiles
who are of the faith are “Abraham’s seed, heirs according to promise.”
(Gal. 3:29). They will receive of the Lord “the recompense of the
inheritance.” (Col. 3:24). As Wyngaarden pointed out: “The inheri-
tance is ‘eternal’ Heb. 9:15 . . ‘a city which hath foundations whose
builder and maker is God.’ Heb. 11: IOé‘hus Abraham’s inheritance

is_spiritualized, 11:8. It virtually includes Jehovah, and the new
h’u*"‘*’? Fich. IT110, snd new sa08, Rom- T.1%. Melr 75 (IT Per
3:13. ].D. B.). '

“This inheritance is earned by Christ and it centers in Him,
I Peter T73. It is_an inheritange, I Peter 1:4, incorruptible, 174, 18,
undefiled, 1:4,19; and that fadeth not a\«_@y,_l_:_i,Wal
i@wﬁu‘h As Jehovah was the great portion
of his covenant people In the Old Testament, so their inheritance
receives greater vividness in the New Testament, in Christ Jesus, our
portion forever. And_shall not the Father with him give us all things,
both_the new heaven, Heb. 1:10, and the new earth, Matt. 3:5, as

our inheritance?" (1bid., p. 93).

17. Priests and sacrifices

All Christians are priests (Rev. 1:6; 5:9, 10), members of the
royal priesthood {I Pet. 2:5, 9), and offer up: (a) their bodies as
a Jiving sacrifice (Rom. 12:1-2); (b) a sacrifice of praise, the fruit
of their_lips (Heb. 13:15); (c) the_sacrifices of doing_good and
communicating (Heb. 13:16; Phil. 4:18). Our sacrifices are spiritual
(I Pet. 2:4).

18. Passover

“For our passover also hath been sacrificed, even Christ.” (I Cor.
5:7). Is it not clear that the entire Old Testament system was a
type of the New Testament system? Is it not equally obvious that the
New Testament sanctions us in maintaining that the language of
type, of ancient Israel, is often used when spiritual Israel is meant?
Since the New Covenant_was to be made_with Israel; and gsince_it has
been made with spiritual Israel; and. since all the.abane_Old T estament
désignations are used in_the New Testament to_designate God’s-spirit-
ual Iml:'—v-vb_y /_should.one look to_a_revival of the type with reference
to-Israzl any more than to a revival or renewal of the other aspects
of the typical system, the sacrifices, for instance?




TYPES AND THE INTERPRETATION OF PROPHECY 39

It is surely evident that one cannot dismiss an interpretation
of the kingdom prophecies with the statement that if God did not
mean what He said, why didn’t He say what He meant. He meant
what He said, and He said what He meant, but He clothed some
prophecies in the language of the type, and if it can be shown that
one must thus interpret some of the kingdom prophecies the matter
is settled since types are found in the prophecies. And certainly one
must look for the fulfillment of a prophecy in an amm
literal_application_would lead_to_conclusions which contradict truths
elsewhere revealed in the Bible.




CuAPTER V
SOME LITERALISM IS UNSCRIPTURAL

In this chapter the literalist’s position will be tested by adhering
to it in a consideration of some of the prophecies of the reign of
the Messiah. If this position leads us to conclusions which are contra-
dictory, or which contradict New Testament positions, it will be
evident that the literalistic approach cannot be consistently held
to by Bible believers.

1. The Church Age Is Overleaped by the Kingdom Prophecies

If_the kingdom promises of the Old Testament do not apply
to the present reign of the Ssiah, 1t 1s clcar that the kingdom
prophecies leap over the period of the church and deal with an
age which 1s_yet to comc. This must be the position of those who
mﬁﬁmiﬁ'm was such a mystery that it was not revealed
before the days of the apostles. If it_was so hidden, then obviously

it was not prophesied by the prophets.

The church age would also be unknown to the prophets if some
premillennialists arc right in maintaining that the kingdom proclaimed
as at hand by John, and by Jcsus in the beginning of His ministry,
was the kingdom prophcsied by the Old Testament prophets, but that
it was postponcd due to the rejection of the kingdom by Isracl, i.e. due
to Israel’s sinfulness. If &k@wwm‘ndgﬂas
actually time (Mk. 1:14, 15) for its establishment, then obviously it
was_not_time for the establishmchum Old
Testament prophets prophesied the establishment of the Messiah’s
kingdom in the first century, then it should be clear that they could
not have prophesied the establishment of a kingdom, or church, in
the first century which was to last for at lcast two thousand years.
That is, unless the Messiah's kingdom prophesied by the prophets,
and the church, the kingdom of G acnn‘m:@w_,(ggf,]_:l&)d_arc the

same.

R. H. Boll has argued that the church was not predicted. “That
the Gentiles were to be blessed in Messianic days was no mystery;
that had been previously revealed. But the observant reader of the

41
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prophets will notice that it is always after the national restoration and
exaltation of Israel, and always through restored Israel and in subser-
vience to Israel that the Gentiles were to be so blessed.” (The Kingdom

of God, 2nd Edition, p. 120). In%h_ciburchmh\gg_mfthjngs_am evi-
dent. First, national Israel has not been restored and ex-hal-teQ(Sec‘ond,
thaw Gentile are on an equality (Eph. 3:4-16; 2:1T-20).
It 1s evident, therefore, that from Boll’s position one must conclude
that the church age was not the subject of prophecy, since Jew and
Gentile are equal in the church age.

phe following: First/Joel spoke of these days (Acts 2:16-17Y, Second,
thc present reign”of Christ predicted (Acts 2:30-36; 10:4 > Third,
these days spoken of by Samuel and the prophets which followed him
(Acts 3:24) Founh,&he rebellion of some men and the present reign
of Christ on the holy hlll of Zion is the subject of prophecy (Acts
4:24-30; 13:33) Z Fifth (Chyist’s present work of salvation prophesied
(Acts 13: 23-4 Sixth,{apostles’ work among Gentiles prophesied
(Acts 13:46-47; Isa 49:6)] SeventhLwhat {aul taught was what the
prophets said would come (Acts 26:22-23); And what shall we say
about the passages which are found in the book of Romans? These
will be presented in a later chapter.

How can this ng:ion be harmonized with such scriptures as

2. The Old Testament Rituals, Priesthood, and Sacrifices
Will Be Re-established

The premillennialist’s interpretation of Old Testament prophecies
forces him, if he is consistent, to believe that M@@gﬂﬂw_ﬁri-
fiwﬂﬁ%’MFW. In speaking of the time wheén
“the Gentiles shall"come to thy hight” (Isa. 60:3), it was stated that
“all the flocks of Kedar shall be gathered together into thee, the rams
of Nebaioth shall minister unto thee: they shall come up with accept-
ance on mine altar, and T will glorify the house of my glory.” (60:7).
God’s sanctuary will be beautified (60:13), and what else could it
mean but the Old Testament sanctuary since that was the sanctuary
known when the prophets spoke! What else could a premillennialist
say that it was? It would have to be if the sacrifices are to be offered.
“And I will also take of them for priests and for Levites, saith the
Lord.” (66:21). Thus there is the restoration of the Old Testament
priesthood! “For as the new heavens and the new earth, which I will
make, shall remain before men, saith the Lord, so shall your seed and
your name remain. And it shall come to pass, that from one new moon

to another, and from one sabbath to another, shall all flesh come
to worship before me, saith the Lord.” (66:22-23). “Behold, I will
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send my messenger, and he shall prepare the way before me: and
the Lord, whom ye seek, shall suddenly come to his temple, even the
messenger of the covenant, whom ye delight in: behold, he shall
come, saith the Lord of hosts. But who may abide the day of his
coming? and who shall stand when he appeareth? for he is like a
refiner’s fire, and like fullers’ soap: and he shall sit as a refiner and
purifier of silver: and he shall purify the sons of Levi, and purify
them as gold and silver, that they may offer unto the Lord an offering
in righteousness. Then shall the offering of Judah and Jerusalem be
pleasant unto the Lord, as in the days of old, and as in former years.”
(Malachi 3:1-4). Since this was not literally fulfilled in the first
coming of the Lord Jesus Christ, the consistent premillennialists must
believe that it will be fulfilled literally in His second coming.

Jeremiah said: “In those days, and at that time, will I cause
the Branch of righteousness to grow up unto David; and he shall
execute judgment and righteousness in the land. In those days shall
Judah be saved, and Jerusalem shall dwell safely: and this is the
name wherewith she shall be called, The Lord our righteousness. For
thus saith the Lord; David shall never want a man to sit upon the
throne of the house of Israel; neither shall the priests the Levites
want a man before me to offer offerings, and to kindle meat offerings,
and to do sacrifice continually.” (Jer. 33:15-18, 21, 22). Ezekiel’s
“last vision of the brighter future presents all under the aspect of a
re-edified temple, perfect in its structure and arrangements.” (Fair-
bairn, Prophecy, p. 108. Ezekiel 43:1 ff.).

But how can these things be? Isaiah in speaking of the peace
between animals and men, and animals and animals, said that “They
sh‘awummr?_}%o_ly mountain: for the earth
sha]l be_full of the knowledge of the Lord, asjtlwatgr},SQEI the

sea.” (Isa. 11:9)@ut there will be a lot of hurting and destroying if
the animal sacrifices are restorcy

t the time that some premillennialists say that sacrifices will
be offered in Jerusalem/Jeremiah said that “they shall say no more,
The Ark of the covenaht of the Lord: neither shall it come to mind;
neither shall they remember it; neither shall they visit it; neither shall
W_,\T/gmmml(éz\lﬁ). l‘ﬁmncm
introduced by Moses must be abolished. Then, too, Jeremiah stated
that God would make a new covenant which would not be like the
Old Covenant.

Especially we must ask as to how these things can be when we
consider the New Testament teaching concerning the purpose and
duration of sacrifices.
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The New Testament teaches that the Old Testament, system was
uhu shadow of the substance which _has already come {For the law
having a shadow of good things to come, and not the very image of
the things, can never with those sacrifices, which they offered year
by year continually, make the comers thereunto perfect. For then
would they not have ceased to be offered? Because that the worshipers
once purged should have had no more conscience of sin. But in those
sacrifices there is a resemblance again made of sins every year. For
it is not possible that the blood of bulls and of goats should take away
sins, Wherefore, when he cometh into the world, he saith, Sacrifice
and offering thou wouldest not, but a body hast thou prepared me:
in burnt offerings and sacrifices for sin thou wou?st not, neither

hadst pleasure therein; which are offered by the law.”/(Heb. 10:1-8).
“For by one offering he hath perfected for ever thefn that are sancti-
fied.” (10:14). “Now where remission of these is (sins and iniquities
of verse 17), there is no more offering for sin.” (10:18).

These passages enable us to draw the following conclusions:
First, when the substance or very image comes the shadow flees away.
Certainly the type and the anti-type, the mbsﬂnanhmhgdow
coula_*_c\_\r_b______ Be in force at the same time. Those who have the substance
ought not to go back to the shadow. Of what value is the offering
of the blood of bulls and goats, which never could take away sin, after

the death of Christ which can take away sins?

Second, the sacrifices of the Old Testament were offered contin-
ually because they were unable to take away sin (10:2-3). If they
had mway sins they would have ceased to be offered
(10:2). No repetition of Christ’s sacrifice is necessary or possible for
His takes away sin (10:10, 12, 14, 17- 18). Certainly since the animal

sacrifices cannot take away sin, and Christ’s sacnflce does, it would
be meaningless to revive the Old Testament sacrifices.

Third, God never easure in the animal sacrifices in and
of themselves. Of themselves they availed nothmE
great values, at least, did belong to them. ,y_nnp;cs_s‘cd_@_zl'l\
individual the fact that he lost sinner who needed to be redeem-
ed_through another. “Independently of this connection (which we shall
next mention, J. D. B.) with ‘Christ’s death, it had a meaning of its
own, which it was possible for the ancient worsh'ippcr to understand,

and, so understanding, to present through it an acceptable service
to God, whether he might perceive or not the further respect it bore

to a dying Saviorat was jn its own nature a symbolical transaction,
embodying a threefold ideax first, that the worshiper having been
guilty of sin, had forfei is life od; then, that the life so for-
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feited must be surrendered to divine justice; and finally that being
surrendered in the way appointed, it was ﬁ%’f@
God, or he became rcestablished, as a justifted person, in the divine
favor _and Tellowship.” (Patrick Fairbairn, Typology of Scripture.
New York: Funk and Wagnalls Co., 1900, 1:54).

If, as some premillennialists maintain, there is little or no sin
in the assumed millennial reign on earth, what need will there be for
animal sacrifices to_impress the above things on people during that
reign. And if they need, as doubtless they would to some extent, to
realize that they were not perfect, but had some things wrong with
them, would not the remembrance of Christ’s death in our stead, and

the holy personal presence of Christ in that reign be enough to accom-
plish the desired results.

(b) The sacrifices of the Old Testament had a great value in
that they foreshadowed, or typified, the sacrilice of Ghnst, They were
“prophetic symbols of the better things to come in the Gospel” (Ibid.,
p.- 52). In other words, they were a shadow of the good things, or
substance, or image, which was to come (Hebrew. 10:1). Of what
value, then, would these shadows be in a millennial reign which
took place long after the Old Testament system had passed away;
after the church age, and during a personal reign of Christ on earth?
Of what value is the prophetic type, when it has been fulfilled?

¢~ Since God never took pleasure in the animal sacrifices in and of
themselves, but evidently gave them because of what they impressed
on the worshipper, and what they typified concerning Christ, why
should one think that God has such pleasure in them that He will
re-establish them for a thousand years when they cannot serve the
purposes which they once served?

N Fourth, “Now where remission of these is, there i ore offer-
ing_for sin.” (ﬁmmﬂmmm
made possible remission there can be no more offering for sin. Old
Testament sacrifices included sin offerings. If the Old Testament
sacrifices are offered in the millennium they cannot be offered as
sin offerings since there can be no more offering for sins. They cannot
be offered as prophetic types, for the anti-type has already been
offered. What will they be, if they are not types and if they are not
sin offerings? And if they are not such they are not Old Testament
sacrifices.

The. New Testament teaches that the Old Testament system was
a ﬁgureﬁ,lmttern, or_type, for Old Testament times, and that it-was
not to~be imposed after the time of the new covemnani. “The Holy
W—N\-‘_’
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Ghost this signifying, that the way into the holiest of all was not
yet made manifest, while the first tabernacle was yet standing: which
was a figure for the time then present, in which were offered both
gifts and sacrifices, that could not make him that did the service
perfect, as pertaining to the conscience; which stood only in meats
and drinks, and divers washings, and carnal ordinances, imposed on
them until the time of reformation.” (Heb. 9:8-10). The time of
refGrmation evidently means the tune of thé new covenant. These
things were imposed until the time of reformation (9:10); they are
no longer imposed since the cross rendered them useless (10:18; Col.
2:14-17) ; therefore, this is the time of reformation, otherwise they
should now be imposed.

Any theory or prophetic interpretation which again imposes these
Old Testament figures, carnal ordinances, etc., must be wrong, since
Paul stated that these things were imposed until the time of refor-
mation.

These, then, are some of the things which the New Testament
teaches concerning the sacrificial system of the Old Testament. The
New Testament is certainly a clearer revelation of God’s mind and
purpose than was the Old Testament. Several considerations make
clear this fact. First, God today speaks through His Son. He has
revealed Himself in His Son (compare John 14:9), in a way in which
He did not reveal Himself to the Old Testament peoples. Second, the
Old Testament was filled with types, figures, shadows, while the New
Testament is the anti-type. It is the good things which were to come,
and of which the Old was a shadow (Heb. 10:1). Surely the revela-
tion of God which deals with the ‘“very image of the things” is
clearer than that which dealt with the shadow (10:1). Third, the
New Covenant is superior to the Old Testament (Heb. 8:5; 10:20),
so surely its revelation of God’s will is superior.

Premillennialists, however, have adopted a principle of interpre-
tation in dealing with the kingdom prophecies which demand that
the Old Testament sacrificial system be restored in the millennium.
They allow their interpretation to rule out the obvious fact that some
things that were prophesied were clothed with the language which
described the type (as John the Baptist being prophesied as Elijah) ;
and commits them to conclusions which are out of harmony with the
New Testament teaching concerning the purpose and duration of the
sacrificial system. Surely a position which is not necessary, and which
leads to such conclusions, needs to be restudied.

The consistent premillennialist cannot teach that the sacrifices
will simply be some sort of memorial, since Ezekiel’s prophecies when
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literally interpreted will not permit this interpretation. Ezekiel stated
that the sin offering and peace offerings would make the people
acceptable to God (43:21-27). “And it shall be the prince’s part to
give burnt offerings, and meat offerings, and drink offerings, in the
feasts, and in the new moons, and in the sabbaths, in all solemnities of
the house of Israel: he shall prepare the sin offering, and the meat
offering, and the burnt offering, and the peace offerings, to make
reconciliation for the house of Israel.” (47:17). How could this be
since ‘Christ's blood has been shed? (Heb. 10:18).

3. The Prophecies Contradict One Another

If‘__tbe_RE_nLily:hrmialists are right in their interpretation of proph-

ecy, there are prophecies which contradict one another.
e et

(1) How _can_the sacrifices be restored ill there be no
hurtmg and destroymg in God’s holy mountain? (Isa. 60:7; 66:21,

versus Isa. 11:9; Jer.

(2) How can the new covenant be established in the millennium,
as some premillennialists teach, and yet_the old_covenant with its
sacrificial systern and_J.evites bc_rcstomd"_ ]er 33:15-18, 21, 22;
Malachi 3:104 versus Jer. 31:31-34; Jer. 3:16). Both cannot be in
force at the same time. (Heb. 10:9- 10 Rorn 7 1-6), T

(3) Haqw can faithful Gentiles, who werc _martyred for Christ,
reign (Rev. 20:4) if Gentiles are to be slaves of the Jews if the miter
nium? (Isa. 60:3, 6-16; 61:5-9; 49:22-23, 26).

“There_is_a principle, we may be well assured, which is quite
sufficient to harmonize these ¢ dlffermmxons and_ render
them_perfectly consistent with one another; “but noskill or sophistry
can ever persuade simple and unprejudlced men ‘that such a harmoniz-
ing principle is to be found in reading the whole as one would read
history, taking all as mattcr-of- -fact_de: descrlptlons of Gospel times, or.
the millennial age. On that principle the contradiction is necessarily
real and we have no alternative according to it but that of ho]dmg
by one portion of the prophetic future and letting go another.”
(Fairbairn, Prophecy, p. 108).

(4) Malachi 1:]1 stated that offerings and incense could be
and_would be offered in every place while_the Iiteralistic interpreta-
tion of Isa. 2 and Zech. brings thc_nations to_Jerusalem

for worshipsince there will be the Lord’s house.
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4. Some Prophecies of Isaiah

In 1§aigh 60 a_number.of_things are set forth. Are, they “a figura-
tive description of a spiritual religion, such as the Messiah has actually
introduced into the world,” or a literal description of conditions as
they will exist in the future? [First/will_Midian, Ephah, Sheba, Tar-
shish; and Kedar be restored and_be_in subjection to Isracl? (60:6-7,
9).(Second,ywill_the_sacrifices be restored? (60:7).2T7fi?33's'b'§11 the
nations all serve Isracl, and those who do not be destroyed? (60710-
lmf them that afflicted thee shall come bending
unto thee; and all they that despised thee shall bow themselves down
at the soles of thy feet; and they shall call thee, The city of the Lord,
The Zion of the Holy One of Israel.” (60:14). Will_they “also_suck
the milk of the Gentiles.”” and “the breast of kings?’ (60:16) .(Fourth
will the sun and the moon no more serve as light? (60:19-20) VFifth
will_the people live in_the-land,-of-which_Jerusalem will_evidently
be_the center (60:14), forever? (60:21).

Whatﬂww,mmmme_dm?@iﬂ they
adopt methods of interpretation which they have already condemned
in others? JOr will they maintain that the law “which neither our
fathers nor we were able to bear” (Acts 15:10), will be restored;
for restored it must be if the rites and ceremonies of it are to
be practiced.

To N
The same question may be asked concerning Isa. 66: 19-24-.l£mt!
. !Secon

will the ancient peoples be restored? (66:19) d,Twill people
out_of all_'a—mPLr'i‘g‘t;horscs chariots,_the litters,_mules, andswift
beasts_to “‘my_holy_mountain Jerusalem”? (66:20)./Third wriwe
priests, Levites,offerings, the new moon, the sabbath, all be restored
(66:20-23). In other words, will the Jewish system be revived ?fFourth,
will_the millennium be. a. time in which Israel will view the carcasses
of those who transgressed.against God? (66:24).

Will the_gentiles lick the_dust_of_the_feet of the Jews@hus
saith the Lord God, Behold, I will lift up mine hand to the Getiles,
and set up my standard to the people: and they shall bring their sons
in their arms, and thy daughters shall be carried upon their shoulders.
And kings shall be thy nursing fathers, and their queens thy nursing
mothers: they shall bow down to thee with their face toward the
earth, and lick up the dust of thy feet; and thou shalt know that
I am the Lord: for they shall not be ashamed that wait for mc)’:

(Isa. 49:22-23).
[sa. 49:22:2

Shall the literalists ask themselves the question which they often
ask others? Did God say what He meant and mean what He said?
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Will one “spiritualize away” this language? The literalists would have
to say the time will come when the Gentiles are the servants of the
Jews. When their very kings and queens shall perform their, the Jews,
domestic tasks; when they shall bow down to the Jew and lick up the
dust of their feet.

The vast majority of the premillennialists are not Jews but Gen-
tiles. And, of course they must accept, in faithfulness to their own
arguments against those who take the typical interpretation of many of
the kingdom prophecies, that the literal Gentiles are meant and that
these passages describe the very jobs they will do. This being the case
what becomes of the hope of some premillennialists that they will rule.
over tértain literal cities on this earth after Christ comes and fulfills,

according io their_interpretation, the_prophecies concerning the Mes-
siah’s721gn? " How can they straighten out this contradiCtion in their
© N . . . . . .
ownsystem’ without adopting the principle of interpretation which
they condemn in others?

“Is this the true appointed relation between Jews and Gentiles
in the fulness of the Messiah’s reign? Or is this a figurative and im-
pressive_representation of the universal triump’lm_o_g
of Christ, with the reverence and homage which shallmgig
rendered to 1f, and the unhappiness of its rejectors? Does not the latter
seem alfogéther the more rational interpretation?” (Luther F. Dim-
mick, “The Spirit of Prophecy in Relation to the Future Condition

of the Jews”, Bibliotheca Sacra, Vol. IV, May, 1847, pp. 360-361).
Surely symbolism and type are found in this prophecy.

5. The Distinction Between Jews and Gentiles Will Be Restored

In the New Testament dispensation the distinction between Jew
and Genﬁlt?’i%";b/o‘ﬁizlgd. What counts is not one'’s nafionality but
wheth€r or hot one is a § iritum@lmmﬁs‘
of the faith of AEraHaEZ!i:or ye are allthe childfen of God by faith
in Christ Jesus. For as many of you as have been baptized into Christ
have put on Christ. There is neither Jew nor Greek, there is neither
bond nor free, there is neither male nor female; for ye are all one in
Christ Jesus. And if ye be Christ’s, then are ye Abraham’s seed and
heirs according to the promise.” (Gal. 3:26-29)» “For we_are the
circumcision, which worship God_in the spirit, and rem;in Christ
Jesus, and have no conT_H;e’rFEc’in the flesh.” (Pm:—B'_)L‘T‘Pﬁl'w_nﬁxﬁ-
ed by emphasizing his Jewish background, and then stated that “what
things were gain to me, those I counted loss for Christ.” (3:7). Paul
said that the chief advantage which the Jews had was that they had
been committed the oracles of God. (Rom. 3:1, 2).
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The_consistent premillennialists must believe that the distinction
between Jew and Gentile will be restored in_the millennium; which
is supposed fo-be 2 Tuch more glorious dispensation than thé church
age. Not only so, but he must believe that the Gentiles will be the
servants of the Jews, and lick the dust of their boots. The Gentiles
shall not only come to Israel’s light (Isa. 60:3), but they shall also
bring their camels, gold, incense, flocks, and such like to Israel (6-11).
“For_the nation and kingdom_that will_not_serve thce shall perish;
yea, those nafions_shall_be_utterly wasted.” (60: 12)—.QT'h'€ sons also
of “them that afflicted thee shall come bendisig Unto thee; and all
that despised thee shall bow themselves down at the soles of thy feet;
and they shall call thee, The city of the Lord, The Zion of the Holy
One of Israel. Thou shalt also suck the milk of the Gentiles, and
shalt suck the breast of kings (the literalist is not apt to find this
very nourishing, J. D. B.).” (60:14-16))“And strangers shall stand
and feed your flocks, and the sons of the alien shall be your plowmen
and your vinedressers. But ye shall be named The priesis of the Lord:
men shall call you The ministers of our God: ye shali eat the riches
of the Gentiles, and in their glory shall ye boast yourselves. . . all
that see them shall acknowledge them, that they are the seed which
the Lord hath blessed.” (Isa. 61:5-9). “Thus saith the Lord God,
Behold, I will lift up mine hand to the Gentiles, and set up my
standard to the people: and they shall bring thy sons in their arms,
and thy daughters shall be carried upon their shoulders. And kings
shall be thy nursing fathers, and their queens thy nursing mothers:
they shall bow down to thee with their face toward the earth, and
lick up the dust of thy feet. " (Isa. 49:22-23).

How_does this harmonize with the expectation of some_Gentile
premillgnnialists that some of them will be_kings_and_rulers in_the
millennium? If Gentiles are to be the plowmen, cattle tenders, dust
lickers, and such like, how can premillennialists, who are mostly
Gentiles, expect the places of rulership which some expect? How can
each faithful servant of the Lord be made a king, how can each rule
over ten cities, more or less? How can this be done when multitudes
of His servants in this church age are Gentiles, but consistent literal-
istic interpretation of prophecy makes the Gentiles slaves and servants
in the millennium? Instead of ruling over citics premillennialists may
build up the walls of cities (Isa. 60:10).

6. The Ancient Enemies of Israel Will Be Restored

“And in that day there shall be a root of Jesse, which shall stand
for an ensign of the people; to it shall the Gentiles seek: and his rest
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shall be glorious. And it shall come to pass in that day, that the Lord
shall set his hand again the second time to recover the remnant of
his people, which shall be left, from Assyria, and from Egypt, and
from Pathros, and from Cush, and from Elam, and from Shimar,
and from Hamath, and from the islands of the sea. And he shall set
up an ensign for the nations, and shall assemble the outcasts of Israel,
and gather together the dispersed of Judah from the four corners
of the earth. The envy also of Ephraim shall depart, and the adver-
saries of Judah shall be cut off: Ephraim shall not envy Judah, and
Judah shall not vex Ephraim. But they shall fly upon the shoulders of
the Philistines toward the west; they shall spoil them:of the east
together: they shall lay their hand upon Edom and Moab; and the
children of Ammon shall obey them.” (Isa. 11:10-14).

7. Israel Will Evidently War in That Time

In the time when there is no hurting or destroying the consistent
premillennialist must believe that Israel goes forth to war on the
Philistines’ shoulders. “They shall not hurt nor destroy in all my holy
mountains for the earth shall be full of the knowledge of the Lord,
as the waters cover the sea. And in that day. But they shall fly
upon the shoulders of the Philistines toward the west; they shall spoil
them of the east together; they shall lay their hand upon Edom and
Moab; and the children of Ammon shall obey them.” (Isa. 11:9-14).
The oppressors of Israel will be fed with their own flesh and be
drunken with their own blood (Isa. 49:26). “And they shall go forth,
and look upon the carcasses of the men that have transgressed against
me: for their worm shall not die, neither shall their fire be quenched;
and they shall be an abhorring unto all flesh.” (Isa. 66:24) In the
last passage it does not say just who would thus punish the transgres-
sors, but 1t does show that Isracl will look on those who have been
hurt and destroyed.

8. Modern Modes of Transportation Will Not Be Used

Instead’ of using_airplanes Israel_will do her flying upon_the
shoulders of_the Philistines (Isa. 11:14). Cars and trains_will “not
be used. Insggad—thcy shall come in arms (Isa. 49722); Camels and
dromedaries-will-be_used_(1sa— 60767 Chagiats, litters,_mules, horses,
and swift beasts will be used to bring_people_ont.of_all nations unto
Jerusalem (Tsa. 6677

Surely the literalists will not abandon his literalism just because
there are swifter and more convenient modes of transportation today.
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9. Premillennial Interpretations Contradict the New Testament

(1) The New_Covenant has been established (Heb. 8:5-10:22),

but some premlllenmahsts say that it has not_been established. Judah
and Israel as a whole rejected the New_Covenant, which Jer. 31: 31 §4-

said would be made_them. So{hqw can the premillennialists say that
Jer. 31:31-3% has been fulfilled?

(2) Twwgﬁmm’\rmg
sin (Heb. 9:26; 10:18). Premillennial fiteralism muS fitain that
there Lﬁ’EffEﬁngs, which will make peace and reconciliation,
in the future (Ezek 43771:27;47:17).

Concerning this whole matter Fairbairn wrote:

“It is possible enough, however, that what we have put here in the
form of extravagant suppositions, will be readily embraced by many
who believe in the future restoration of Israel to Canaan. An entire
reproduction of the old is now contended for, as necessary to establish
the literal truthfulness of Scripture. And among other things to be
expected, we are told, in connection with the return of Israel to
Canaan, is the building anew, and on a style of higher magnificence,
of the material temple, the resuscitation of the Levitical priesthood,
and the re-institution of the fleshly sacrifices and pompous ceremonial
of the ancient worship. To hold this, indeed, is only to follow to its
legitimate results the idea that the former possession of Canaan was
typical of another; since, if that earlier possession gave promise of a
later one, the establishment of the religious economy connected with
it must have foreshadowed its future restoration. But the notion, in
this form of it, stands in direct antithesis to the whole genuis of the

.New Testament dispensation, and to some of the most explicit state-
ments also of New Testament Scripture. If any thing be plain in the
Gospel of Jesus Christ, it is, that every thing there assumes a spiritual
character and a universal aspect, as contradistinguished from the
local and fleshly. Foreseeing this, the prophet Malachi had said that,
in the coming age, “incense and a pure offering should in every place
be offered to the Lord;” and our Lord Himself announced to the
woman of Samaria the approachmg abolition of all local distinctions:
“The hour cometh, when neither in this mountain, nor yet in Jerusa-
lem, shall men worshlp the Father;” that is, shall not regard worship
rendered in these places as more sacred or more acceptable than
worship paid elsewhere. Nay, it is expressly declared that the
abolition of the outward forms and services of Judaism was on account
of its “weakness and unprofitableness” (Heb. 7:18); and that the
law, which ordained such things, was of necessity changed or disan-
nulled with the introduction of a new priesthood made after the order
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of Melchizedek (Heb. 7:12). And hence those who, in the apostolic
age, insisted on the continued observance of the now antiquated rites
of Judaism, were expostulated with by the apostle as virtually
making void the work of Christ, (Gal. 5:2-4; Col. 2:14-23).

“ Where such scriptural testimonies, so plain in their terms, and
so conclusive in their import, fail to produce conviction, it would
be vain to expect any thing from human argumentation. It may be
proper, however, to present briefly, and more formally than has yet
been done, what we deem the proper view of Israel’s typical relations,
with respect more immediately to the subject now under consideration.
The natural Israel, then, as God’s chosen people from among the
peoples of the earth, were types of the elect seed, the spiritual and
royal priesthood, whom Christ was to choose out of the world, and
redeem for His everlasting kingdom. When this latter purpose began
to be carried into effect, the former, as a matter of course, began to
give way—precisely as the shedding of Christ’s blood upon the cross
antiquated the whole sacrificial system of Moses. Hence, to indicate
that the type, in this respect, has passed into the antitype, believers in
Christ, of Gentile as well as of Jewish origin, are called Abraham’s
seed (Gal. 3:29); Israelites (ch 6:16; Eph. 2:12, 19); comers unto
Mount Zion (Heb. 12:22) ; citizens of the free or heavenly Jerusalem
(¢b.; Gal. 4:26); the circumcision (Phil. 3:3; Col. 2:11); and in
the Apocalypse, which is written throughout in the language of symbol
and type, they are even called Jews (? J. D. B. ch. 2:9); while the
sealed company, in ch. 7., who undoubtedly represented the whole
multitude of the redeemed, are indentified with the sealed of the
twelve tribes of Israel. Further, this spiritual Israel of the New Testa-
ment are expressly declared to be ‘heirs according to the promise’
(Gal. 3:29)—the promise, namely, given to Abraham; for it is as
Abraham’s seed that they are designated heirs; and, of course, the
possession of which they are heirs can be other than that given by
promise to Abraham. But then, as the antitypical things have now
entered, not the old narrow and transitory inheritance is to be thought
of, but that which it typically represented—‘the inheritance incorrupt-
ible, undefiled, and that fadeth not away,’ which now as an object
of hope takes its place. Accordingly, when the higher things of the
Gospel are fairly introduced, it is to this nobler inheritance, as alone
remaining, that the desires and expectations of the heirs of salvation
are pointed. The apostles never allude to any other, when handling
the case either of believing Jews or converted Gentiles; and when that
inheritance of endless blessing and of glory,—the inheritance, as we
believe it to be, of this earth itself (the new earth II Pet. 3. J. D. B)
in a state of heavenly perfection,—when this shall become the posses-
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sion of a redeemed and glorified Church, then shall the promise
contained in the Old Testament type be fully realized.

“But may not something specially belonging to Israel be included
in the antitype?—-something to distinguish the natural line of believers
from those who belong to the seed only by spiritual ties? So, some-
times, it is argucd, as in Israel Restored, p. 193: ‘Do they tell us the
literal Israel was a type of the spiritual? We instantly grant it. Do
they tell us again, that therefore there is a spiritual fulfillment of the
covenant to believers? We grant it also. But all this, we say, is nothing
to the point. You must go farther. What you need to prove is, that
Israel of old, whose descendants still exist, was so a type of the spiritual
Israel, that they were finally to merge, and be lost in them whom
they typified” There is no need for any such proof; the point in
question is implied in the very fact of their being types; for, as such,
they of nccessity merged and became lost in the antitype. Was not the
Paschal Lamb merged and lost in Christ? And the veil of the temple
in Christ’s body? And David in the Son of Mary? Every type must, as
a matter of necessity, share the same fate; and if anything peculiar
is reserved for the land or people, who served a typical purpose, it
must be on some other account than this that it shall belong to them.

“More commonly, however, the stress of the argument, as con-
nected with the original position of the Israelites, is laid upon the
terms of the covenmant with Abraham, in which Canaan is spoken
of as their sure and abiding possession. So, among many others,
Kurtz (Geschichte des Alten Bundes, p. 28), who says, ‘In the re-
newed promise (Gen. 17:8), the possession of the land is called
an everlasting possession, as the covenant is also called an everlasting
covenant—{Ver. 7, 13.) That the covenant should be called an
everlasting one cannot appear strange, as it is a covenant that must
reach its end. If the fruit of the covenant is of a permanent kind, such
also must be the covenant itself, of which it is the fulfillment. The
promise of an everlasting possession of the land had respect primarily
to the pilgrim-condition of Abraham, which was such as not to admis
of his possessions. . (yet it is Israel’s land forever), though Israel
may have been exiled from the land, and whether the exile may have
lasted seventy or two thousand years.” True, no doubt, if the relative
position of things continues substantially the same during the longer,
as during the shorter period of exile; but not, surely, if they have
undergone an essential change. The seed of Abraham has become
unspeakably ennobled in Christ, and it is but natural to infer that
the inheritance also shall obtain a corresponding elevation. The
peculiar distinction of Canaan, and that which most of all rendered
it an inheritance of blessing, was its being God’s land. And if in Christ
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the whole earth becomes in the same sense the Lord’s, that Canaan
was of old claimed to be His, then the promise will embrace the earth;
nor will it be, in such a case, as if Canaan were lost to any portion
of the seed, but rather as if Canaan were indefinitely widened and
enlarged to receive them. In like manner, believers have the promise
that they shall worship in His temple; and yet, when the heavenly
appears to John in its glory, he sees no temple in it. Does the promise
therefore fail? On the contrary, it is in the highest sense fulfilled.
The no-temple simply means that all has become temple; alike sacred
and glorious; just as we may say, the no-Canaan in Christ has become
all-Canaan. The inheritance is not lost; it has only ceased to become
a part, and extends as far and wide as Christ’s peculiar possession
reaches.—(Ps. 2). Here, however, we tread on the confines of proph-
ecy, a field on which at present we do not mean to enter. We simply
add, in confirmation of what has now been advanced regarding the
Abrahamic covenant, that as the covenant is called everlasting, and
the land also an everlasting possession, so circumcision is called ever-
lasting: ‘My covenant shall be in your flesh for an everlasting
covenant.’—(Ver. 13) But we know for certain that this was not
intended to be in the strict sense perpetual.” (Fairbairn, The Typology
of Scripture, pp. 416-418).



CuAPTER VI

PASSAGES IN THE GOSPELS WHICH HELP US
TO INTERPRET PROPHECY

There are several passages in the Gospels which enable us to
discern the scriptural principles which should be followed in the inter-
pretation of the kingdom prophecies. We have already noticed that
the of thc Messiah was to be spiritual in its nature, since He
came to save His people from their sins en, too, the
kingdom was to be of such a nature that a ch sunply as a Jew could
not enter it. He had to be born again (John 3:1-5; Matt. 3:2-9). The
kingdom was_to be universal, not local, 1QMMQ;shlp (John
4:19-24). These, and others, we have already presented in chapter
one. Let us now consider some others.

1. “Out of Egypt Have I Called My Son” (Matt. 2:15)

The use of types in prophecy is illustrated by Matt. 2:14-15.
“When he arose, he took the young child and his mother by night,
and departed into Egypt: And was there until the death of Herod:
that it might be fulfilled which was spoken of the Lord by the prophet,
saying, Out of Egypt have I called my son.” Richard Watson, in his
Commentary on Matthew, has some pertinent observations on this
passage. He wrote:

“This is cited from Hosea 11:1; and has been often adduced,
by those who consider the quotations from the Old Testament in the
evangelists as mere accommodated allusions, founded upon some
vague and undesigned resemblances, as a pregnant proof of their
theory. But it is here to be recollected, that the evangelist introduces
the quotation with the formula, ‘that it might be fulfilled,” as in chap.
1:22, 23, on which see the note. Now this formula is just as appropri-
ate when a type is referred to, as a prophecy; for when the type is not
one of human fancy, but of divine appointment, in each case there is
an accomplishment, or completion; because a_type is predictiye, and
differs only from a prophecy in form. The passage, as it stands in
Hosea, 1s, ‘When Israel was a child, then I loved him, and called my
Son out of Egypt;” and, as these words were spoken of the people
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Israel, the question is, whether, in any respects, the people Israel bore
a typical character? This must be granted, because nothing is more
certain, both from the style of the Hebrew prophets, and from the
writings of St. Paul, than that Israel ‘after the flesh’ is often made the
type of ‘the Israel of God,’ or of the Christian church {and the deliveg;
afice of the former from Egypt the type of our redemption by Christ,
It will be pertinent next to inquire, whether by the prophet Hos€a
the term Israel is not sometimes used in a sense not literal, and under
which, therefore, some religious mystery is contained. Of this we have
an instance in chap. 12:3-6: ‘By his strength he had power with God:
yea, he had power over the angel, and prevailed: he wept, and made
supplication unto him.—Therefore turn thou to thy God: keep mercy
and judgment, and wait on thy God continually.’ Here, indeed, there
is not a typical use of the real Jacob or Israel; but the people are
personated and identified with their progenitor, and under that
character, as Isracl, ‘a prince which had power with God,’ they are
exhorted, as though they had been Jacob or Israel himself, to ‘turn
to God, and to ‘wait on him continually,’ in order to prevail. This is
sufficient to prove, that this prophet does not always confine himself
to one simple view in the use of the term Israel. But it will throw still
greater light upon the subject, if we consider that the people Israel
are sometimes spoken of as one person, and called God’s ‘son,” and
his ‘first-born’ which indicates that Israel was intended to be in some
particulars the type of some individual: and who could this be but ‘the
Somn,” and ‘the Firstborn’ of God, the Messiah? To which we may add
this strong confirmation, that the Messiah himself is by the prophets
Eaﬁgi Israel, doubtless for this reason, for no other can be assigned,
that he was, in some respects or other, typified by the people Israel.
;Thus, in_Isanah 49:3% where_Jehovah is_introduced Speakin,
Messiah, he says, ‘Thou art my servant, O Israel, in whom T will be

glorified;” and Isaiah 42:1,—‘Behold my Servant, whom 1 uphold;
mine elect, in whom my soul deli H&HWW@%}:
my scrvgnt,——an&%z_lgun_iw:lt.’ Here too the Jewish uninspired
writers afford a proof that they understood the Messiah to be typified
by Israel. Thus Dr. Allix remarks, that in the Law it is written, (Ex.
4:22,) ‘Israel is my son, even my first-born.” Hence Rabbi Nathan in

Schemoth Rabba on those words speaks thus:{As [ made Jacob my

first-born, (Exodus 4:22,) so have I made Messiah my first-born,
as it is said, Psalm 89: ‘T will make him my first-born, high n
€ ear

the kings o 2 “Thus then, as we find the Messiah called Jacob
and_Tsrael, and¢ho mwwat
something in _the case and history of the people of Tsrael was ized
in him, 1n of correspondence with an _ins e, the

words of Hosea were intended to indicate, at least in one respect, in
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what the type consisted, and those of the evangelist how the type was
‘fulfilled in him,

Israel was in subject to a foreign power, and in
a lowly state; but was brought out from thence, and, after various

and wanderings in the desert, was raised to dominion and glory amon,

the. Raflons(S> our Tor wis Tor a time in Egypt, in_subjection to
to a foreign dominion, and in a lowly condition; but was called from
fuer?m“wwﬂ_be

exalted to glory and universal dominion It is in these particulars that

the type was ful-fxllcaj Tsrael the typical son, and Jesus the true Son,
were each called out of Egypt, by special interposition of God, to
accomplish his great purposes, and to Ec raistd to honor, and invested
with ﬁ%mmrcforc conclude, that the Holy Spirit first
dictated the passage quoted to Hosea, and then directed St. Matthew
to refer the call of Christ out of Egypt to the same passage, as an
accomplishment of it, in order to explain in what the typical character
of Israel in reference to Christ consisted, and to convince the Jews
by this type that the humiliation and glory of the Messiah were as
much connected, in the intention of God, as the humiliation of the
ancient Israel, and the glory to which the people were afterwards con-
ducted. Thus the words of the prophet, which had always a mystical
reference to Christ, were in the strict sense FULFILLED, With respect
to this passage it may, however, be observed that Doddridge, following
earlier commentators, inclines to the opinion that the words are in the
strictest sense a prophecy and are to be read. ‘Though Israel be a child
that is wayward and perverse, yet I have loved him, and WILL CALL
my Son out of Egypt;’ the past being used for the future, as is frequent
in the prophetic writings. The sense would then be, that, notwith-
standing the unworthiness of Israel, yet the compassion of God would
still extend to them through the Messiah, and that, after having been
preserved from Herod, he would be called out of Egypt to accomplish
their salvation.” (Richard Watson, An Exposition of Matthew, pp.
38-40).

On this same passage Moses Stuart wrote:

“What then are the elements of this case, and of all others like
to it? Simply these; viz., that something transacted, done, performed in
former days, or any event that happened, if they found an antitype
or corresponding resemblance under the new dispensation, might be
said to have a fulfilment. But who that ever has studied the New
Testament refercnces to the ancient Scriptures, does not know that
the words fulfilment and fulfil have a wide latitude of meaning? Any
thing which happened or was done in ancient times, and which for
substance is repeated or takes place again under the new dispensation;
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any thing later which presents a lively resemblance to another and
earlier thing; may be, and often is, spoken of as of that carlier thing.
It matters not, now, whether the word by strictly critical and classical
usage would bear this latitude of sense. Enough that such is New
Testament usage.

“God often calls ancient Israel his child, his son, because he was
a M}TQQM;IMR. The Hebrews were exiles in the land of
Egypt; they were delivered from that state by a special providence,
and brought to Palestine, the promised land. Jesus, the beloved Son
; nobler sensec, was an c_was
' - ine—and_all by a
special Providence. Angels interposed to accomplish his deliverance.
Here then was a case, in which that Son of God in whom he was
well pleased was brought to Egypt, and out of Egypt, in a manner
not unlike to that recorded m ancient history. What happened in
later times, happened in a higher and nobler sense than what happen-
ed in earlier times. And might it not be said, on this account, that
there was in this case a plerosis? It is said; and why not justly said, and
in a way full of meaning?’ (Hints on the Interpretation of Prophecy,
2nd ed., Andover: 1842, pp. 35-36).

There are other prophecies in the New Testament which are
interpreted “typically,” but all of them will not be examined. This
one is given as a sample to indicate that some prophecies are so inter-
preted. Thus the principle of interpreting some prophecies “typically”
ts_established. As to which prophecies are so interpreted, one must
decide from a study of each case or each classification of prophecies.
The principle of interpreting prophecies “typically” can be misapplied,
just as any other principle can be misapplied. But that is no argument
against the principle. And the principle itself must be accepted. This
means that one cannot automatically reject an interpretation of a
prophecy by saving: “That must be wrong since you are interpreting
it ‘typically,” and it is wrong to interpret any prophecy ‘typically.’ ”
Instead of arguing in this manner onc must show that the scriptural
principle of interpreting some prophecies “typically” has been misap-
plied in this or that specific case.

2. The Voice of One Crying (Matt. 3:1-3)

“In those days came John the Baptist, preaching in the wilderness
of Judaea, and saying, Repent ye: for the kingdom of heaven is at
hand. For this is he that was spoken of by the prophet Esaias, saying,
The voice of one crying in the wilderness, Preparc ye the way of the
Lord, make his paths straight.” (Matt. 3:1.3)
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On this Richard Watson commented: “These words are supposed
by some to have been first spoken of the return of the Jews from the
captivity of Babylon, through the desert places which separated the
two countries. Bishop Lowth takes this view, but allows that under
the emblem of that deliverance a redemption of an infinitely more
glorious nature was shadowed out, and that the evangelists, with the
greatest propriety, apply the words to the opening of the gospel dis-
pensation by John the Baptist. But there is no more reason to suppose
that this lofty prediction had a primary and an ultimate sense, than
that the fifty-third chapter of the same prophet referred first to some
person who lived before Christ, and then more perfectly to Christ
himself. Many prophecies, indeed, have a double reference, an
immediate and an ultimate one, whitharose out of that system of
typmm-’tﬂfngs which we find in scripture. But
it is equally certain, that many prophecies of the Old Testament refer
to Christ, and to him only. Such, by the acknowledgement of all
Christians, is the fifty-third chapter of Isaiah; and whoever reads the
section in which the passage in question stands, and which obviously
comprehends the first eleven verses of the fortieth chapter of the same
book, will perceive that it is as distinct and perfect a portion of proph-
ecy, and possesses as complete a unity as the former, and has no
internal marks of reference whatever to any other event beside that
personal appearance of Messiah, to be introduced by his harbinger.
Bishop Lowth opens the passage with his usual taste: ‘The prophet
hears a voice giving orders by solemn proclamation, to prepare the way
of the Lord in the wilderness, to remove all obstructions before
Jehovah marching through the desert; the idea taken from the practice
of eastern monarchs, who sent harbingers before them to preparc
all things for their passage, and pioneers to open the passes, to level
the ways, and to remove impediments.” But what application there
is in all this to the return of the Jews from Babylon, it is impossible
to conceive. Had they marched from Babylon, as from Egypt, with
the visible cloud of the divine presence among them, there would
then have been an adaptation in the terms of the prophecy to the
event; ‘Jehovah’ would then have had ‘his way in thc wilderness;’
but they returned in scattered parties, without pomp, and espccially
without any visible presence of the Lord. Isaiah, however, expressly
says, that the voice cries, ‘Prepare the way of the Lord; and the
passage which St. Matthew quotes with brevity, declares that ‘the
glory of the Lord should be revealed, and that all flesh should sce it.’
It is clear, therefore, that it has no application to the rcturn of the
Jews, and refers solely to those events to which the cvangelists so
cxplicitly apply it. John the Baptist was “THE VOICE,’ or herald, and
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Jesus was the JEHOVAH whose personal appearance as ‘God mani-
fest in the flesh,’ and subsequent glorious manifestation, he proclaimed
and prepared.

“This mission of John, as the harbinger of our Lord, exhibits
another instance of the fulfillment of those prophecies to which St.
Matthew, as writing first especially to the Jews, directed their attention
more frequently than the other evangelists. At the same time the
accomplishment of a prophecy which borrows its terms from the
magnificence of eastern monarchs, who were preceded by heralds,
and before whom valleys were exalted and hills levelled, in a manner
so manifestly spiritual, and turns the attention so absolutely from
external to moral grandeur, sufficiently reproves those who contend
too strenuously for the literal accomplishment of the sayings of the
ancient prophets, and thereby often fall into 2 Jewish mode of inter-
preting them. Prophecy has its peculiar imagery, its own appropriate
dress of metaphor and allegory, which must not be overlooked.

“Here, the monarch is Christ, but his majesty is in his doctrine,
his character, and his works. The herald, too, is 2 man in rough
raiment, issuing from the wild solitudes in which he had been trained
to converse with God to rouse a slumbering people by urging their
immediate repentance upon pain of imminent judgments; and the
levelling of hills and valleys, is that preparation of the heart for the
doctrine of Christ which consists in contrition and humility. That
the Baptist was a powerful preacher, the immense number of persons
who flock to his baptism, confessing their sins, is a sufficient proof;
that he was a successful one, in his special office of ‘preparing the
way of the Lord,” appears from this, that several of the apostles, and
others of the early disciples of Christ, had been previously the disciples
of John; and the effect of his preaching was, no doubt, not only to
prepare them, but multitudes of the Jews, to receive the gospel, both
in Judea and in other places into which his disciples carried his
doctrine; for of this the evangelical history contains many indications.

“Lightfoot has showed from the Rabbinical writings, that the
Jews_themselves _have held, and sti t repentance-should

precede the coming of Messiah.” (Watson, Op. Cit., pp. 44-46).

3. Concerning Matt. 4:13-17

*“And leaving Nazareth, he came and dwelt in Capernaum, which
is upon the seacoast, in the borders of Zabulon and Nephthalim: that
it might be fulfilled which was spoken by Esaias the prophet, saying,
The land of Zabulon, and the Jand of Nephthalim, by the way of the
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sea, beyond Jordan, Galilee of the Gentiles; the people which sat in
darkness saw great light; and to them which sat in the region and
shadow of death light is sprung up. From that time Jesus began to
preach, and to say, Repent: for the kingdom of hcaven is at hand.”
Thus reads the passage.

“Bishop Lowth, however, following Mr. Mede, begins the
prophecy, as in our Bibles, with the whole of the first verse, and
translates it, ‘But there shall not hercafter be darkness in the land
which was distressed; in the former time, (alluding to the Assyrian
invasion, and the captivity of the ten tribes,) he debased the land
of Zebulon, and the land of Naphtali: but in the latter time he hath
made it glorious, even the way of the sea, beyond Jordan, Galilce
of the Gentiles, the people that walk in darkness. . . There can
be no pretence here to suppose an accommodation of this prediction
quoted from Isaiah 9., since it stands in connection with the illustrious
prophecy of Christ, ‘For unto us a Child is born, unto us a Son is
given,’ etc. Here the divine Saviour, so predicted, rises as the light
of the world upon ‘Galilee of the Gentiles,’ a province which had
within itself a mixed population of Jews and Gentiles; being partly
inhabited, says Strabo, by Egyptians, Arabians, and Phenicians, and
so was a -striking emblem of the whole world of Jews and Gentiles.
These ‘sat in. darkness,” in ignorance of God and spiritual.things, and
‘in the region and shadow of death; expressions used for the grave,
and for the obscure abodes of the departed spirits of the wicked in
the invisible world; and, by a strong and impressive. metaphor, they
are used to describe the misery, helplessness, and danger of a people
without truth and piety. In a still stronger sense they apply to all the
pagan Gentile nations, and the Jews in that state of unbelief. 'and
rejection in which they have been for so many ages, But as Christ fixed,
his dwelling in Galilee of the Gentiles as THE LIGHT in these regions
of darkness, and THE LIFE amidst these shadowy abodes of death,
and filled this benighted country with his heavenly doctrine; so shall
this glorious prophecy, one of those which, as Lord Bacon says, have
‘a germinate accomplishment,’ be in every succeeding age more exten-
sively fulfilled, until ‘the glory of the Lord shall be revealed, and all
flesh shall see it together.’ Isaiah used the phrase ‘walked in darkness.’
and St. Matthew, ‘sat’ the meaning of which is the same; each, in the
Hebrew mode of speaking, signifying TO BE OR. TO .DWELL.”

(Ibid., p. 62, 63).

4. Concerning Matt. 11:4-5

“Jesus answered and said unto them, Go and show John again
'‘those things which ye do hear and see: the blind receive their sight,
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and the lame walk, the lepers are cleansed, and the deaf hear, the
dead are raised up, and the poor have the gospel preached to them.”
In Luke 18:21 Jesus also applied Isa. 61:1 to the work which He
was doing.

“These_were the proofs on which our Saviour rested his claim
to_be the Messiah for the conviction of John’s disciples; but why did
he refer to such works when the disciples of John could scarcely have
beenigt is-miracles, the ‘fame’ of which, it is so_often said,
spread_throughout ‘all that region? The reason was, that the message
being sent to John their master, manifestly as the proper person to
point out its force to his disciples, he could not but perceive that the
cogency of Christ’s answer lay in the reference which it makes to the
fulfillment of two illustrious passages in Isaiah, which speak so clearly
of the Messiah, that the Jewis] iters themselves hesitated not in
. Wm. The first is]Tsaiah 35:5, 6:} “Then the eyes
of the blind shall be opened, and the ears of the deal shall be unstop-
ped” Then shall the lame leap as a hart, and the tongue of the dumb
sing.’ The other passage was indicated by the last clause of the reply,
And thé poor hage the-GOSPEL preached to them. 1t 1s Isaiah 61:1,
etc.:The Spirit of the Lord God is upon me; because the Lord hath
anointed me t6 preach good Tidings unto the MEEK: ath sent
me to bindup the broken-hearted, to proclaim liberty to the captives,”
etc” The_Messiah of the prophet was to perform miracles of healing;
and he was to be a preacher of GOOD TIDINGS, of the gospel,
to poor, humble, afflicted persons, the captives of sin and misery;
and this, as though our Lord had said, is the work in which 1 am
engaged. He even adds to the miracles mentioned by Isaiah as to be
pérformed by Messiah, and the dead are 1aised; the force of which
would be felt, if the sentiment of the modern Kabbins was then held,
that ‘in the land wherc the dead should arise, the kingdom of the
‘Messiah should commence.’ That the Jews expected the Messiah to
‘perform_great mi is clear from 1 7:31: i
cometh, wi e miracles than these which this man hath

e do
;d_,oﬁ? ” (Ibid., p. 163).

It is easy to see, since this e ies to the work of Jesus
Christ, in relationship to His first comine and_the wor ¢

was to_do, that figurative language is employed in this prophecy.
—————— —_—~— 2 e —

(1) The spiritual blossoming of barren spiritual places is des-
cribed in language drawn from barren land being made productive
(35:1-2). These things were connected with the excellency and glory
of the Lord being seen. (35:2).
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(2) Jesus said that the dumb hear, and this was a fulfillment
Jof_Isa. 35:5. He also SW ¢ lame walk (Matt. 11:57. Jesus
g;glg‘@alk. In the prophecy of Isaiah we are told that “Then
all the Tame man leap as a hart, and the tongue of the dumb sing®
for in the wilderness shall watcrs break out, and streams in the desert.”
(35:6). What connection, physically speaking, could these things have

to do_with water breaking out in 1 ss? Isalah simply con-
tinued to Use tanguage describing barren physical conditions of the
ground, and then Eirew an illustration from a highway, the highway

of holiness over which—the un shall not pass (35:8). No lions

wou ¢ there, but the ed ravel on it. The ransomed

would return and come to Zion and find joy (35:10). '
— e Y

When one turns to the places where these prophecies are found
one discovers that a great deal of figurative language is employed.
The entire chapter of Isaiah 35 is tied up with- the prophecy to which
Jesus appealed. The discouraged were to be strengthened by being
to'l(Lttht)t “he will come and save you. Then the eyes of the blind
shall be opened.  .” ((35:4-5). Thus it is evident that Jesus Tirst
coming was to do the work which is set forth in this chapter. But let
us quote the entirc chapter.

“The wilderness and the solitary place shall be glad for them;
and the desert shall rejoice, and blossom as the rose. It shall blossom
abundantly, and rejoice even with joy and singing: the glory of
Lebanon shall give unto it, the excellency of Carmel and Sharon;
they shall see the glory of the Lord, and the excellency of .our.God.
Strengthen ye the weak hands, and confirm the feeble knees. Say to
them that are of a fearful heart, Be strong, fear not: behold,. your

God_will come with vengeance, even God with a_recompense; ;lg‘e_,

,will come and save you. Then the eyes of the blind shall be opened,
and_the €2 e deaf shall be unstopped. Then gha,ﬂﬂl\arlrle_ﬂan
leap as 2 hart, and the tongue of the dumb sing: for in the wilderness

shall waters break out, and streams in the desert. And the parched
ground shall become a pool, and the thirsty land. springs of water,
in the habitation of dragons, where each lay, shall be grass with reeds
and rushes. And a highway shall be there, and a way, and it shall
be called The way of holiness; the unclean shall not pass over it; but
it shall be for those: the wayfaring men, though fools, shall not err
therein. No lion shall be there, nor any ravenous beast shall go up
thereon, it shall not be found there; but the redeemed shall walk there:
And the ransomed of the Lord shall return, and come to Zion with
songs and everlasting joy upon their heads: they shall obtain joy and
gladness, and sorrow and sighing shall flee away.”
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Is it not obvious that figurative language is used, and is drawn
from two sources? First, figures are drawn from agricultural conditions
to-show the great Ei_ritual transformations that take place in Christ’s
work: [ Second,Jthe redeemed are pictured as traveling a highway of
%Iwmmot_a
physical highway which_they are traveling, but_a spiritual one and
thus it must be that their coming to Zion is a spiritual coming. Zion

as. the centerof the worship of God under the OId Testament is used
as a ligure to portray spiritual Zion under the New Testament. And
to@@a&_@ﬁ@e@ut ye are come unto mount
Sion, and unto_thc city of the living God, the heavenly Jerusalem. .."
(Heb. 12:22).

Thus, again, it is scen that the New Testament interpretation
of Old Testament prophecy sanctions the principles of interpretations

which maintain that figurative and typical language are often used
in prophecy to describe spiritual realities to come in the New Testa-
ment. h

5. Christ’s Coming and Work Not Warlike (Matt. 12:15-21)

“But when Jesus knew it, he withdrew himself from thence: and
great multitudes followed him, and he hcaled them all; And charged
them that they should not make him known: That it might be fulfilled
which was spoken by Esaias the prophet, saying, Behold my servant,
whom I have chosen; my beloved, in whom my soul is well pleased:
I will put my Spirit upon him, and he shall show judgment to the
Gentiles. He shall not strive, nor cry; neither shall any man hear his
voice in the streets. A bruised reed shall he not break and smoking flax
shall he not quench till he send forth judgment unto victory. And in
his name shall the’Gentiles trust.”

On verses 17 through 21 Watson comments:

“That it might be fulfilled—On the authority of the inspired
evangelist we are taught, that this prophecy had a direct reference to
the miessiah, and was truly fulfilled in our Lord. From it we learn that
th‘e_Messiah was God’s chosen servant; his beloved, in whom he is well

pleased; that he was anointed of the Holy Ghost, 1 will put my Spirit
hﬂ)fn/hﬁm; tﬁ@mﬁm@ is, make a revelation
of truth, for the word signifies a body ot doctrine Qgt_y];_m_the
entiles should

. Now

Jews, but also to the Gentiles; and that in_his neme the
[trust, should rely upon him for salvation, an a”
it was necessary that some marks should be exhibited by which the
great personage who was appointed to confer such benefits should be
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known when he appearcd upon carth, and these the prophecy distinct-
ly sets forth. The first is the humble and unostentatious manner in
which he should Tulfill his great ministry: ‘He shall not strive, nor cry’
in_vehement contention with his opposers in support of his claims;
nether shall any.man hear his voice in the streets, in loud and boast-
fill proclamation of them. The second mark is his tender condescension
to & ¢ weak, the alflicted, and the lowly: A bzuised reed shall he not
break, and the smoking flax shall he uot guench. To these particulars,
inserted in the prophecy on purpose to make the Messiah manifest
to the attentive observer when he should in fact appear, our Lord’s
conduct so strikingly corresponded, and in so natural and unaffected
a manner, that this agreement proves that he was the person interided
in the prophecy. A dignified humility, an entire deadness to human
applausc, and the mcekest submission to his whole appointed course
of reproach and calumny, are among the most obvious traits of his
character as a public teacher; and whether we take the beautiful
figures which are employed by the prophet to illustrate his tenderness,
as representations of the bodily or mental infirmities and afflictions
of men, the application is equally convincing. Their first application
to the corporal infirmities and almost expiring life of those our Lord

healed, is obvious; but still more emphatically, the brui. ed is the
emblem or which the spirit 5, as_a reed which

when bruised can no lon nd_erect; hence, ‘to hang down_the
head like a bulrush,’ or reed, has become praverbial. The smoking
expiring_wick_of the lamp, requiring a fresh supply of ¢il, represents
the almost expiring state of the light of truth in the minds of the
Jesiish people, apprsaching uer extnciion, and calling Tor immediate
atfention to excite the flickering dying flame: bo e Higures too are

taken from mean and common things, to indicate that the persons
represented were precisely those whom the Jéwish teachers most
d%’mm many such characters came to
Jesus during F]lls sojourn on earth for help and deliverance! and which
of them ever applied in vain? Bruised spirits, bent down by a sense of
sin, or a weight of bodily suffering, and often both, were the objects
of his special compassion; and innumerable were the monuments
which he left throughout the land of his prompt and effectual pity.
Nor with less sympathy did he regard the ignorance of a neglected
people, in danger of having the last ray of truth extinguished in their
minds from the want of proper instructors. In every docile and inquir-
ing mind he trimmed the lamp of the understanding; and amidst all
the fogs and vapors of prejudices which rendered the communication
of truth difficult in itself, and trying to the patience of the teacher, as
the kindling of a lamp where the wick is faulty and the atmosphere
foul, he kindled that light which ‘guided their feet into the way of
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peace,’ and rendered many of them the guides of their nation and
the world into the way of salvation. To our blessed Lord alone these
characteristics belong, and they prove that the whole prophecy had
respect to him. To apply it, as some have done, to Cyrus, or to the
nation. of Israel, has not the slightest plausibility; for neither can
anyone of its particulars be affirmed, even in a primary and inferior
sense. The araphrase and ‘several of the Jewish writers
regarded jt as n ‘ € iah; to 10 Other person
whatever, says Bishop Lowth, ‘can it with any justice or propriety
be applied.” St. Matthew’s quotation differs from the Septuagint, but
agrees with the Hebrew, in all but two clauses. ‘Till he have set forth
judgment in the earth,’ is, the evangelist, till he send forth judgment
unto victory. The sense is, however, the same; for to SET or establish
judgment in the earth, and to bring forth or lead on judgment to
victory, each obviously refers to the triumphs of his doctrine, the truth
he reveals; for in the Old Testament it is used for the laws of God,
his divine laws and institutions, which should PREVAIL at length
over all nations, through that very compassion and tenderness which
brought under their influence so many of his own people, and trained
them up to instruct others. And in his name shall the Gentiles trust,
is, in Isaiah, ‘And the isles shall wait for his law.” The evangelist here
agrees with the Septuagint, which takes the isles, in an extensive sense,
for any Gentiles, however distant; and to_wait for, in the sense of to
hope or_trust, which the Hebrew word justifies. Thus the difference
is7gnly apparent, and arises from translation only.” (Ibid., pp. 178,
179).

_ Albert Barnes, in his commentary, comments as follows on verse
17: “Matthew here quotes a passage from Isa. 42:1-4, to show the
reason why he_thus retired from his enemies and sought concealment.
The Jews, and the disciples also, at first, expected. that the Messiah
would be a conqueror, and vindicate himself from all his enemies.
When they saw him retiring before them, and instead of subduing
thiem by force, seeking a_place of concealment, it was contrary to all

their_previous notio: siah. Matthew, by this quotation,
shows_that their conception of him had been wrong. Instead of a
warrior and & conqueror, he was_predicted under a totally

-different character. Instead of shouting for battle, lifting up his voice
in the streets, oppressing the feeble—breaking bruising reeds, and
quenching smoking flax, as a conqueror—he would be peaceful, retir-
iig,. and strengthen the feeble, and cherishing the faintest desires of
holiness. This appears to be the general meaning of this quotation

here.”

*  Thus we see that the prophet Isaiah had foretold the fact that
would not be a warlike Messiah. Thus. the kingdom announced as at
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hand big !ohn the Baptist could not have been one in_which Christ
would rule with carnal might and in warfare of a carnal nature aver-
come His enemies and the enemies of Israel. There is no difference,
therefore, in _the nature of the kingdom as.first proclaimed and the
kingdom which was finally established. This teaching in Matt. 12:17-
21 indimmcﬁ;mbitzan to teach in parables. In fact,
it is indicated in Matt. 1:21. Tt is also the teaching of Christ just

before Eis death, when He showed that the nature of the kingdom was
such that His disciples did not Tight that He might not be delivered to

His enemies (John 18:36).

This smLa@\_@gtj(]_l}arist’s work was not to be_limited to_the

[ews, but was also to include the Gentiles (Isa. 42:1, 4, 6; Matt.

:17-21). The work among the Gentiles in the present covenant is
the work which the prophets prophesied (Acts 13:46-48).

6. The Hypocrisy of the Scribes and Pharisees
Predicied (Matt. 15:7-9)

“Ye hypocrites, well did Esaias prophesy of you, saying: This
jpeople draweth nigh unto me with their mouth, and honoureth me
ywith their lips; but their heart is far from me. But in vain they do
worship me, teaching for doctrines the commandments of men.”

-~

™ The prophecy is from Isa. 29:13 and in this chapter we find a
descmwmmm%iéﬁidﬂngM&
This was the time when God wou o _a_marvelous work apd
a wm‘}). Such a work has been done by and through
Christ.

Aga}n we see that the prophets had foreseen that all Israel would

not be in the condition of heart which was essential to acceptance of
Jesus the Christ.

7. “Thy King Cometh Unto Thee” (Matt. 21:4.5)

“All this was done, that it might be fulfilled which was spoken
by the prophet, saying, Tell ye the daughter of Sion, Behold, thy King

cometh unto thee, meek, and sitting upon an_ass, and a colt the
foal of an ass.”” The Temarks of Richard Watson on this passage are
worthy of consideration.

“The end of the action was not merely or chiefly to fulfill the
prophecy, but the prophecy was uttered with reference to it, and_was
fulfilled by it, whilst the action itself rested upon other reasons. These
appear to have been,@TE’as\sg_L_hjs@jggw in_truth the King

Messiah, and yet still to show that his kingdom was not a civil one,
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by his taking no step to avail himself of the popular excitement to
seize the reins of government; for after the events of this triumphal
rg,z_ty he retired into the secrecy and solitude of the Mount of Olives.
%}To give J&anuln’ig\%)ﬁg_pggplc publicly to declare their

elief that he was the Messiah, the Son of David, o'f which they were
generally persuaded, although their views of the true character of the
Messiah were confused mmm than
heretofore, and iIn the very metropolis of Judea; that tie was that
‘King” of Zion of whom the prophet Zecharias had sg)mlg

‘ridifn e foal of an ass;” and thus to apply to himself a proph-
ecy which both ancient and modern commentators have referred to
their Messiah, as Bochart has shown by several extractions.( 4. To
allow his Tollowers to acknowledge him, by their acclamations, as the
Messmmﬁmmgg@mu@guar
of the popular feeling in his favor, for an immediate attempt upon
his IHC%WWW of those important discourses,
consisting of prophecies and rebukes, which for five successive days

before his crucifixion he pronounced in the temple, whilst at night
he retired to the Mount of Olives.

“The prophecy cited is from )chh. 9:97 ‘Rejoice greatly, O
daughter of Zion; shout, O daughter of Jerusdlem: behold, thy king

cometh unto thee: he is_just, and having salvation; lowly, and riding
upon an ass, and upon a colt the foal of an ass,’ or rather, ‘EVEN
upon a colt, the foa; of an ass,’ the last clause being an explanatory
parallelism. The first clause mentions the sg&fes of beast, the second
;gﬁggc"__; and this greater particularity in the prophecy rendered the
ulfilment the more striking. The evangelist has quoted rather the
substance than the exact words of the prophecy; which as writing
for the Jews, was sufficient to refer them to their own scriptures. Both
St. Matthew and the Septuagint seem to have read meek, instead of
abased or afflicted, whici; is supported by the Targum, Jarchi, and
Kifichi, who all’ explain it by humble or meek. This prophecy is
incapable of being applied to any other than Christ, even in a lower
sense.4lhose who would refer it to Zerubbabel forget that it was
written subsequent to his Tesidence in Jerusalem; beside that in no
sense. could he be called king, who was but the deputy of a foreign
power, Nehémiah was also appointed by Artaxerxes to be ‘governor,’
the viceroy, but not a king; and certainly, of neither of these, nor of
Judas Maccabeus and his successors, could it be said that ‘he should
speak peace to the heathen, and have dominion from sea to sea, and
from the river to the ends of the earth.” On these grounds, a few of
the Rabbins, who, to avoid the application of this prophecy to Jesus of
Nazareth, pretended that it related not to the Messiah, but to one
or -other of the .above persons, are stoutly opposed by others, who
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generally allow that to Messiah alone it can be consistently applied.
Thus, Rabbi Solomon, upon Zech. 9:9: ‘This place cannot be inter-
preted of_any other, because ig_i§,§aia of him,,i?fd[his.dgmirio&hall
be_from sea td"5ea, It looks. directly to Christ, without the intervention
of any g_thcx:;__ani it may be asked of_the. Jews, what King of theirs
ever_came to.Zion ifi the manner described by the prophet, save Jesus
of Nazareth? Sion is put for Jerusalem; and both_are personified,
according to oriental custom, as a virgii, or ‘daughter.’ —
e el -

“This prophecy is quoted both by St. Matthew and St. John in
brief, to direct attention to the whole section in which it stands, and
which will be found richly charged with the most important views
of the character of the Messiah, and the great results of his reign.
There he is represented, amidst all his lowliness, as ‘a king,’ ‘righteous,’
‘having salvation,” and so answering to Melchizedec, as ‘king of right-
eousness,’ and ‘king of peace,’ Heb. 7:2. And as the prophecy proceeds,
it gives an important and most interesting reason why our Lord.rode
into his metropolis.on an ass; it was to declaré that his kingdom_was
to b€ one of PEACE, not,of WAR: “And I will cut off the CHARIOT
from Ephraim, and_the HORSE from Jerusalem;’ both which the Jews
were forbidden by_the law_to_usé; in, orderto take away the tempta-
tion"to offensive wars, as above stated. ‘And_the_battle bow shall be
cui-off, and he shall speak peace unto the heathen, and his dominion
shall be from sea even to sea, and from the river to the ends of the
earth; and yet these extensive conquests were to be made without
‘chariots’ of war, without battle ‘horses,” or the ‘battle bow.” So that
the spiritual nature of Christ’s reign could not be more strongly ex-
pressed; and that the prophecy was not so_interpreted by the Jews

Sy -

as
is_in_proof that their earthly-mindedness and ambition wholly blinded

them to the meaning of their own scriptures. Yet it is curious to
obs&v?mmmors come so much
nearer to the truth. Rabbi Saadias Gaon, on Dan. 7:13, says, ‘Is it
not written in Zechariah, of Messiah, ‘lowly and riding on an ass?
Shall he not rather come with humility, than with equipage and
grandeur?” And David Kimchi, ‘He shall ride upon an ass, not
through any want, because the whole world shall be under his domin-
ion, but through his humility, and to acquaint the Jews that there
was no farther need of horses and chariots for the prophet adds, ‘I
will cut off the chariot from Ephraim, and the horse from Jerusalem.’
Here again, the light of the gospel could not be wholly excluded from
these Rabbins, who, in the ‘controversy which had been excited with
the Christians, were compelled, by the force of the prophecies brought
against them, to admit a humbled as well as an exalted Messiah; only
they either feigned two Messiahs, or took refuge in the figment of the
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Messiah being for a long time hidden before he would manifest him-
self. These were not, however, the views of the Jewish doctors in the
time of our Lord, who looked only for a sudden advent of Messiah
in all his glory, to set up his dominion among them. Nor does the
prophecy terminate here, ‘Captives’ are to be delivered; another
work, would the Jews say, of a conquering Messiah; but they are to
be delivered ‘by the blood of the covenant,” not by arms. ‘As for thee
also, by the BLOOD OF THY COVENANT I have sent forth thy
prisoners out of the pit wherein is no water;’ and then, as ‘prisoners of
hope,’ they are exhorted to turn to the ‘strong hold,’ the Zion, the
city of God, and there to receive ‘the double,’ the abundance of all
blessings. To show then to the Jews that he was the king Messiah, he
made a triumphal entry into Jerusalem; but to show that he was
that meek and peaceful king spoken of by Zechariah, he rode upon
the foal of an ass, and thus turned their attention to a prophecy which,
if they had closely examined it, would have dissipated all their carnal
conceptions, as to an earthly kingdom and a warlike Messiah.” (Ibid.,
pp. 295-297).

.~—JFrom this prophecy the following conclusions may be drawn.
‘F@coqtrary to the expectation of those who believed that Christ
ame to establish a kingdom in which He would rule with an earthly
sceptre, and physically overcome His enemies, the prophet Zechariah
saw that His Messiahship would be i of use chariots
an;_batﬂe*bgs{to_eﬁg%Mq&gﬂMutbpﬁm econd) 1t did
not ‘'mean that He would bring universal peace when His Teign began.
Zechariah 9:10 stated that ‘I will cut off the chariot from Ephraim,
and the horse from Jerusalem, and the battle bow shall be cut off:
and he shall speak peace unto the heathen: and his dominion shall
be from sea even to sea, and from the river even to the ends of the
earth.” Instead of literal Jerusalem enjoying peace, it was cut off
in the destruction of Jerusalem in A. D. 70. It evidently meant that
the nature of his kingdom and His rule would be oneof_,peﬁafs. And
it is true Wd in His kingdom—peace with God, peace
within;-and peace with el who wcept the EBO’S’\'_}T W

maWn. But it_was spiritual, not literal, Jerusalem

in which the battle bow was cut off. ’i Ezrd,}cviden-tlx Ephraim and

Jerusalem arc used as types, ir%Etcgd of as literal Ephraim and Jeru-

salem. For _not only did literal Ephraim and ind relief

from the sword but some in literal Jerusalem raised the literal sword
8. Concerning Luke 4:17-21

“And there was delivered unto him the book of the prophet
Fsaias. And when he had opened the book, he found the place where
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it was written, The Spirit of the Lord is upon me, because he hath
anointed me to preach the gospel to the poor; he hath sent me to
heal the brokenhearted, to preach deliverance to the captives, and
recovering of sight to the blind, to set at liberty them that are bruised,
to preach the acceptable year of the Lord. And he closed the book,
and he gave it again to the minister, and sat down. And the eyes
of all them that were in the synagogue were fastened on him. And
he began to say unto them, This day is this scripture fulfilled in your
ears.” Watson comments on this passage as follows:

“The passage he had selected from Isaiah, they all knew related
to the Messiah, for in that their interpretations were universally
agreed; and as he had already preached largely throughout Galilee,
and spoken and acted in the character of the Messiah, the eyes of all
them in the synagogue were fastened upon him, in eager expectation
as to what use he might make of the passage, or whether he would
apply it to himself.

“To the poor— In Hebrew it is the meek, but St. Luke follows
the LXX. The words, however, come Irom the same root; and spiritual
poverty, or lowliness and humility of mind, is intended. Not indeed,
as Bishop Horsley well observes, that the figurative sense is to exclude
the literal; ‘for the Christian revelation is emphatically glad tidings
to the poor,’ as it opens to them without respect of persons the sameé
glorious hopes as to the most exalted. Still even these must become
‘poor in spirit’ before they can obtain the true riches. The broken
hearted are the contrite and penitent, who are truly kealed by pardon-
ing_mercy. Persons oppressed also with great trouble of mind,
arising from outward afflictions, are not excluded. With such, if they
bring their case to Christ in prayer, he tenderly sympathizes, grants
support and solace; and by the influences of his grace he turns the
sorrows of life into the means of healing the soul. To_preach deliver-

ance to the captives, and recoveri sight to the blind, is also to be

understood figuratively of our r tion fr tivity of our
spirrtual enemies Instead of reco jght to the blind, which is
the reading of the LXX., the Hebrew is, and freedom to those bound

in_prison; which is but repetition ol the preceding clause. THe

probably followed a different reading; or, since it was not uncommon
in the east to put out the eyes of prisoners, they took the Tepetition
of the Hebrew to express captivity in its harshest forms, and so con-
cluded the captives spoken of, like Samson, to have been deprived of
sight, and put to mean and wasting labours. The deliverance of the
demoniacs from the bondage of Satan by our merciful Redeemer,
and the opening the eyes of those actually deprived of natural sight,
were fiilfillments of this illustrious prophecy; but only in a primary and




74 NEW TESTAMENT INTERPRETATION OF KINGDOM PROPHECIES

and inferior sense, as these were visible TYPES, and most certain
PLEDGES, of the power of the Saviour to rescue us from the greater
calamities of spiritual thraldom, blindness, and degradation. The
Chaldee pharaphrase interprets the last clause thus, ‘To the prisoners,
Be ye revealed to the light;’ which in substance agrees with the LXX.,
since to be brought out of constant darkness may be said to be a re-
covery of sight to the blind. The allusion in this case will not be to the
custom of putting out the eyes of prisoners, but to that of confining
them in pits and dark dungeons. Hence the Messiah, in Isaiah 49:9, is
appointed to ‘say to the PRISONERS, Go forth; to them that are in
DARKNESS, Show yourselves.’ The next clause, to set at liberty them
that are bruised, worn down and wounded by the weight of their
chains, is still a heightened representation of the miserable condition
of the captives. This clause is not, however, either in the present copies
?f th}tlz ;—Iebrcw or Septuagint. The same words occur in the LXX.,
saiah 58.

“To preach, proclaim, the acceptable year of the Lord. An accept-
able time 1s a season_in which God shows himself gracious and benign;
an ere is here an allusion to the year of jubilee, when all debts
were cancelled, inheritances restored, and freedom given to all
Hebrew bondsmcn.}This interesting political institution, equally mark-
ed by wisdom and’benevolence, and which, when once proclaimed by
sound of trumpet, filled the whole land with joy and gladness, and
was, to those especially who were to partake its benefits, an acceptable
and most grateful time, was the type of the gospel age of deliverance
and restoration, and was therefore so used by the prophets, and quoted
by our Lord. Our Lord began the proclamation of the commence-
ment of this spiritual jubilee; and it is the delightful work of his
servants still to publish it, and to offer the benefits of the day, the
season of grace, to all who will accept them,—the remission of the
debt of sin, the restoration of the alienated inheritance of heaven, and
spiritual freedom. Animated by the same fine thought, St. Paul ex-
claims, ‘Behold, now is the accepted time; behold, now is the day of
salvation,’ II Cor. 6:2 Verse 21. Thus W@d in
your ears—That is, in your hearing; as though he had said; T declare
to you this day that it is fulfilled; which implied that the acceptable
year spoken of by the prophet had arrived, and that he himself was
the Messiah who was anointed to preach the good tidings.” (Ibid.,
pPp. 577-579).

Since, as has been pointed out elsewhere, the New Testament
writers do not always quote the full statement from the Old Testament,
but’ give enough that one may know where the statement is and that
they may base their argument on it, let us turn to Isa. 61. Beginning




GOSPEL PASSAGES HELP INTERPRET PROPHECY 75

with verse 2 we read “To proclaim the acceptable year of the Lord,
and the day of vengeance of our God; to comfort all that mourn; to
appoint unto them that mourn in Zion, to give unto them beauty for
ashes, the vil of joy for mourning, the garment of praise for the spirit
of heaviness; that they might be called Trees of righteousness, The
planting of the Lord, that he might be glorified. And they shall build
the old wastes, they shall raise up the former desolations, and they
shall repair the waste cities, the desolations of many generations. And
strangers shall stand and feed your flocks, and the sons of the alien
shall be your plowmen and your vinedressers. But ye shall be named
The priests of the Lord: men shall call you The ministers of our God:
ye shall eat the riches of the Gentiles, and in their glory shall ye boast
yourselves.” (61:2-6). These are some of the things contained in that
context.

The work of Christ in His first coming was to bring joy to Zion
and prosperity in cities, fields and flocks. Yet it is connected with their
being trees in a spiritual sense, and priests and ministers of God.

Since Jes e prophecy of Isa. 61 imself, and to_the
work which He was then proclaiming, it is evident that one must inter-

pret this prophecy spiritually and not in the literal sense. Since no such
work as th?%marxﬁ‘p}%smﬁm by Christ, nor
accomplished by Him and His disciples then or later, it is evident that
conditions of renewed physical prosperity are used to describe spiritual
conditions. By Tisell the passage, even considered apart from the New
Testament interpretation, shows that sgi_r_itsuil_realiti*__‘gs__a_x;g_ﬁunda-
mentally involved for they are called trees, but trecy_f’xig_hfgx_sngss

which were planted by the T.ord.

Thos‘www‘w%%the
Lord. In spéaking of the kingdom, Jesus shows that the word ol God is
the seed (Matt. 13:19). In condemning those who violated the word
of God in order to teach the doctrines of men; of those who drew near
with their lips but their hearts were far from him (Matt. 15:7-9),

Jesus said: “Every plant, which my heavenly Father hath not planted,
shall be rooted up.” (15:13). It is obvious, therefore, that_one is

said to be planted by the Lord when he Tollows e word of the Lord.
Those who follow Cheses teaching Tideed become trees of rightcous-
ness;

The followers of the Lord Jesus Christ riests of God
(I Pet. 2:5, 9), and this is exactly in_harmony with Isa. 61:6 that
“ye_shall be named The priests of the Lord.” We are not, however,
priests according to the regulations of the Old Testament, but accord-
ing to the New. Instead of having carnal ordinances and offerings, we
make spiritual offerings unto the Loord (Rom. 12:1-2; Heb. 13:15-16).
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Again we are impressed with the lack of harmony between the
literalistic interpretation of some Old Testament kingdorn prophecies,
and the New Testament interpretation.

9. Christ’s Suffering Had to Come Before His Glory (Lllt 24:25-27)

“Then he said unto them, O fools, and slow of heart to believe
all that the prophets have spoken: ought not Christ to have suffered
these things, and to enter into his glory? And bcgmmng at Moses
and all the prophets, he expounded unto them in all the scriptures
the t.thgs conccmmg himseH.”

have realized that Christ must s ings i§ rejection,
pemecumg ory. His entenng into
His’_gﬁy was to_come after fermg, according to the proph prophets
(Isa. 53, for example). This means that it would have been impossible
for Christ to have fulfilled prophecies in their correct order and to
have established a triumphant, earthly, kingdom among the Jews in
His first advent, And yet, there are some who maintdin that Jesus
came to estabhsh such a kingdom; but, that when it was certain that
Israel"would reject Him, He changed His teaching (beginning with
the parables of the Kingd att, COITETnIng ingdom
and é&stablished the ¢ _This cannot be since the church
is based on His death, burial, and ‘resurrection. He came to establish
the church since He came to suffer and afterwards enter into His
glory.

One is, with those early disciples, “slow of heart to believe all
that the prophets have spoken” if he thinks that the kingdom preached
as at hand by John and by Jesus was any different from the kingdom
which was later established. For the kingdom which was preached as
at hand, had to be a kingdom whose nature took into consideration
the suffermg of Christ before His entering into His glory. For, in
order to fulfill the proph n_their correct order, Jesus had to suffer
bem_ﬁ?ﬁ{%s_ﬁlm&r before establish-
ing His kingdom. The imgﬂ‘om which He established through the
apostles does take into consideration, in its nature, these facts. So
it is the kingdom which was announced as at hand,




CuaptEr VII
PASSAGES IN THE BOOK OF ACTS

As in other books, so in the book of Acts we are not concerned
with the application in the New Testament of all Old Testament
prophecies, but only with some of those which will help us in our
study of the kingdom question. The first of these is the prophecy of
Joel.

1. The Last Days Have Started (Acts 2:16-17)

“But this is that which was spoken by the prophet Joel; and it
shall come to pass in the last days, saith God. . . .”” One does not have
to put his finger on every event, and its fulfillment, which was spoken

of.the prophecy. Peter said this_is that of which Joel spoke, and it
is infidelity to say that this is not that. The things which were takihg
place were things which Joel said would come to pass. And Joel
said that they would come to pass in the last days, so evidently they
were coming to pass in the last days. Thus the last days dispensation
is already upon us. It is not something which is yet to come. The last
days, of course, have not already run their course, but they had started
when Peter spoke, and they continue even until now.

When we turn to the prophecy of Joel it is evident that the
language describing a type is used in prophesying the anti-type under
the New Testament. “And it shall come to pass, that whosoever shall
call on the name of the Lord shall be delivered: for in Mount .Zion
and in Jerusalem shall be deliverance, as the Lord hath said, and
in which there was deli € in Mount Zion and Jerusalem was not
in a_physical but in a spiritual sense. It was in them literally only as
they were the places in which the gospel was proclaimed at first.
Physimmﬁm;m but des-
truction, when Rome destroyed the city in AD. 70. As a physical
place it was not a place of deliverance.

However, it is evident from the prophecy that physical Mount
Zion and Jerusalem are not the theme of Joel 2:32. If they were it

77
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would contradict John 4:24. Salvation or deliverance in Zion is
connected with calling on the name of the Lord to be saved. Those

who call “shall be delivered; for Memsalcm
shall be deliverance.” All who call on the name of the Lor “shall be
delivered, and pW%?ﬁwaMimml
Jerusalem. In the Ti fifury they called in many other literal places,
and were delivered. But how could this have been if literal Jerusalem
had been meant. They were not all in that literal city and if that

was where deliverance was, then they would have had to have come
there to receive the deliverance that comes through calling on the

name of the Lord. So it must be that just as Mount Zion and Jerusa-
lem were the center of the Old Testament system, and people there
the old Zion typlified—believers would find salvation. Thus Hebrews

12.22 says: “Buf e are come unto mount Sion, and unto the city of
the living God, the heavenly Jerusalem. .”

We know that we do not find deliverance in literal Zion, but
in Spiritual Zion. We know that these are the days, promised by Joel,
in which men would find salvation in Zion through calling on God’s
name.

The conwmsmmmuoel’s
prophecy are as follows: First, we are now in the last days dispensa-
tion, and ﬁn@ﬁmmw_rpﬂl@«__,mtba_&spmaﬁon.
on this _earth. Seconq,. ¢_prophecies sometimes used symbols, since
the WHJALMMQOQ and no one, known
to the author, expects that it will thus literally take place at any time
in the future. Third, that M%%Wen
spiritual Zion was meant. He who interprets this literally misifterprets
it. God meant what He said, but He said it in language which describ-
ed the type although He meant the anti-type.

2. The Throne of David (Acts 2:30-36)

Since a long chapter is devoted to this subject elsewhere in the
book it will not be examined here.

3. At the Right Hand of God (Acts 2:34-35)

“For David is not ascended into the heavens: but he saith himself,
The Lord said unto my Lord, Sit thou on my right hand, until I
make thy foes thy footstool.”

TM@,&WJD@, and when we turn to
it we find some things which will help us in interpreting prophecy.

Concerning this psalm we suggest:
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(1) It is obvious that although the gospel, and the proclamation
of His reign, was first proclaimed in hteral Zion, it was not_confined
to1t; neither was li ral Zion the seat of Hi e. H i

e.was mling from

t b . This_psalm predicts, there-

fore, not a so-called millennial reign in literal Zion on Eée Titeral throne

of David, but the spiritual reign of the Messiah. Thus, this present
reign was not soﬁfe?lii%xﬂt%‘by‘ﬂﬁ'@ets.

(2) The _church age is predicted in the Old Testament for Psa.

110:1 dmcxwh’%%m which was first proclaimed

to the world, as an established fact, on the first Pentecost, after the

resurrection of_Christ, which is the birthday of the church. (Acts
2:34.35). -

(3) Theleign of the Messiah was not to be one in which He
would._got encouriter enemies; instead His rule was to be —'in the inidst
of thine epemies.” (Psa. 110:2). Thizisals6 indicated by e fact
that He was to reign until all enemies were conquered, so evidently
there were enemies existing while He reigned. His reign did not

aytomatically banish all enemics.

(4) He was to reign as a priest (Psalm 110:4). Christ is today
the, priest after the order of Melchizede eb. 7:1-8:4). ~

(5) He is to overcome his enemies. Adam Clarke maintains
that this entire psalm is a “war song,” and that its terms are military
terms. (Commentary, Vol IIT: 584. Col.1). And certainly it does
speak of the reign, the battles, and the triumph of Christ. However,
we know that He is not engaged today in a carnal warfare with His
enemies, but in a spiritual one. He does not overthrow them with the
power of arms borne by His disciples, but_through His word and
t-luongh_ﬁ_%gv%i_en‘m. And although at last His enemies shall be
literally banished from His presence (2 Thess. 1:6-12), yet any of
the terms in the psalm which describe His warfare at least until that
time‘,‘Tn'Mﬁx%rpTﬁ spiritually.

4. The Sufferings, thus the Rejection, of Christ Predicted (Acts 3:18)

“But_those_things, which God before had showed by the mouth
of all his prophets, that Christ should suffer, he hath so Tulftited>—
re predicted, at least two conclus-

Since the sufferi
First, that the nature of thie kingdom which John and

ions follow:
JesusThad prea , took into consideratio € fact that

Christ was to be rejected before His Blorircation. For CRIist was to
suffer (3:18), and ¢ ew_ﬁ:_ll). he suffering, and
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subsequent glorification of Christ, is in harmony with the nature of
the kingdom of God’s dear Son of which we are now members. Thus
it is ki m_announced as at 3:1-2, etc.). If this
is not 50, then it follows that there was a_contradiction within Christ’s
first coming to earth. If His first coming had to do with His suffering
and then being glorified, then it could not have had to do with
stawrj\_%ﬁj@ﬂWCWhmh
would, therefore, mean dlv_%w_slﬂwd_bg_ejcgted
Christ could not have come to do both at the same time. And yet,
the persecution and denial of Christ by Israel’s leaders (Acts 3:13-17),
“so fulfilled” the prophecies (3:18). This makes it evident that His
first coming had to do with these things, and that therefore the king-
dom which He proclaimed as at hand was one whose nature provided
for His rejection by all but a remnant of Israel. Thus it is evident
that there was no change in the kingdom message preached by John,

and by Jesus, and the kingdom of God’s dear Son which was finally
established.

Second, this makes it obvious, of course, that the church age
was Fﬁ_subject of prophecy.
A St st

3. Destroyed from Among the People

Christ is the prophet like unto Moses (Deut. 18:15-18; Acts
3:22-23). Those who would not hearken to Him were to be cut off
from among the people. Under the Old Testament the “usual mode
of punishing such offences was by cutting the offender off from among
the people.” (Ex. 30:33; 12:15; 19:31; Num. 5:31; 19:13; Lev. 7:20,
21, 25, 27. Barnes, Op. Cit.). A term is used, to describe Christ’s work,
which under the Old Testament was associated with the destruction
of the individual who was cut off. And yet, as it is used to describe
Christ’s work it does not involve today just what it involved under
the Old Testament. Although it is true that ultimately those- ‘who
reject Christ will be destroyed, yet the present cutting off 'means ‘that
they_are not His people, bmaimﬁﬂmsmp
with God. They_are excluded. Thus the remnant who heeded. His
voice were placed in covenant relationship with Him under the new

covenant (Rom. 11:5). Those who did not believe were cut off
because of their unbelief (Rom. 11:20-22).

Thus we see that terms under which the old covenant described
a physical cutting off, arc used to describe 2 spiritual cutting off when
describing Christ’s work.
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6. Samuel, and the Prophets which Followed Him,
Foretold the Church Age (Acts 3:24)

After_showing that Jesus was the prophet like unto Moses
(3:20-23), Peter said: “Yea, and all the prophets from Samuel and
those that follow after, as many as have spoken, have likewise foretold
of these days. -

Of what days do the Old Testament prophets prophesy? Although
they prophesied in some matters which were not directly related to
the Messiah’s kingdom, yet that was one of the big subjects of their

prophecy. As related to Jesus, they prophesied concerning suffering,
His reign, and kingdom. There are some who say that the ¢ urch

age 1s not the subject of prophecy, but they are in disagreement with
Peter. “These days” of which Peter spoke were the days which were
then unfolding. They were the days wherein the prophet like unto
Moses spoke and exercised authority. We are now in those days, so
the prophets spoke of the days in which we, who are under the new
covenant, live.

If the prophecies of the Mngd%tgumsia_h\argg%gﬂgeing
fulfilled in the present kingdom (Col. ), but will_be fultilled in
a future reign, then where in_the prophecies of Samuel, and those
who came thereafter, do we find any predictions of the present réign
of the Messiah. Such predictions must be there, for Peter said that

theyare. Butr if they are not the ones which speak of the Messiah’s
kingdom, then where are they?

If, for example, 11 Sam. 7:16 does not refer to the present reign
of Christ, where in the prophecies of Samuel can we find any reference
to Christ’s present reign?

7. The King Set Upon the Holy Hill of Zion (Acts 4:24-30)

“Who by the mouth of thy servant David hast said, Why did the
heathen rage, and the people imagine vain things? The kings of the
earth stood up, and the rulers were gathered together against the
Lord and against his Christ. For of a truth against thy holy child
Jesus, whom thou hast anointed, both Herod, and Pontius Pilate,
with the Gentiles, and the people of Israel, were gathered together for
to do whatsoever thy hand and thy counsel determined before to be
done. And now, Lord, behold their threatenings; and grant unto thy
servants, that with all boldness they may speak thy word, by stretching
forth thine hand to heal; and that signs and wonders may be done
by the name of thy holy child Jesus.”
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The reference is to Psalms 2. There the rebellion of men against
God and His Anointed, or Christ, is set forth, and the foolishness
of their efforts is emphasized.

God shows that in spite of their opposition: “Yet have I set my
King upon my holy hill of Zion” (Psa. 2:6). From Acts we know that
this psalm is applied to Christ and to the opposition of Jews and
Gentiles to Christ and to His disciples after Him. But in spite of this
God had made Christ king, and had proclaimed such in literal Zion
on the first Pentecost after the resurrection of Jesus Christ. He hath
been made both Lord and Christ. He is now at God’s right hand
reigning as king over His kingdom (Acts 2:30-36; Col. 1:13). His
reign, however, is in spiritual Zion (Heb. 12:22 shows that it is 'to
spiritual, not literal, Zion that we have come), although in literal Zion
as well as elsewhere this fact has been proclaimed.

Further proof that Christ is now king upon the holy hill of Zion
(Psa 2:6), is found in the fact that the very next verse has already
been_fulfilled. God set His king on the holy hill of Zion. The Son
declared the decree to men. “I will declare the decree: the Lord hath
said unto me, Thou art my Son; this day have I begotten thee. thee”” (Psa.
2:7). “God hath fulfilled the same unto us their children, in that
he hath raised up Jesus again; as it is also written in the second Psalm,

Thou art my Son, this day have I begotten thee.” (Acts 13:33). The
p%mmm?bfm, but to His resurrec-
tion wherein He was declared to be the Son of God_with power by
the resurrection @mmrom
the dead and He ascended to take His place as king at the right hand
of God (Acts 2:30-36).

Thus we must conclude that the holy hill of Zion is used in this
pmphglcy to refer to Christ’s reign in heaven qver the church, “’.}.ILC_},I
is spiritual Zion. A literalistic interpretation of this prophecy 'is a
false interpretation.

8. The Suffering, Before His Exaltation, of Jesus Prophesied
(Acts 8:30-35)

Beginning at Isaiah 53 Philip preached Jesus unto the Eunuch.
He thus set forth the humiliation of ‘Christ, which came before His
exaltation. For did not the prophet say: “Therefore will I divide
him a portion with the great, and he shall divide the spoil with the
strong; because he hath poured out his soul unto death: and he was
numbered with the transgressors; and he bare the sin of many, and
made intercession for the transgressors.” (53:12). Were not His days
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to be prolonged after His soul had been made an offering for sin?
(53:10) Thus is it not evident that His triumphs followed His suffer-
ing and death? Was not the way of the cross the way that led to the
crown? In other words, according to prophecy the cross had to come
before the crown? He could not reign before He had been put to
death.

This makes it evident that the message of the kingdom preached
by John the Baptist set forth the same kingdom which was finally
established. The kingdom which was established in fact was the king-
dom which He received after His death and resurrection. The kingdom
proclaimed as at hand by John, had to be the kingdom which took
mto account the fact that the cross came before the crown. The
kingdom which was at hand, therefore, could not have been established
before the rejection ering, and deat rd Jesus Christ.
The nature of the kingdom which was established in fact made provis-
ions for this, and the kingdom which John proclaimed as at hand had
to make provision for it. Thus they must be the same kingdom, and
those err who think that any other kind of kingdom could have been
at hand in John’s day. If another type of kingdom was proclaimed as
at hand, it is evident that T 5_could not ha € _before Hre
crown. And this would have meant that Isa. 53 was false,

When Jesus stated that the time was fulfilled, and that the king-
dom was at hand (Mk. 1:14, 15), our premillennial friends agree
that this kingdom was the one prophesied by the Old Testament
prophets, the Messianic Kingdom. They must also agree that for
Isa. 33 to be fulfilled the cross had to come before the crown. Thus
they should accept the conclusion that it was not only the period of
time for the establishment of the kingdom promised in the Old Testa-
ment, but that it was also the period of time for the cross to take place;
and that the cross had to take place before the establishment of the
promised kingdom. Thus it could not have been a_time for the estab-
lishment of a triumphant kingdom on_earth in which Jesus Id

be accegted by the Jews, instead o by _them and goin
way e cross before He entered into His triumph and reign.

9. Jesus Promised as the Savior (Acts 13:23)

Of David’s ‘“seed hath God, according to his promise, raised unto
Israel a Saviour, Jesus.” This s in harmony with the angel’s statement
that “she ing forth a son, a is name Jesus:
for he shall save his people from their sins.” (Matt. 1:21).

This was the mission on which He came. There was no change
of this mission during His personal ministry, or after His ascension
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and the sending of the apostles to preach the gospel. For after telling
Israel that God had raised up Jesus the Saviour (Acts 13:23), he
said: “Men_and brethren, children of the stock of Abraham, and
whosoever amon, God, to you is the word of this salvation
:26). Jesus was raised up as a Saviour, and the apostle was
bringing them the word of this salvation. Thus the work done by the
apostles in preaching the gospel was the bringing of the word of the
salvation which Jesus came to bring to Israel.

Thus the promise that God “made unto the fathers, God hath
fulfilled the same unto us_their children, in 'that he hath rawed up
Jesus again. cts -33).

oo e

10. The Sure Mercies of David Fulfilled in Christ (Acts 13:34-37)

“And as concerning that he raised him up from the dead, now no
more to return to corruption, he said on this wise, I_will give you
the_sure mercies of David. Wherefore he saith also in another psal
Thou,sh-alt not_suffer thine Holy One to see corruption. For Davnd
after he had served his own generation by the will of God, fe T on
sleep, and was laid unto his fathers, and saw corruption: but he, whom
G"d raised again, saw no corruption.”

e e

Accordmg to Isaiah 55:3 the sure mercies of David are equal
to the everlasting covenant which was to be made with those who were
hungry and thirsty. Thus the everlasting covenant, according to Acts
1373%:37 is with us now. It is not something to be established in 2
future age.

11. Christ Sent to Be a Light Unto the Gentiles (Acts 13:46-47)

. Lo, we turn to the Gentiles. For so hath the Lord command-
ed us, saying, I have set thee to be a light of the Gentiles, that thou
shouldest be for salvation unto the ends of the earth.” The work of
Christ_among the Gentiles, and the universal nature of His message,
are_the subject of prophecy. Tt s to this present dispensation that at_this
prophecy is applied. Therefore, it was of th]s present dispensation that
Isﬁiﬁ?ﬁﬁ church age, therefore, is the subject of prophecy.

This prophecy is taken from Isa. 49:6. “And he said, It is-a light
thing that thou shouldest be my servant to raise up the tribes of Jacob,
and to Testore the preserved of Israel Iwilla so give thee for a light

earth g At _the g f_of
]ac6'5 and Israel He was al.ro to be a lzght to the GenttlesSChnst is
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now the light unto_the Gentiles; “for salvation unto the ends of the
earth” (Acts 13:48),; as well as the one who now brings salvation to
all of Israel (13:23, 26), who do not despise His work (13:40-41),
and judge themselves unworthy of everlasting life (13:46). He is
working among both Jew and Gentile. But He was to also be a light
to the Gentiles when He raised up and restored Jacob and Israel. So

he is now doing the work prophesied concerning Jacob and Israel.

Thzwwmwmu
prophecy. The restoration of which the prophet spoke was a spiritual

one, and not a physical one of literal Israel to her literal land. This
also makes it clear that R. H. Boll is wrong in assuming that the
blessing of the Gentiles in the present dispensation is not the subject
of prophecy; for he stated that it was only after the national restora-
tion and exaltation of Israel, and only in subservience to Israel, that
the prophet had predicted that the Gentiles were to be blessed.

12. The Tabernacle of David (Acts 15:16)
This is dealt with in detail in another chapter of the book.

13. The New Covenant and Its Work Prophesied (Acts 26:22-23)

“Having therefore obtained help of ‘God, I continue unto this
day, witnessing both to small and great, saying none other things than
those which the prophets and Moses did say skould 'c'oﬁ?:‘m&ic‘flﬁst
should suffer, and that _he should be the first that should rise from the
dead, and should shom ght untothe people, and unto the Gentiles.”
By the people is meant the Jews (compare verse 17), and thus Paul
preached Christ as light to both Jews and Gentiles, and what he was
doing was what the prophets had said would be done. So the new
covenant and its work is predicted by the prophets, for the new
covenant is based on 'Christ’s death, and resurrection; and through
the gospel message light is brought to Jew and Gentile. Isa. 49:6 ha:ﬂ
promised Him as a light to the Gentiles, and Isa. 60:1 shows that
Ism and that the Gentiles would“come to thy
light” (60:3). This work is now being done in Christ.

‘Thus we see that the book of Acts applies Old Testament pro-
phecies of the kingship of Christ, and of His work, to the work now
going on in the church age.
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PASSAGES IN THE BOOK OF ROMANS WHICH HELP US
INTERPRET PROPHECY

There are a large number of passages in the book of Romans
which help us to rightly interpret Old Testament prophecies. The
first of these is found in the second verse of the book of Romans, and
it proves that the church was predicted in the Old Testament.

1. The Church Age a Subject of Prophecy

“Paul, a servant of Jesus Christ, called to be an apostle, se arated

unto the gos cl of God, (which he had promzsed afore by his pro ets
in the holy Scriptus ho tuze), concerning His

(Rom. 1: 13)

“The gospel to MW&&@WQW
facts which deserve special mention. It ﬁ%g@’/_g_j,pﬁ rinerly
promised it; prcmi,n_ih:m;gh_}wp__ts, promised 1t in_the
holy Scriptures. For Jews these facts contain a fine argument. They
h&d the prophecies which they acknowledged to be the product. of
inspired men. They were then compelled, first, either to repudiate
these prophecies, or deny that they promised a gospcl or, second, to
deny that the gospel which Paul preached was the gospel they promls-
ed, or to accept his gospel. The first and second they could .not do.
They, therefore, decided to deny that the prophecies promlsed the
gospel which Paul preached, and consequently to reject it} and this
they did, notwithstanding the fact that his gospel was c'onflrmcd'by
miracles performed before their eyes.” (Moses E. Lard, C’ommentary
on Romans. Dallas: Eugene S. Smith, Publisher, n.d., p. 26),

The church is built on the death, burial, and resurrection. of
Christ. It is the result of the gospel. Slr;&ﬂgsggaws_pnpheﬂéd
the church was prophesied, for the church is made up of those who
ha,micdcemed by the gospel of Christ. It is theréfore evident
that they aré¢ wrong who maintain that the church age was rict pre-
dicted by the Old Testament prophets. Thus we should expect to
find, and. we shall find, predictions in the Old Testament whxch set
forth the gospel age.

87



88 NEW TESTAMENT INTERPRETATION OF KINGDOM PROPHECIES

2. The Real Jew Is the Spiritual Jew

“For he is not g Jew which is one outwardly; neither is that cir-

cumgcision, which_is outward in the flesh: but he is a Jew, which is

L S . ) . ] .
one tnwardly; and circumcision js that of the heart, in_the spirit, and
not in the letter; whose praise is not of ‘'men, but of God.” (Rom. 2:28,

29: compare Rev. 3:9).

This makes it clear that the gospel dispensation is composed not
of ﬁdﬁﬂﬁ%&wﬂ@dly, but those who are Jews inwardly—
spiritual Jews. What counts in this church age is not whether one is
a"Jew outwardly, but whether he is one spiritually, in the heart. This
is what the gospel dispensation emphasizes, and this is the_Jew which

is justified in the gospel dispensation.
./——?IL—L/- ?
Since the gospel dispensation was prophesied by the Old Testa-

ment prophets (Rom. 1:2); an@inecﬂfe gospel dispensation justifies
oﬂﬁ_,%mt_“__}!@t ollows that the Old Testament
predictions in speaking of God's le under the el dispensation

aks of them as spirrtual Jews. In other words, regardless of what
Tgenguagc nay be used to describe, in prophecy, God’s_people in_the
gospel "dispensatipn, it is evident thaf those terms or that language
must be interpreted ose_who are s spiritually, and not of
those who are Jews physically. Since it_is the spiritual Jew only who

is justified, it is the spiritual Jew only who is meant in prophecy when
God’s people under the gospel dispensation are described in prophecy.
This passage is also of value in interpreting Old Testament

prophecy, in that it M&W%dejn the
New Testament, at times, as a_term for s_spiritual house,_ the
church. Thus we can conclude that in such a case the term implies
that the Jew was a type, and the Christian the anti-type. Thus there
is on the one hand the physical, literal, Jew, and on the other the
spiritual Jew. Since the term Jew is used to describe the spiritual Jew,
the physical Jew as God’s covenant race under the Old Téstament
must be used sometimes as a type of God's spiritual race under the

New Testament. This should lead us to expect that sometimes, in

prophecies of the gospel dispensation, the terms which described the

literal Jew would be used wﬁcn the spiritual was meant—just as David
— .

is used when Christ is meant, (Ezek. 37:24].

If it be gbjected that we are not spiritually Jews, if we are physi-

cally Gentiles, we shall point out that: First, our circimcision is of
the heart, thus we must be the Jew of which Rom. 2:29 speaks (Col.

2:11). Second, we Christians are the circumcision (Phil. 3:3).
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It must also be pointed out that since the fulfillment of the
promises of God is to the spiritual Jew, and not just to one who is a
Jew outwardly, that the blessings must have been promised only to
such as were spiritually Jews. The persons who were blessed in fact
wmq [ews, thus they must have been the only
ones included in the prophecies” This is in harmony with John’s
teaching in Matt. 3, Jesus’ teaching in John 3:5, and Paul’s in Rom.
9:2-8.

3. The Law and the Prophets Bear Witness to the Gospel

“But now the righteousness of God without the law is manifested,
bei itne by the la d_the prophets; even the righteousness

of God which is by faith of Jesus Christ unto all and upon all them
that believe; for there is no difference:” (Rom. 3:21-22). By the

righteousness of God, Paul means God’s way of making men righteous

“The expression ‘law_and prophets’ is here equivalent to_the
wnmcﬁt}uem% writings attest a justification
without law. They both teach the doctrine and exemplify it—this
being the way in which they attest it. Abraham, for example, is a case
in point, whose belief was counted to him for justification; that is,
he was justified without law. Much that the prophets say is also to the
same effect. Indeed, one of them asserts the doctrin= in so many words,
namely, ‘the just by belief shall live.” The law, too, pointed to Christ
as the true Lamb of God who takes away the sin of the world; and
remitting sin is the radical fact in justification. In a word, both the
law and the prophets bare testimony to Christ, and to the salvation
which is in him, This salvation, whick, at bottom, is justification, is
without law. Thus, the law and the rrephets attest justification with-

out law, by attesting the salvation ¢f Christ, which is without it.”
(Ibid., p. 114)

'l;)us passage also makes it clear that the Old Testament does
prediCt the gospel dispensation, and thus, of course, it predicts the
church which is composed of the justified.

4. God’s Promise to Abraham Embraced Spiritual Descendents Also

“Therefore it is of faith, that it might be by grace; tp the end the
pmm@mtﬂoglﬁl_ﬁge_@ not to that only which is-of the
law, but to that also which is of the faith of Abraham; who is the
father omm have made thee a father of many
nations,) ...” (Rom. 4:16-17).
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This makes it clear that the promise to Abraham had a spiritual
significance also. They are the seed of Abraham who are of the faith
of Abraham. The promise made to Abraham was to the spiritual seed
also. And the many natiops which have descended from him are not
physical races only, but also the spiritual race. This consists of ‘those
who are Christ's (Gal. 3:28-29).

Those literal descendants of Abraham do not inherit the promise
if they seek it of the law instead of through the gospel. Thus we must
realize that although the promise was also given to those who were
of the law, yet they could not receive it through the law. They must
receive it through faith in Christ.

In interpreting the prophecies one must realize that the promises
around which the prophecies of God centered—insofar as they were
concerned with redemption—embraced the spiritual seed of Abraham,
and that they must be so interpreted. Thus although in prophecies
terms may be used which, if literally interpreted, would mean only
Abraham’s physical descendants, we must interpret of his spiritual
descendants also. And the physical descendants would be inclyded
only so far as they were inwardly Jews (Rom. 3:28-29). They could

).

not get it through the law, but only through faith. (Rom. 4:15-16

5. Even W"g{'_ﬁi%ﬁﬁ-@ﬁ—w He Looked Forward to
His Spiritual Children Under the New Covenant i
Abraham was “fully persuaded, that what he had promised, he
was able to perform. And therefore it was imputed to him for right-
eousness. Now it was not written for his sake alone, that it was imputed
to ‘him; but for us also, to whom it shall be imputed, if we belicve on
him that raised up Jesus our Lord from the dead;” (M).

This statement “carries us back to the time when it was indited,
and to the vision and purpose of its author. It was written for Abra-
ham’s sake, it is true, but not for his alone. It was written: for our
benefit also. We who are of Abraham’s belief were before its author’s
mind at the instant when he penned it. He looked through the cen-
turies to come, and the vision of the redeemed rose before him. Of
purpose he wrote for their sake. He had them in thought as his hand
moved over the parchment; and as he told how belief was counted to
Abraham, he told how, in like manner, it would be ¢ounted even to
us., Truly is justification by belief attested by the prophets.” (Ibid.,
p.130)..

This makes it clear that in the Old Testament, God looked down
the stream of time to the time of the gospel dispensation under which
we now live.
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6. God’s_Promises Concermng Israel Are Fulfilled in
Spiritual Tsrae om. 97

Paul’s kinsmen according to the flesh had been cut off, as a
whole, from God. They had not submitted themselves to God’s right-
eousness, and thus they had been cut off for their unbelief (Rom.

10:1-4; 11:20). Only a remnant of litera] Israel had been saved, and
they were the ones who had submitted themselves to God's way_of
making men righteous through Christ (Rom. 10:1-4; 11:5). Paul
felt mm«:n according to the flesh, and
thus he wrote: “I have great heaviness and continually sorrow in my
heart. For I could wish that myself were accursed from Christ for my
brethren, my kinsmen according to the flesh: who are Israelites; to
whom pertaineth the adoption, and the glory, and the covenants, and
the giving of the law, and the service of God, and the promises; whose
are the fathers, and of whom as concerning the flesh Christ came, who
is over all, God blessed for ever. Amen. Not as though the word of
God hath taken none effect. For they are not all Israel, which are of
Israel: neither, because they are the seed of Abraham, are they all
children; but, in Isaac shall thy seed be called. That is, They which

are the children of the flesh, these are not the children of God: but
the children of the promise are counted for the seed.” (Rom. 2:2-8).

Moses E. Lard has some thought-provoking comments on these
passages.

“But I do not mean that God’s word has failed, in saying, ‘ 1
could wish that I myself were accursed from Christ for my brethren,’
the Apostle has indicated his view of their condition. He regarded
them as accursed from Christ. Nor was this his view of a few only
of them; for the vast body of them had repudiated Christ. This is the
fact which underlies what he here says, and gives rise to his remark.
But I do not mean in what I imply that God’s word respecting Israel
has failed. For such is not the case. ‘God’s word’ must here be taken
comprehensively for all his promises relative to the salvation of Israel.
That word has not failed; because it never contemplated the whole
of Israel, and the whole are not accursed. It contemplated a ‘remnant’
only; and a remnant are already saved. Therefore God’s word has
not failed, for all that are of Israel are not Israel. Confirmatory of the
preceding remark. That is, the clause is designed to show that God’s
word of promise has not failed. All the offspring of Jacob are not
Israel in the sense in wth@E@‘Tﬁﬁ
is tmm@_mwmw@We
the Messiah. As to these, God’s word has not failed. The true Israel,
Israel within the mean'ing of the promise, have accepted Christ; and
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as the promise embraced no others, it has therefore been strictly kept.
It never comprehended the whole unassorted 'mass of Israel, but those
only who should prove themselves true to the gospel. The ultimate
rejection of the rest, it has always contemplated. Nor are they all
children because Abraham’s offspring. Of the same tenor with the
foregoing clause, and like that designed to confirm the remark that
God’s word has not failed. The Israelites, because Abraham’s offspring,
are not all children within the scope of the promise. Therefore,
though God should reject a part of them, and even the greater part,
it does not follow that his word has failed. His word of promise now
no more includes the whole of Abraham’s offspring than {tdid in
time gone. Then it included Isaac and his posterity only, and rejected
Ishmael and his. And so now. His word of promise to bless, includes
those only who believe in Christ. Many of these he has already blessed,
and many more he will. Consequently, his word has not failed. As for
those who repudiate Christ, rejecting all of them implies no failure
of his word, because he never promised to bless them.

But in Isaac your children shall be called. ‘Galled’ here is equi-
valent to chosen, a sense which the passive of kalleo sometimes has.
The children of Ishmael and of Isaac were alike offspring of Abraham.
But of these God chose only the children of Isaac to be his particular
people and reject TS. at then if he should do likewise
now? Would this imply a failure of his promise? No more than it did
then. Therefore he may accept those who believe in Christ, as he chose

the children of Isagc; and he may reject those who reject Christ, as
he Wﬂm@a +and 1t will all work no failure of
his word.

That is, the children_of the fle ¢ _not children of God, an
explanation relative to the preceding clause, and a deduction as to

the case in hand. The children merely of the flesh were not in the past

. e
accepted of God as his children. On-the contrary, they were cast out
as ‘was the case with Ishmael. But the children of promise, as in
the case of Isaac, were alone chosen as his children—not children i

the sense of being regenerate, but inn of beinig his peculiar people.
Thus it is now. The children of the flesh only, which includes all that
are at present called Israel, are not children of God; that is, they are
not children in Christ merely because children of the flesh; for if
they have no other claim than this, God disowns them. They are
none of his. To be born of the flesh, no matter whose flesh it is, is
now no ground of acceptance with God. A wholly different birth is
necessary.

But_the children of promise are counted for children, that is, are

counted for God’s children. As it was in the past, so it is now. The
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children of Isaac, alone were children of promise; and they alone were

chosen. In like manner, those only who now believe in Christ are
g

children of promise. For ‘they who ar clief, the same are the
chm ; and his children alone are children of promise.
Therefore those only who now believe in Christ will be accepted. All

the others, no matter from whom descended, will be rejected.” (Ibid.,
pp- 298-299).

here are some who say that unless literal Israel all accepts the
Lord, and unless a special kingdom is established for her (or at least
in which she shall have preeminence)y that God’s promises in the Old
Testament fail. This is not so. God’s word in these matters cannot fail
even if most of literal Israel never obeys. the gospel. For not all of
Israel (literal) is the true Israel. Those who are of the promise, those
who accept Christ, are the true Israel and in them God’s promises are
fulfilled.

7. The Present Calling of the Gentiles Prophesied (Rom. 9:25-26)

4“.45 he says also by Hosea: I will call those my people that are
not my people, and her beloved, that is not beloved.’)(The passage
is compiled from Hosea 1:10 and 2:23).

“The. apostle now me_}ggﬂyc two
ints:{ 1. JThat the Gentiles are to become the people of od.@gmt
only a remnant of Israel'is to be saved. It is thus to be made apparent
to the Jews that their own prophets confirm all Paul says. I will call
those my people: Iﬁwnmmmuwu%/__ I thén
be my ECOF_& The time will come when the Gentiles will gbey the
gospel, and be saved. They will then be my people, and I will so
style them. That are not my people: That are not my peculiar people
in the sense in which Israel are. Not that I now repudiate all Gentiles;
only that as a body they are not mine in a special sense. Agd her
beloved{ An allusion no doubt to the church) As much as to say, the

Gentiles re at present not a chosen people, which is the force of ‘not
bm time 1s coming when they will compose the church,
the Lamb’s wife. As such, they will then lﬁlmc
beloved, and the Gentiles the not-beloved. No fact could be mentioned

more offensive to Israel than this. Yet the time had come when it must
be stated.

C“And in the place where it was said to them, You are not my
people, they shall be called sons of the living God?To the same effect
as the preceding. . Paul’s use of the passage is the best evidence
of what God intended by it. Nor does €€ Apostle cite it in an
accommodated sense, as some commentators think; that is, merely
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because it happens to express his own ideas. He cited it rather because
it proves that God long since purposed and said that the Gentiles
should become his people. This point the Apostle is anxious to estab-
lish; and he completely does so by Hosea. And in the place—Not in an
one particular place, but among the Gentiles generally. It was the
common twit of the Jews that the Gemtiles were not God’s people.

There they shall be called—There they shall actually be sons of God,
and thﬁtﬁfﬂ&§\__m hall be so called. The reception ofthe-Gentites being
now established by Hosea, theé Apostle proceeds to prove from Isaiah
that only a remnant of Tsrael is to be saved.” (Ibid, pp. 313-314).

8. The Rejection of Israel, as Well as the Reception
Of the Gentiles, Prophesiea

“Fsaias also crieth concerning Israel, though the number of
the children of Israel be as the sands of the sea, a remnant shall be
saved: for he will finish the work, and cut it short in righteousness:
because a short work will the Lord make upon the earth. And as
Esaias said before, Except the Lord of Sabbaoth had left us a seed,
we had been a5 Sodoma, and been made like unto Gomorrha. What
shall we say then? That the Gentiles, which followed not after right-
eousness, have attained to righteousness, even the righteousness which
is of faith. But Israel, which followed after the law of righteousness,
hath not attained to the law of righteousness. Wherefore? Because they
sought it not by faith, but as it were by the works of the law. For
they stumbled at that stumblingstone; as it is written, Behold, I lay
in Sion a stumblingstone and rock of offense: and whosoever believeth
on him shall not be ashamed.” (Rom. 9:27-33).

“Bestdes, Isaiah cries over Israel: Though the number of the sons
of Israel be as the sand of the sea, a remnant shall be saved. That
is,-only a remnant shall be saved. This remnant, from and after Christ,
consisted of those who accepted him. The vast remainder were all
rejected. It was the rejection of ‘Christ by this remainder, and their
consequent anathematization that gave the Apostle the ‘great grief
and.continual sorrow’ of which he speaks in the first of the chapter.

“Now the Lord will execute this saying upon the land, fulfilling
it and ending it quickly. That logon refers to the saying of Isaiah
in the preceding verse, I assume as certain. Accordingly, I render it
saying, and prefix. “this’ to- it, so as to render the reference definite.
“The. Lord will execute ‘this_saying—he will fulfill it to the letter.
This-1 he will dg. g.the remnant, and -rejecting the
by ‘;Bg_er Thus he will. ver1fy all. I teach in regard ‘to Israel: ‘Upon
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fulfilling the saying and bringing the fulfillment at once at an end.
The citation in this and the preceding verse is from Isaiah 10:22, 23.
The Apostle follows the sense of the passage rather than the verbiage.

“And as Isaiah had before said: Had not the Lord of hosts left
us offspring, we should have been as Sodom, and been made like
omorrah. Here Isa. 1:9; hence the rendering, ‘had before said;
that is, he had said what is here cited before he said what is cited in
vs. 27, 28. The passage is designed as a still farther proof that a mere
remnant of Israel is to be saved. The Lord of hosts—The Lord that
rears them up and preserves them. The phrase is used with admirable
propriety here. Left us—left to_us Israclites. Offspring—some off-
spring, a remnant. We should havg become—as—Sedom—we should
have become wholly extinct, not even one left. And been made like
Gomorrah—we should have been utterly cut off from the earth,
made a_complete desolation. The Apostle clearly regards these two
citicmrMextinction, not considering Lot as belonging
to them, but as a mere temporary dweller in one of them.

“But the Lord of hosts has preserved us offspring, a mere rem-
nant, it is true, in comparison with those that are lost, still enough
to preserve our name from oblivion. This remnant is small in numbers,
but mighty nevertheless. It has been purified in the blood of Christ,
and is now the light of the world. It’s name is to endure forever; and
its victories are to extend to the remotest bounds of earth. All nations
shall bless God for it. In the loss of Israel there is cause for ‘continual
sorrow’; but in the salvation of the remnant, still greater cause for
joy; and in the end, God’s name will be more honored. .  After all,
then, God has not been nursing Israel to no purpose.” (Ibid., pp.
318-319).

Isaiah also prophesied the unbelief of the Jews in other places.
Others also prophesied it. “But I say, Did not Israel know? First
Moses saith, I will provoke you to jealousy by them that are no people,
and by a foolish nation I will anger you. But Esaias is very bold, and
saith, I was found of them that sought me not; I was made manifest
unto them that asked not after me. But to Israel he saith, All day
long T have stretched forth my hands unto 2 disobedient and gainsay-
ing people.” (Rom. 10:19-21) Israel’s unbelief, and the reception of
the Gentiles, were both foreseen and prophesied by Old Testament
prophets.”

9. The Chugch Has Recei That for which Israel Sought
) (Rom. 11:7-10)

“What then? Israel hath not obtained that which he seeketh for;
but the election hath obtained it, and the rest were blinded (according




96 NEW TESTAMENT INTERPRETATION OF KINGDOM PROPHECIES

as it is written, God hath given them the spirit of slumber, eyes that
they should not see, and ears that they should not hear;) unto this
day. And David saith, Let their table be made a snare, and a trap,
and a stumblingblock, and a recompense unto them; let their eyes
be darkened, that they may not see, and bow down their backs always.”
(Rom. 11:7-10).

The remnant are those who have accepted grace, i.e. who have
accepted the gospel. This gospel dispensation, however, is made up not
only of the remnant of literal Israel (11:5) who accepted His grace,
but also of Gentiles who accepted it.

What literal ught, spiritual Israel attained.

The _ﬁ&t__tlmlitcerIsmbci}would not all find that for which
they MW’/O@M% prgghcg,_said&ﬂ_._

“What then? That which Israel seek, they found not; The con-
clusion from the foregoing premises. What then? That is, what shall
we now say, or what inference draw? We draw the following: That
whails_rflgl/lir@gg,_%@ng_f&d But what are they seeking?
Theusual eply is, justification. But this I think not correct. Justifica-
tion is not the sub_]ect before the Apostle’s mind. Rejection and accept-
ance _are what he is speaking of. I hence deem it safest to limit the
reply to these two items. Israel were seeking to be retained as God's

people, but failed. To this honor the remnant alone attained. This
gives the true reply.

“But the chosen found it, Literally the choice or election found it;
but the abstract here is best dropped or laid aside for the ConcTete.
The chosen, of course, were those who became obedient to Christ; and
these alone were retamecmﬁfWWt first
chosen, and then pursuantly obeyed. On the contrary, they obeyed and

pursumhmeLch_o;sg In_all cases, acceptance with God depends on

acceptance of Christ.” (Ibid., pp. 350-351).

It is therefore evident that that which the church has is that
which God in the prophets had promised true Israel. It is that which
true Israel receives in the church today. To know what God promised
in the prophets one has only to see what the church has received, for
it has received what He promised.

10. I"Zﬁl" Redeemer to Come Out of Zion (Rom. 11:26-27)

*And so all Tsrael shall be saved: as it is written, Fhere shall
come out of Sjon the Deliverer, and shall turn away ungodliness from
Jacob: for this is my covenant unto them, when I shall take away
their sins.”
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The new covenant, which takes away sins, and which God
promised to Istael (Jer. 31:31-35) has already been established (Heb.
8:6-10; 18). It has been established with all who accept Christ, includ-
ing the remnant of literal Israel (Rom. 11:5), and including any
Israelite at any time who accepts the gospel. God promised to take
away sins under the new covenant, and thus it is that any Israelite
in the future who has sins taken away will have them taken away
through the blood of the new covenant, and through his entering into
covenant relationship under the new covenant which is now in force.
This fact is also established by Paul’s statément that Is:‘aels__’lv‘as_cut
off because of unbelief in the gospel, and that she can be grafted in

any time that she believes Q) —H-20-24)

Patrick Fairbairn has some thought-provoking observations on
this passage. “It is the prophecy in Isa. 59:20, 21, which, as applied
in the eleventh chapter of the epistle to the Romans, has been supposed
incapable of explanation, excepting on grounds that necessarily involve
at least the restoration of the Jewish people. . . . One not of the least
difficulties connected with this passage is the change which the apostle
makes on the words of the original. In the prophet, it is to Zion that
the Redeemer was_to come, not out of it; and he was 'to come, not to
turn away ungodliness from Jacob, but ‘td those that turn from
ungodliness in Jacob.” Such deviations from the words and scope of
the original have appeared to some so material, that they regard the
apostle here, not so properly interpreting an old prediction, as uttering
a prediction of his own, clothed as nearly as possible in the familiar
language of an ancient prophecy. A manifestly untenable view; for
how could we, in that case, have vindicated the apostle from the want
of godly simplicity, using, as he must then have done, his accustomed
formula for prophetical quotations (‘As it is written’) only to disguise
and recommend an announcement properly his own?

“We repudiate any such solution of the difficulty, which would
represent the apostle as sailing under false colors. Nor can we regard
alterations as the result of accident or forgetfulness. They can only
have sprung from design; and we take the right explanation to be this:
The apostle gives the substantial import of the prophecy in Isaiah, but
in accordance with his design gives it also a more special direction,
and one that pointed to the kind of fulfillment it must now be expect-

ed in that direction to receive. According to the prophet, the Redeemer
was to come fo or EL_ZLOIEI; somehow in its Eeha‘li and in the behalf
also of penitent souls in it osneMi_ngTq_’____ from transgression. So, indeed,
hé€ had done already in the most literal and exact manner; and the
small remnant who turned from transgression recognized him, arid
hailed his coming. But the apostle is here looking beyond these; he is
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looking to the posterity of Jacob generally, for whom, in this and other
similar predictions, he descries a purpose of mercy still in reserve.
For while he strenuously contends that the promise of a seed of bless-
ing to Abraham, through the line of Jacob, was not confined to the
natural offspring, he explicitly declares this to have been always
included—not the whole, certainly, yet an elect portion out of it.
At that very time, when so many were rejected, there was, he tells us,
such an elect portion; and there must still continue to be so, ‘for the
gifts and calling of God are without repentance; that is, God having
corﬁﬁmww' erpetiify, e
could never recall it again; there should never cease to be some in
whommlized. But, besides, there must here also
be a Tuttness;the first-Truits of blessing gave assurance of a coming
harvest. The fullness of the Gentiles itself is a pledge of it; for if there

was to be a Tullness of thes 1ng_In to 10 € blessing, because

of the purpose to bless the families of the earth in Abraham
and his seed, how much more mus & be sucha Tullness in the seed
itself? The overflowings of the stream could not possibly reach further

an the direct channel. But then, this fullness, in the case of the
natural Israel, was not to be (as they themselves imagined and as
many along with them still imagine) separate and apart; as of by
providig/g_[r&nigwgf,gace or_external position for them
individually. Of this, the apostle gives no intimation whatever. Nay,
6n purpose, we believe, to exclude that very idea, he gives the more
special turn to the prophecy, so as to make it out of Zion that the
Redeemer_was to come, and with the view of turning away ungodliness
from those in Jacob. For, mmm%ﬁﬁs‘ view,
was now gone. Its whole framework was presently to be laid in ruins;
and the only Zion, in connection with which the Redeemer could

henceforth €ome, was that Zionin which he now dwells, which is the

same with the heavenly Jerusalem, the Church of the New Testament.
v - .
He mus € out_of it, at the same fitne that he comes {o or for it,

in behalf of the natural seed of Jacob. And this is all one with saying,
these could now only attain to blessing in connection with the Christian
church; or, as the apostle himself puts it, could only obtain mercy
through their mercy—namely, by the reflux of that mercy which,
issuing from Israel, has gone forth upon the Gentiles, and has been
bearing in their fullness. It is one salvation, one_blessing for both

parties alike, which Israel ha honor to bring in.
———r
“Thus explained, both the prophecy itself, and the apostle’s use
of it, are in perfect accordance with his principles of Interpretation
elsewhere, and with those we have endeavored to establish. And it
holds out the amplest encouragement in respect to the good yet in store
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for the matural Israel. It holds out nome, indeed, in respect to the
fond hope of a literal reestablishment of their ancient polity. It rather
tends to discourage any such expectation; for the Zion, in connection
with which it tells us the Messiah is to come, is the one in which he at
present dwells, the Zion of the New Testament Church; to which he
can no longer come, except at the same time by coming out of it. Let
those, ‘therefore, who already dwell with him in this Zion go forth
in his name, and deal in faith and love with these members of the
stock of Israel. Let them feel that in such evangelistic work the pres-
ence and power of the Lord are pledged to be with them; and let
them do it in the sure conviction and hope that the conversion of
Jew and Gentile shall happily react on each other, till the promised
fullness on both sides is attained. For this important work, and the
animating prospects connected with it, they have sure ground to go
upon; but for local changes and external relationships they have none;
and it is no part of the design of prophecy to lead the Christian church
cither to wait for such, or to work for them.” (Fairbairn, On Prophecy,
pp. 282-285).

It should be evident that by “all Israel” in 11:26-27 Paul does
not mean all of literal Tsrael, as he had already stated that all Literal
Israel is not the t srael to whom the promise is made. (Rom.
9:6-7).

11. Christ Would Be Reproached, the Prophets Said (Rom. 15:3)

“For even Christ pleased not himself; but, as it is written, The
reproaches of them that reproached thee fell on me.” This quotation
is from Psalms 69:9. The New Testament quotes more than once
from this Psalm (John 2:17; 15:25; 19:28; Rom. 11:9, 10; 15:3;
compared with Psa. 69:9, 4, 21, 22, 23). Yet, something in the Psalm
applies to David (65:5) unless 69:5 speaks of the sins of the world
being Christ’s own sins since He was_to bear the sins of-the world. In
either event it is true that the prophet saw that Christ would not be
welcomed by all, but that He would be scorned by some.

12. Christ Came to Confirm or Make Good the Promises
S~ Made o Istael (Rom. 157 8y———
—

“Now I say that Jesus Christ was a minister of the circumcision
for the truth of God, o conww: .
(Rom. 15:8). The promises Tade athers were promnses con-
cerning 'the_Messiah, and His work for bo [;x'h'm or
Paul shows 'that Jew and :
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prophecies. This shows that God has accepted both, and therefore

both oy, eras C has also received us (R
15:7). Lard comments as follows on 15:8-12,
A T ——

“For I say that Christ became a minister of the circumcision,”
Lard ‘here ifitroduces the explanation of how Christ came to accept

both Jews and Gentiles. ‘Circumcision’ stands for the Jews. Christ

became a minister of the Jews in_order to save
them.

“For_the sake of God’s truthfulness, Or that his truthfulness
might be absolutely maintained. The truthfulness referred to is that

of the promises mentioned jn the next clause. Two gﬁo;mderanons
de: ed its maintenance:( 1} The character of God,( l/ The salva-
tion of the human family. These were the high ends that induced

Christ to become 2 minister under circumcision.
“In order to make good_the ises to the fathers. This clause
depends on both the preceding ones, and on neither exclusively. Christ

became a minister of the circumcision for the sake of God’s truthfulness
—all this he did in order to make good the promises, not merely to
confirm them, but to place their realization beyond even a contingency.
Now these promises to the fathers being thus made good, secured
salvation to so many of the Jews as obeyed Christ. Thus Christ accept-
ed them; and he did it from the heart, or without reservation. So must
we Gentiles accept the Jews.

“And that the Gentiles might glorify God for his mercy: That is,
Christ” became =z minister of the circumcision for the sake of God’s
truthfulness, not that the Jews alone might be saved, but also that
the Gentiles might; for the promises respect both; in other words,
that the Gentiles, being saved, might have reason to ghiyﬁg_for
his mercy. Thus Christ acceptcd the Gentiles also; and he did it
as cordially as he accepted the Jews. In I ¢ manner, consequently,
must_the accept 'the Gentiles; for the injunction 1s, ‘accept one
%MML@QIW.’ € expression ‘his_mercy’

enotes the mercy of God, not of Christ; and ‘minister’ compretends
Christ in the fulness of his official character.

“As it i For what reason /Bgc&c;l)__
s and Gentiles by Christ, an ose one
at time and repre-

J
uni;\gi\anjl#gpgy_uple David looks forward to 2
sents himself as among the Gentiles and rejoicing with them.

«r %L@_r%ﬁ%ﬁr_qy_amg the Gentiles, and will sing to your
name. Ps. 18:40. When David represents himself as among the

is_reason!
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Gentiles, as confessing to God, and singing with them, h?af%ll'%sth/ov‘v_s
that the time was coming when Jews and Gentiles wou nally
accept each other; nay more, that they would be so completely one

as to recognize the same God and ELDE\K—’I'T“—“ the same songs; and mutual
cordialvacceptance is the point before the Apostle’s mind. His admoni-
tion is, ‘accept one another, even as Christ accepted you!

“And_again he says, Be glad you Gentiles with his people. The

words of Mosés taken from his great song, Deut. 32:43. In the former
citation, David represents himself as singing to God among the

Gentiles; here the Genti ¢ represented as being glad among the
Jews. The design of both passages is the same, to esta mutua.

acceptance.

“And once more: All you Gentiles praise the Lord, yes, all you
peoples praise him. Ps. 117:1. The intervening kai here is better
rendered yes, as I have done, making it simply intensive. All you
Gentiles praise the Lord because he has accepted you, and filled you
with the spirit of joy. The passage is conclusive proof that not the

Jews alone, but also all nations were fo share the redemption of the
Messiah. The application is obvious: Christ has accepted all; do)

o you
then accept one another. T
———— "

“And father, Isaiah says: There shall be a root of Jesse; and he
shall rise up to rule the Gentiles, yes, in him the Gentiles shall trust.
Proof still to the same effect, but this time from Isaiah. *There shall
be a root of Jesse’—of course this is Christ. This root was to rise up,
or be exalted to the throne of God, and invested with dominion over
all nations, Gentiles as well as Jews. ‘In him the Gentiles shall trust’—
trust for salvation equally with the Jews, and as successfully, Christ
was to be Lord over and Saviour to the one people as fully as to the
other. The passage is from Is. 11:10, and corresponds verbatim with
the Septuagint, except that it omits the clause ‘in that day,” because
it was not material to Paul’s purpose.” (Ibid., pp. 434-436).

13. The Root of Jesse Has Arisen and Is Reignin (Rom. 15:12)

] 754,710
“And again, Esaias saith, There shall be a root of Jesse, and _he.

that shall rise to reign over the Gentiles; in hi tiles
trust.” This passage s;iows that God had promised to receive the
Centiles. God has conﬁn‘ﬁ‘emﬂ?gmp?mmﬁﬁst

(15:8), and thus Christians—]Jews and Gentiles—ought to receive one
another as Christ has received them (15:7). This prophecy has been
and js being fulfilled, singe the Lord is now rm, as
well"as over Jews, who accept Him. God had sent Paul especially to the
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Gentiles “That I should be the minister of Jesus Christ to the Gentiles,
ministering the gospel of God, that the offering up of the Gentiles
might be acceptable, being sanctified by the Holy Ghost. . . For
I will not dare to speak of any of those things which Christ hath not
wrought by me, to make the Gentiles obedient, by word and deed,
through mighty signs and wonders, by the power of the Spirit of God;
so that from Jerusalem, and round about unto Illyricum, I have fully
preached the gospel of Christ.” (Rom. 15:16-19). Thus we see that
Paul worked so that the Gentiles would accept, or trust, the Lord.
He relgnwhose_ﬁcntilcsw_howjm, since we know that those
who trust the Lord, in theway.the scriptures direct, are translated into
the klﬁgaﬁﬁl_erod or of Christ (Col. 1:13; Rom. 14:17).
e s

When we turn to the prophecy of Isalah we find e _things
which show_that literal Israel i
is meant. The entire chapter concerns this one who was to come from
]Es_se/alild rule over the people, including the Gentiles. We now quote
Isaiah 11.

“And ‘there shall come forth a rod of the stem of Jesse, and a
Branch shall grow out of his roots:

And the Spirit of the Lord shall rest upon him, the spirit of wis-
dom and understanding, the spirit of counsel and might, the spirit
of knowledge and of the fear of the Lord;

And shall make him of quick understanding in the fear of the
Lord: and he shall not judge after the sight of his eyes, neither reprove
after the hearing of his ears:

But with righteousness shall he judge the poor, and reprove with
equity for the meek of the earth: and he shall smite the earth with
the rod of his mouth, and with the breath of his lips shall he slay the
wicked.

And righteousness shall be the girdle of his loins, and faithfulness
the girdle of his reins:

The wolf also shall dwell with the lamb, and the leopard shall
lie down with the kid; and the calf and the young lion and the fatling
together; and a little child shall lead them.

And the cow and the bear shall feed; their young ones shall lie
down together; and the lion shall eat straw like the ox.

And the suckling child shall play on the hole of the asp, and the
weaned child shall put his hand on the cockatrice’ den.
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They shall not hurt nor destroy in all my holy mountain: for the
earth shall be full of knowledge of the Lord, as the waters cover the
sea.

And in that day there shall be a root of Jesse, which shall stand
for an ensign of the people; to it shall the Gentiles seck: and hjs rest
shall be glorious. -

And it shall come to pass in that day, that the Lord shall set
his hzig%ggmkm the remnant of his people,
which shall be left, from Assyria, and from Egypt, and Itom [Jatﬁros,
and from Cush, and from Elam, and from Shinar, and from Hamath,
and from the islands of the sea.

And he shall set up an ensign for the nations, and shall assemble
the outcasts of Israel, and gather together the dispersed of Judah

from the four corners of the earth.

The envy also of Ephraim shall depart, and the adversaries of
Judah shall be cut off: Ephraim shall not envy Judah, and Judah
shall not vex Ephraim.

But they shall fly upon the shoulders of ‘the Philistines toward the
west; they shall spoil them of the east together: they shall lay their
hand upon Edom and Moab; and the children of Ammon shall obey
them.

And the Lord shall utterly destroy the tongue of the Egyptian
sea; and with his mighty wind shall shake his hand over the river,
and shall smite it in the seven streams, and make men go over dry-shod.

And thgm_shall_be_a?higm_vay_im.mmggmcﬁ\lﬁsﬁfgple,
which shall be left, from Assyria; like as it was to Israel in the day

that hé Came up out of the land of Egypt.”

Co this chapter we shall confine ouselves to thesfpllowing
comment§ First, we know_that the pr ied one has com&]Second,

we know that He is doing in His present reign that which the prophét

prophésied. For Ie is now the ensign; He is now sought by Gentiles;
HE 15 now trustéd by Gentiles, as Pau@ﬁa.w (Rom, 15:8-19).
Thj"srcforc, Weknow _ “that day” which the et (Isa.
11:10-11), is the present day or dispensation in which Christ rules '

Concerning the interpretation of prophecy the above conclusions
estab’lisﬁmmrg@‘i% is sometimes used in
prophecy. The idea of wild animals, snakes, and children being friendly
must be used symbolically to portray the peaceful nature of Christ’s
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message and workrSecond, Israel must have been used in prophecy as

a type of spiritual Israel, and her literal restor st_have been
used as a type of a spiritual restoration in Christ. For these things
are things which were to_take place in “that day” (Isa. 11:10-18),
and we are now in that daly (Rom. 15:8-19). Since these things are

not literally Tulfilled in this dispensation they must be spirtually
or typically fulfilled.—
e ———

14. The Conversion of Gentiles Predicted (Rom. 15:20-21)

“Yea, so have I strived to preach the gospel, not where Christ
was named, lest I should build upon another man’s foundation: But
as it is written, To whom he was not spoken_of, they shall see: and
'thhcsc statements follow

Paul’s, statements_concernis i the Gentiles; thus it
must be that in that work he is accom IMMad
spoken. Thus it is"evident that Christ is now doeing the work among

many nations, which work was prophesied by Isa. 52:15.

15. The Promises of God to the Fathers, now Made Good in Christ,
Were of a Spiritual Nature (Rom. 15:27)
e Mot tlnintuitihiiiaid

Paul had told Christians to receive one another. He had pointed
out that Christ had come to_confirm or make good the promises of
God unto the TIsraelitish fathers (15:8). And afmong the things which
Christ came to do, and which had been promised by the praphets
of Tsrael, was_to rule over the Gentiles that they might glorify God
for His. mercy (15:9-12). This was being accomplishied through such
work as that of Paul among the Gentiles (15:16-21). What sort of
work did Paul do, and what sort of blessings did _he bring to the
Gentiles? Were they spiritual blessings or material and national bless-
ings? They were spiritual. In speaking of the Gentile aid to the Jews
Paul wrote: "It hath pleased them verily; and their debtors they are.
For if the Gefwtiﬁgwgmwﬁm
their dﬁ%gig}ﬂ_m-@fr_u_wnﬁﬁ_t_ing&” (Rom.
15:27). Thus it is evident that the blessings which both Jew and
Gentile were then receiving through the gospel were spiritual blessings.
Thus the reign of which Isa. 11 spoke, and which Rom. 15:12 shows
is fulfilled in %Hnst, is a_reign in which spiritual things are the things
which are > involved IvC.Sincc Christ’s reign is one in spiritual things and

which ministers spiritua] things to Jew and Gentile, it Is evident that
a spiritual reign was predicted by Isajah.
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16. The New Testa t Is Clearer than the Old Testament,
Although the Old Testament Was Not Silent as to the

Neiv__T_eMork. (Rom. 16:25-27)

“Now to him that is of power to establish you according to my
gospel, and the preaching of Jesus Christ, according to the revelation

of the mystery, which was kept secret since the world began, but now
is maé%wwMWm according to
the commandment of the everlasting God, made known to all nations
for the obedience of faith:” (Rom. 16: 25m—lm§fmt
entirely unknown to the Old Testament or it could not have been
made manifest in any way by the Scriptures of the prophets. The above
passage in Romans does make clear that the New Testament is a
fuller revelation than the Old Testament. Thus we may expect it
to shed more light on the kingdom question than does the Old Testa-
ment.

This passage is somewhat like the one in Ephesians. Paul spoke
of the mystery of Christ “which in other ages was not made known
unto the sons of men, as it is now revealed unto his holy apostles and

prophet by the Spirit; that the Gentiles should befellow heirs, and
of ’Eﬁe same body, and partakers i Christ by the

ccmmg ¢ church was revealed in the Old Testament. It was not
known then as it is now. And the fundamental thing which was not
clear to nt prophets was the equality of Jew and
Gentile. From Oswald T. Allis’ long discussion of this verse we quote
mnowing:

“l. The Nature of the Mystery

It is significant that Paul never uses the expression, ‘the mystery
of the Church.’ He does not tell us that the Church is a mystery.
What he is concerned to tell us is, that something about the Church is
a mystery. This he states with great plainness and very emphatically.
The mystery is, that the Gentiles are to enjoy, actually do enjoy, a
status of complete equality with the Jéws in the Christian urch.
They are Tellow-heirs, fellow-members of the body, and fellow- par-
takers of the promise in Christ Jesus through the gospel” The word
rendered ‘fellow’ is the preposition ‘with’ (‘with-heirs,” etc.), which
indicates—close™ association or identification. They are co-heirs with
the Jews; they belong to the same body; they share equally with the
Jews in ‘the promise in Christ Jesus through the gospel.” This is a doc-
trine which' Paul preached with great earnestness (e.g., Rom. 1:14,
3:22, 10:12; T Cor. 12:13; Gal. 3:28f.; Eph. 2:12f.). This important
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feature of the Christian : ery. But it was not a
mystery in the sense that no inkling of it had ever been given. For by
insisting that the Abrahamic covenant included all who were of like
faith with Abraham (Rom. 4.) Paul had already made it clear that
the rights of the Gentiles for which he was contending were theirs

by virtue of that covenant. It was a mystery in the sense that, like
other teachings which are spoken ommme—v?ﬁgd
in the nt and was completely hidden Irom the carnal
minded. A doctrine which was 50 ateéd by Jews that they were ready
7 +

10 kil those Who preached it (LK. 4 16f;-Acs 22721 and which
was unknown to Gentiles, might well be called a mystery. But, we

repeat, it was pot the Church itself, but this doctrine regarding the
Church_which was _the mystery.” (Allis, Prophecy and The Church,
pp. 92, 93).




CuarTER IX
THE PROPHECY OF JEREMIAH

“Behold, the days come, saith the Lord, that I will make a new
covenant with the house of Israel, and with the house of Judah: not
according to the covenant that I made with their fathers, in the day
that I took them by the hand to bring them out of the land of Egypt;
which my covenant they brake, although I was a husband unto them,
saith the Lord: but this shall be the covenant that I will make with
the house of Israel; After those days, saith the Lord, I will put my
law in their inward parts, and write it in their hearts; and will be
their God, and they shall be my people. And they shall teach no more
every man his neighbor, and every man his brother, saying, Know
the Lord: for they shall all know me, from the least of them unto
the greatest of them, saith the Lord: for I will forgive their iniquity,
and I will remember their sin no more.” (Jer. 31:31-34),

The following observations concerning the nature of the new
covenant are found in Jeremiah’s prophecy.

(1) Fhe covenant which-was to bc_made would be a_new
covenant. It would not be like the old covenant.

(2) The old covenant was the covenant which God had made
wheri He took them by the-hand to bring them out of the land of
Egypt. This_covenant was the ten commandment, the_decalogue,
covenant. Note: “There was nothing in the ark save the two tables of
stone, which Moses put there at Horeb, when the Lord made a
covenant with the children of Israel, when they came out of the land
of Egypt.” “And I have set there a place for the ark, wherein is the
covenant of the Lord, which he made with our fathers, when he
brought them out of the land of Egypt.” (I Kings 8:9, 21). Since
there was nothing in the ark except the two tables of stone, the ten
is obvious that the covenant here spoken of was the ten command-

ment covenant.
—

(3) The Israelites were unfaithful under the old covenant.
They broke it. -

(4) God’s laws were 'to be put in their hearts.
.—:'\» . —y
107
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(5) He was to be their God, and they His people.

(6) All_V\r’Iilﬂl,W_hQnJht_CmLmam was made would know the
Lord, and thus they would not need to be taught to know the Lord.

(7)  Their sins to be forgiven and remembered no more.

(8) It was to be with Judah and Israel; or as one of the verses

put it—Israel.
g

1. The New Testament Application of Jeremiah’s Prophecy

“But now hath he obtained a more excellent ministry, by how
much also he is the mediator of a better covenant, which was establish-
ed upon better promises. For if the first covenant had been faultless,
then should no place have been sought for the second. For finding
fault with them, he saith, Behold, the days come, saith the Lord, when
I will make a new covenant with the house of Israel and with the
house of Judah.” (Heb. 8:6-8). The prophecy of Jeremiah is then

quoted (8:9-12).
On this we observe:

(1) The new covenant is better, because it is established on
better promises.
/'-——_

(2) It is the new covenant which is here spoken of since He
said: “In that he saith, A new covenant, he hath made the first old.
Now that which aecaycth and waxoth old is Teady to-vamish away.
Then verily the first covenant had also ordinances of divine service,
and a worldly sanctuary.” (8:13-9:1). So the covenant which was
made when Israel was brought out of Egypt (8:9) is called the first,

and if is also called the old.

We refer to 9:1 in order to show that the decalogue covenant
contained more than the ten commandments, since it had a worldly
sanctuary, tabcrnacle, etc. (9:2). But the decalogue was the basis

of it it and_evidently it is for that reason called the €ovenant.

Just as the fipst covenant (8:7) is the old (9:13), just so the

second covenant (8:7) is the new (8:13).
v ——

If the new covenant has not yet been established, obviously the
second covenant has not yet been established, since the new is the
second. If it has not been established, Christ is not now the mediator
of the better covenant (8:6), for the better covenant is the second
covenant (8:7).

The new covenant which Jeremiah promised that -God would
establish is called the second covenant. “For if that first covenant had
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been faultless, then should no MWR
For finding fault with them, he saith I will make a new cove-
nant.” iﬁ:;-ﬁi.

(3) Thus it is clear that Paul is showing that the better
covenant of which Christ is mediator was the covenant which God
had predicted He would establish with Israel and Judah. This better
covenant is established on better promises (8:6), just as Jeremiah had
foreseen that it would be since God had said that under that new
covenant he would “be Mlﬂrﬂh‘_g_ﬂx%s% and_their
sins and their iniquities will I remember no more :12). These
indeed are better promises. In fact, no promises could be better for

it is on the basis of God’s fulfillment of these promises that we have
hope of eternal life.

(4) The better covenant is_the new testament. In 8:6 Christ

is called “the mediafor of a better covenant.” In 9:15 Christ is said
to be_"the mediator of the new testament”; or r covenant (12:24).

Surely 76 one will contend that Christ is now the mediator of two
different covenants? If He is with whom is each covenant made?
But He is not, for the writer speaks of only two covenants throg%xt
Hebrews 8, 9, and 10. And these two covenants are the old and the
new. And Christ is the mediator of the new, and not the mediator of
two.

(5) The better covenant is the new covenant (8:6,7,13). The
better covenant is alrecady established, so evidently the new covenant
is already established. “He is the mediator of a better covenant, which
was established on better promises” (8:6).

(6) Sins were remembered under the old, or first, covenant.
“For the law having a shadow of good things fo come, and Tiot the
very image of the things, can never with those sacrifices, which they
offered year by year continually, make the comers thereunto perfect.
For would they not have ceased to be offered? because that the wor-
shipers once purged should have had no more conscience of sins. But in
those sacrifices there is a remembrance again made of sins every year.
For it is not possible that the blood of bulls and of goats should take
away sins.” (Heb. 10:1-4). The remembrance of sins under the old
covenant—in other words, the fact that the old covenant would not
forgive sins—is implied in the statement that God made when He
promised that under the new covenant iniquity would not be remem-
bered, but that it would be forgiven. Since God pointed this out as a
special characteristic of the new covenant, and since the new was
not to be according to the old, it is evident that the old could not
forgive sins.
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(7) The new covenant provides for the forgiveness of sins. The
old could not because it had only the blood of ammals (10:3-4).
The new is dedicated with the blo Christ (9:18-26). Christ put

away sin the sacrifice of Himself (9:26). God_has forgiven our
sinmand tthyg_there is geither remem-
brance nor offering for sin any more. “Now where remission of these
is, theré 15 no more offering for sin.” (10:18). There had to be offer-
ings continually under the old because their sacrifices could not forgive
sins (10:2-4), but Christ’s sacrifice is sufficient to forgive sins, thus
there is no need for further offering; there is no need for remembrance
again of sins every year.

(8) Christ came to take away the first that He might establish
the second {Heb. 10:9). The first was the old covenant, and the
second the new (?6z 7, 13). Now T the new covenant has not yet
been establishe rist has not yet done that which He came to do.

(9) The second_will or_testament is that which sanctifies us
through Christ. “He taketh away the first, that he may establish the
second. By the which will we are sanctified through the offering of
the body of Jesus Christ once for all.” (10:9-10). Notice that just
after speaking of the second he said by the which will. So the second
is again shown to be the will or new testament of which Christ is
mediator. If this will is not yet established we are not sanctified through

the body of Christ today, and we are yet in our sins. How utterly
foreign to the teaching of the gospel.

(10)- Paul applied to us the_promise_of_God_in_Jeremiah 31:
31-34. “For by one offéring he hath perfected for ever them that are
P——— . ‘. > 3 ~—
sanctified. Whereol the Holy Ghost also is a witness to us: for he
had said before, This 1 the covenant fhat I will make with them after
those days, saith the Lord; I will put my laws into their hearts, and in
their minds will I write them; and ‘their sins and iniquities will T
remember no more. Now where remission of these is, there is no more
offering for sin. Having therefore, brethren, boldness to enter into the
holiest by the blood of Jesus, by a new and living way (remember
Paul spoke in IT Cor. 3:6 of being ministers of the new testament
which gives life, J. D. B.), which he hath consecrated for us, through
the veil, that is to say, his flesh;” (Heb. 10:14-20).

It is clear that Paul states that our being fr m_sin_in Christ,
due to His one sufficient sacrifice :12), is borne witness to by the

Holy Sﬁ‘%’"f_b”ig_’me_p\rggllgcy of the new coven;ét_whigh_sta;tcd/that

sins would be forgiven and not.be_remembered.4If the new covenant
e for and mbered.

has not yet been established, then the apostle Paul®was wreng in saying
that the “Holy Ghost also is a witness to_us,” and then quoting Jer.
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31:34 for that witness. If Jer. 31:34 does not apply to the covenant
with which we_are_identified Paul bore false witness against the Holy
Spirit. If Jer. 31:34 did not.refer to_our being j{ge_d’fg)_ruin\through
Christ (10:12, 14, 18), Paul misapplied scripture.

s 5 [8), At mBEappIet.

He also misinterpreted it in drawing the conclusion that the
remission of sins promised by Jer. 31:34 means that there will be no
more offering for sins now (10:18). And yet, part of Paul’s argument
is that the remission of sins implied that there would be no more
offering for sins; and that this is fulfilled in Christ because His one
sacrifice is sufficient to atone for sins (9:26; 10:9-10, 12, 14, 19). We
stand with Paul and not with those who reject the fact that the new
covenant has already been established.

If the new covenant has not yet been established, what right has
anyone to maintain that sins are forgiven in Christ today? If it is not
yet time for the new covenant it is not yet time for the forgiveness
and non-remembrance of sins. What Paul declared 15 for us (9:10, 12,
14-20), is not for us, in such a case.

2. Point by Point ldentification of the Present Covenant With
The Covenant Prophesied by Jeremiah

It is clear to all who are not blinded by a human theory that the
new covenant has been established. Let us, however, continué our
argument by listing the characteristics of the covenant prophesied by
Jeremiah and show how these are fulfilled item by item in the char-
acteristics of the new covenant.

JEREMIAH’S PROPHECY NEW TESTAMENT
FULFILLMENT

(1) (1)

With Judah and Israel, or Made with all who would accept it.

with Israel as Jer. 31:33 It could be made only with those

states it. who accepted it. Thousands of those
of literal Israel accepted it (Acts
2:36, 41, etc.). In comparison with
the whole body of Israelites those
who accepted it were, however, only
a remnant (Rom. 11:5). Yet this
was the covenant which the Lord
made with all of literal Israel and
Judah, who would accept it; and
‘which was made with ell of spiritual
JIsrael.
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(2)
Unlike the old covenant.

(3)

Covenant under which Jere-
miah lived is now old (Heb.
8:7, 13).

(4)
On tables of stones.

Jeremiah said that God would make
it with certain ones, and Paul said
that the covenant has been made, so
then it was evidently made with
those whom God designed to make
it. Tt was not for literal Israel as
such (Rom. 9:6).

(2)

The new covenant which is now
binding is unlike the old covenant.
(a) It is the anti-type of which the
old was the type. It is the true of
which the old was a figure. It is the
very image of which the old was a
shadow (Heb. 9:9-10, 23, 24; 10:1).
(b) It has a different high priest,
different worship, different sacrifice.
(c) Forgiveness and life made pos-
sible by it (II Cor. 3:6-14; Heb.
9:15-17; 10:2-4, 9-20).

(3)

Our covenant is new. It is called the
“better” (Heb. 8:6); “the second”
(Heb. 8:7; 10:9); and the “new.”
For “In that he saith 2 new cove-
nant (which is the second, see verse
7, 8, J. D. B.), he hath made the
first old.” (Heb. 8:13). The first
being the old the second is bound
to be the new. Heb. 8:7-8 shows this
also. “. the second a new
covenant. . . .”

(4)

Not on tables of stones. God’s law
is “within them, not an external
code. In the latter the ‘fleshly tablets
of the heart’ are contrasted with
‘the tables of the Law.’ This is the
first of the ‘better promises’.” (C. J.
Ellicott, A New Testament Com-
mentary for English Readers, Vol.
I11:313). “Ye are our epistle writ-
ten in our hearts, known and read



(3)
Be their God.

(6)
All know the Lord.
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of all men; forasmuch as ye are
manifestly declared to be the epistle
of Christ ministered by us, written
not with ink, but with the Spirit of
the living God; not in tables of
stone, but in fleshly tablets of the
heart.” (II Cor. 3:3). Paul then
continued and talked about the old
and new testaments, and that they
were ministers of the new testament.
So it was as “able ministers of the
new testament” (II Cor. 3:6), that
those “ministered by us” had written
on their hearts, not on tables of
stones, God’s will (3:3).

Christ emphasized the “inwardness”
of his work (John 4:10, 14). Paul
contrasted hearts with stone tables
(IT Cor. 3:3), and thus emphasized
inwardness. Qurs is spiritual not
carnal (John 4:23-24; Heb. 9:9-10).

(5)

Certainly God is our God, and we
His people under the new covenant.
And any of fleshly Israel can come
into Christ whenever they forsake
their unbelief (Rom. 11:23). In
Christ they lose their identity as
literal Israel (Gal. 3:28), but be-
come Abraham’s seed in the sense
which counts (Gal. 3:29, 26, 27),
and are thus indeed God’s people.
(6)

All in the new covenant do know
the Lord. God is obviously talking
about the people with whom He
has the covenant (Heb. 8:10-11).
One of the differences between the
Old and the New is that you were
bomn in the Old and then taught as
you grew up, but in the New you
have to be taught before you can
be born again and enter into cove-
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nant relationship with God (Gen.
17:9-14). Jesus told men that they
must be born again (John 3:1-5).
“No man can come to me, except
the Father which hath sent me draw
him: and I will raise him up at
the last day. It is written in the
prophets, And they shall be all
taught of God. Every man therefore
that hath heard, and hath learned
of the Father, cometh unto me.”
(John 6:44-45; II Thess. 2:14).
Thus God draws men through teach-
ing, and one must hear and learn
before he can come to Christ. The
reason the great commission was
given was that men might hear,
learn and be baptized into Christ
(Matt. 28:19; Mk. 16:15-16; Gal.
3:26-27).

Since one must be taught before he
can enter into the new covenant it
is obvious that those who are in
covenant relationship do not need
to be taught to know God, because
they already know God.

Paul has shown that the new cove-
nant is established so it is evident
that this promise also is being ful-
filled in the New Covenant today.
How it is fulfilled we have just
shown, but even if we did not under-
stand how this particular promise
is fulfilled, it is clearly taught that
the new covenant has been establish-
ed, and thus this condition has been
and is being fulfilled in the way
God meant for it to be fulfilled.

Surely the premillennialists do not
believe that there will be no teaching
in the millennium. So they cannot
argue that it means that no teaching
will take place under the new cove-
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nant, and that therefore the new
covenant is not now in force. For
this would mean that, it is yet to be
fulfilled in a millennium, that no
teaching will take place in the mil-
lennium.

(7) (7)

Sins forgiven, not remem- Forgiven (Heb. 10:2-4; 10-18).

bered.

Thus one can see how that the new covenant has already been
established, and that it fulfills the description of the new covenant as
given by Jeremiah.

There are some, however, who are forced to deny that the new
covenant has been established. They must deny it in order to cling
to their theory. Surely once their attention is called to the unscriptural
conclusion to which their theory leads they will re-investigate the
theory. But let us notice some of the arguments which are used to
deny that the new covenant has been established.

3. Objections to the New Covenant Being Established

The following arguments are used by some to disprove the posi-
tion that the new covenant has already been established. But we
already see that such plain and strong arguments supported the fact
of its establishment that all objections can be based not on scripture
but on misunderstandings, or they are simply quibbles which are
offered to try to sustain a lost cause.

(1) Ttis argued that not every man in the world today knows
the Lord, buf that there are people Who nieed to be taught fo_know
the Lord; therefore, the new covenant is not in force since this promise
is not fulfilled. -_— =

It has already been shown that the new covenant has actually
been established. Therefore, this .objection is based on the objectors
own misunderstanding as to the nature of the promise concerning the
Lord. In our previous pages we have shown that this aspect of the
prophecy has been fulfilled. But if we could not place our finger
with certainty on the specific meaning of this promise, it can be shown
that our failure here would not overthrow the positive evidence for
the establishment of the new covenant.

The objectors own argument can be turned against him. Doubt-
less -most premillennialists will agree with R. H. Boll that in the
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millennium people must believe the gospel. “There can never be any
salvation for anyone, anywhere, anytime, except by faith in the Lord
Jesus Christ, and obedience to the gospel. Whatever changes that
new era may bring, there can never be any altering of this fundamental
and essential truth.” (The Kingdom of God, 2nd Edition, p. 162).
But faith comes by hearing the word of God, and how can people
believe unless they hear? How can they hear unless they are taught
(Rom. 10:14-17). Thus gospel preaching would be necessary in the
millennium in order for people to be taught. Also they believe that
children will be born in the millennium. But children are not born
with a knowledge of God. Therefore, they will have to be taught in
order to know God. And thus we could say to the objector that the
prophecy cannot be fulfilled even in the millennium in the sense in
which he maintains that it must be fulfilled. Thus the interpretation
which he places on this part of the prophecy in order to prove that it
is not now fulfilled would prove that it will not be fulfilled in a mil-
lenium wherein he says that it will be fulfilled. Thus it would follow
that the new covenant would not even be established then, and if not
then, then never, since even the premillennialist does not think that it
will be established after that time.

(2) It was not made with literal Israel as such. Hebrews 8:8
stated that God would-make:a;mew-tovemarit with_ Israel_and_Judah,
and verse 10 stated that “this i is the covenant that I will_ make with
the¥iouse of Israel.” Thus if'is evident that the term Israel could, be
us@?fe_r_fqth.]udathd Israel. Matthew Pool commented that
“Israel is the comprehensive name of all the twelve tribes, as ver. 8,
compare Exod. 16:31; 40:38; and is so used by the Lord hlmself
Matt. 10:6, and by Pe’tcr, Acts 2 :36.

e e e L A S T T

t'hat God hath made 'that same ]esus, whom ye have crucified, both
Lord and ‘Christ.” (Acts 2:36). He continued and testified and
exhorted saying, “Save yourselves from this untoward generation.”
(2:40). The only ones_with whom any covenant can be made are
those_who are willing to accept the cov pt_the _covenant. Only a remnant_y wass
willing to AT accept_it_(Rom. 11:5), and fthus‘btamed~that for_which
all Iiteral Israel sought (Rom. 11:7).
\cra’ “sracl sougn’ \rom. 21t

“In the light of all the pertinent teaching of the New Testament
it is plain that the terms ‘house of Israel’ and ‘house of Judah’ in
Jeremiah’s prophecy are used as designations of the covenant people of
God. But the fulfillment of God’s promise of a new covenant has its
accomplishment also in what is sometimes (though inaccurately) called
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a ‘literal sense,’ in that the first to enter into that covenant belonged,
by their matural descent from Jacob through Judah, to the house of
Israel and house of Judah. And this ‘literal’ fulfillment is likewise
seen in the light of the Holy Spirit’s explanation through the apostle
Paul that ‘they are not all Israel who are of Israel’ (Rom. 9:6), and
‘he & not a Jew who is one outwardly, .. but he is a Jew_who_is
one inwardly’ (Rom. 2:28, 29) that is by faith in Jesus-the-Messiah
. . . this is strongly confirmed by the Statements of Romans 11:1-7 to
the effect that not all the natural seed of Abraham, but only the
believing remnant of them, constituted the true ‘Israel’ of prophecy
and promise; because of which, while it was ‘literally’ true that ‘Israel’
(as a nation) had ‘not obtained that which he seeketh for,’ nevertheless
the prophecy and promise were fulfilled even then in Paul’s day, in
that ‘the election hath obtained it and the rest were blinded, according
as it is written’ (quoting_Isa. 29:10) ‘unto this day’~(Rom. 1177, 8).”
( PhEp Mauro, The Church, ‘The Churckes, and- TheKingdom,
Culpepper, Va.: 713 S. Blue Ridge Avenue, 1936, p. 177). The
“literal” Israel which did obtain it was “a remnarf_:ﬁt_:&dig_g_tb_jl:é'
CIM (Rom. 11:5). -

The new covenant has been made and it must have been made
with those whom God planned to make it.

4. The Apostles Were Ministers of the New Covenant.

but fficiency is ; who also hath made us able
ministers_of the New Testament. ..” (II Cor. 3:5-
and covenant are used interchangeably. In Hebrews Paul discusses the
old and new covenants. In 8:5 he speaks of the covenant, as also in
9:1, etc. In 9:15-17 he speaks of the first testarnent, or the old
covenant, and the new testament. In 10:15 he speaks of the new
covenant wherein there is remission of sins. We know that this is
equal to the testament of 9:15 since the death of Christ which dedi-
cated that testament in that which makes possible the remission of
sins. Christ is mediator of the New Testament (9:15), or new
covenant (10:24).

In IT Cor. 3:5-6 the new testament is translated new covenant
in such translations as: Revised Standard Version; George Swann;
Twentieth Century; American Standard Version, etc.

There is sufficient proof within the passage itself, when compared
with Ol estament references which it contains, to show that the

term testament is used to mean the same thing that the term covenant
means. Paul spoke of being ministers of thé new testament (II Cor.
3:6). He then spoke of the old testament which Israel read until this
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day, but which they do not properly understand. Exodus 34:28, which
concerns the time when Moses face shone, and is referred to in II Cor.
3:7, 13, calls the ten commandments the covenant., Of course, we
know that the commandments formed the basis of the old covenant.
The old covenant contained more, but that was the basis of it. Paul
speaks of the old testament (II Cor. 3:16), but the Old Testament
speaks of the covenant, when speaking of the same thing which Paul
calls testament.

Notice how clearly the two testaments are contrasted, and see
that the old testament must mean old covenant.

NEW TESTAMENT OLD TESTAMENT
Spirit giveth life II Cor. 3:6 Letter killeth
Ministration of the Spirit 3:7,8  Ministration of death
Ministration of righteousness 3:89 Ministration of condemna-
tion
More glorious 3:7-11  Glorious
Remaineth 3:11,13 Done away

Is abolished
Old Testament (3:14)

Christ is not today mediator of a covenant which is different from
the testament of which He is mediator. He is the mediator of the
better covenant (Heb. 8:6). In Heb. 9:15 He is called the mediator
of the new testament. This testament is obviously the new covenant
spoken of in Heb. 8:6-7-8, 13. So testament and covenant are the
same.

- The testament, with which the new testament is contrasted and
which it exceeds in glory, is the old covenant. The old was “the minis-
tration of death, written and engraven in stones” (II Cor. 3:7). It
was what was written in stones when Moses face shone (II Cor. 3:7,

13; Exodus 34:27-35). It “is abolished” (1I Cor. 3:13).

This new testament, of which the apostles were ministers, is
that which gives life (3:6) ; it is “the ministration of the spirit” (3:8);
it is the “ministration of righteousness” (3:9). In contrast with the
old which is done awayj, it is that which remaineth (3:11).

If the new testament is not.now in force several disastrous con-
sequences follow: First, Paul was wrong in affirming that he was an
able minister of the new testament, for how could he be if that testa-
ment or covenant had not yet come into force, and if it is not -even
yet in force? Second, there is no covenant binding on man since the
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old is abolished (7, 11, 13), and the new has not yet been established!
Third, we do not now have anything that gives life or which brings
righteousness if the new testament is not now of force, for it is the
testament which does those things (3:6, 9).

Surely from this passage alone, even without the firm argument
based on Heb. 8, 9, 10, one who does not have a veil over his heart
in this matter can see that the new covenant has been established.
If he does not see it it must be because, like the children of Israel,
his mind is blinded (II Cor. 3:13-16). If he will lay aside his theory
which demands that he contend that the new covenant has not been
established, and will turn to the Lord’s word in the New Testament
he will have the veil taken from his heart (compare 3:16).

One need only bring certain passages before the eyes of any
discerning reader in order to see that the covenant and the testament
are the same. Note:

“. .. he is the mediator of the new testament. . . .” (Heb. 9:15).

“. .. Jesus the mediator of the new covenant. ...” (Heb. 12:24).
He is not mediator of two different things—of a covenant on one
hand and of a testament on the other hand.

He 1is our mediator, thus we are members of the new covenant
when we accept His mediation. “For there is one God, and one media-
tor between God and men, the man Christ Jesus.” (I Tim. 2:5). He is
now the mediator between God and man. But He is the mediator
of the new covenant; thus it must be now that He is mediator of the
new covenant. And since He is now the mediator of the new covenant,
and we have come to Him, the new covenant is now in force.

\ This covenant is also the everlasting covenant. “Now the God of
peace, that brought again from the dead our Lord Jesus, that great
shepherd of the sheep, through the blood of the everlasting covenant,
make you perfect in every good work to do his will. . .” (Heb.
13:20-21). This is the same as the new covenant, for the blood of
the new is the blood of Christ, as is the blood of the everlasting
covénant. The Old Covenant and kingdom could be, and were,
shaken and taken out of the way, but the new kingdom cannot be
moved or shaken for it is based on the everlasting covenant (Heb.,
12:18-28; 13:20).

5. The Blood of the Covenant

Jesus said: “For this is my blood of the new testament, which is
shed for many for the remission of sins.” (Matt. 26:28). “This cup is
the new testament in my blood, which is shed for you.” (Lk. 22:20).
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In teaching the Corinthians concerning the Lord’s supper Paul repeat-
ed the same saying of the Lord (I Cor. 11:25). His blood & the blood
which dedicated the new covenant. “And for this cause he is the
mediator of the new testament, that by means of death, for the
redemption of the transgressions that were under the first testament,
they which are called might receive the promise of eternal inheri-
tance.” (Heb. 9:15). Christ’s testament did not become of force
before His death (Heb. 9:16-17).

The blood which dedicated the first testament was the blood
of animals. (Heb. 9:18). This blood was called “the blood of the
testament which God hath enjoined unto you” (Heb. 9:20). Paul
stated that it was “necessary that the patterns of things in the heavens
should be purified with these; but the heavenly things themselves
with better sacrifices than these.”” (9:23). And that better blood was
the blood of Jesus Christ, which cleansed or purified that of which
the old was a type or pattern. (See 9:24-27). “He taketh away
the first, that he may establish the second. By the which will we are
sanctified through the offering of the body of Jesus Christ once for
all” (Heb. 10:9-10). “Having therefore, brethren, boldness to enter
into the holiest by the blood of Jesus, by 2 new and living way, which
hath consecrated for us, through the veil, that is to say, his flesh”
(Heb. 10:19-20). This makes it evident that the blood of Christ has
dedicated the new covenant.

This is the reason that Paul has said that we are come ‘‘to Ecsus
the mediator of the new covgnant, and to blood of sprinkling
that speaketh better things than that of Abel.” (Heb. T2:22, 24). “The
blood of Abel, the first human blood that was shed, cried to God

for vengeance from the ground (Gen. 4:10) ; the blood of Jesus Christ
pleads for forgiveness in heaven (Heb. 9:12, 14; 10:19, . bid.,

p.iﬁ)_."gl_\_/_

The church has been purchased with the blood of Jesus Christ
(Acts 20:28). His blood has purified that of which the old was a
type or pattern (Heb. 9:24-27). His blood has made possible our
sanctification, and the new and living way (10:9, 10, 19, 20). Thus
it is evident that since His blood is the blood of the new covenant,
that the new covenant is now in force since His blood now sanctifies.
The blood is of no avail to us unless it has dedicated a covenant, just
as blood had to dedicate the old covenant. Since it does now avail,
the new covenant must now be in force since that blood is the blood of
the new covenant and not of some other covenant.




CuAPTER X
THE THRONE OF DAVID

1. The Significance of the Subject

If David’s throne is now being occupied by Christ, of what
significance is it? It is very important to believers of the Bible whether
or not the kingdom prophecies of the Old Testament predict the reign
of Christ in his present kingdom (Col. 1:13), or church, as God’s
people are designated when viewed from the standpoint of the body
of which Christ is the head (Col. 1:18; Eph. 1:20-22). It means,
in brief, that the premillennialist’s position is untenable. How so?
Note the following:

(1) What premillennialists say will take place in a millennial
reign of Christ on earth in person is taking place now.

Premillennialists maintain that Christ is not now on David’s
throne, but that he will reign on David’s throne in a millennial reign
after his second advent, when he will establish the seat of his govern-
ment in Jerusalem. This reign on David’s throne, they argue, is not
now taking place.

If it can be scripturally established that Christ is now on David’s
throne, its fulfillment cannot be in some future reign. If he has already
ascended to David’s throne, he is now reigning there, and the position
is false that he will begin to reign on David’s throne in some future
dispensation.

It means, to put it another way, that the throne and kingdom
which were promised Christ by the Old Testament prophets are
fulfilled in the present throne and kingdom of Christ. Since the king-
dom prophecies of the Old Testament refer to the present dispensation,
one must not look to the future, and to another kingdom and dispensa-
tion, for their fulfillment.

(2) It establishes the correctness of the typical interpretation
of many of the Old Testament prophecies.

One could believe, of course, that some day the Jews might
return to Palestine and there prosper as a nation, without accepting

121
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for one moment the premillennial position that Christ is not now
on David’s throne but will be on that throne during a personal reign
out of Jerusalem in the millennium.

Premillennialists_maintain that the kingdom prophecies of the
Old Testament relate to Israelmxwxm;m‘_mmm&’s
rﬂgm_,_trﬁm“elgr;eﬁ@,dymg%@__,lcnmm Others, among
whom the author is 'one, maintain that some of the prophecies of the
church are couched in language which was associated with the king-
dom of Israel which then existed. These prophecies, however, do
not have a literal or physical interpretation—that is, they do not refer
to the literal, physical nation of Israel, but to the church. It is thus
maintained, for example (and this example is also accepted by premil-
iennialists), that when David is spoken of in Ezek. 37:24 as being
king over God’s people at some future date, it is not David, but Christ,
who is meant. In other words, although David is mentioned in the
prophecy, it was not David who was meant. It was not literal David,

but the literal Christ. The author goes one step further. Inconsistently,
the premillennialist does not. The author maintains that, just as

the literal Old Testament_David is not meant in Ezek. 37:2%, the
litgral Old Testament hingdom of Tivacl & not mes I Old Testament kingdom of Tsrael is not meant in Ezek. 37:24.
The premillennialist recognizes that in this passage David is used,
although Christ is meant, because David was a type of Christ. Premil-
lennialists recognize that David, the king, is meant as the type of
Christ, the king, and that Christ is the one really meant. But they
refuse the interpretation that the kingdom mentioned in Ezek. 37:24
is a type of the kingdom of Christ, and that it did not mean literal
physical Israel, but the people of God in the dispensation which was
to succeed the Old Testament dispensation, of whom the children of
Israel in the Old Testament were a type. Why make the king a type;
but say that the throne and kingdom which are mentioned are Tiot a

pe?
2P

The reference to types and antitypes, to shadow and substance,
gives the key to the interpretation of some of the kingdom prophecies;
as we have shown, and shall now briefly review. The Old Testament,
as the book of Hebrews shows, was filled with a number of persons,
events, and institutions which were types, or foreshadowings, of New
Testament persons, events, and institutions. Thus it was that sometimes
the language which describes the type, something in the Old Testa-
ment, such as David, the king, or his kingdom, is used in a prophecy
which has reference to the antitype, Christ and his present kingdom.

Sameone may -ask. “If the languag 3 when
the anti-type is really in mind, how are we to know it?” Would-pot
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God be _confusing the people, -anur@wﬂhing
COWC? Let the premillenialist ask the question of
himselfT “If the language of the type is used in Ezek. 37:24, and
David is mentioned, although ‘Christ is meant, how are we to know
it?” When he has answered that question, he has answered the ques-

tion, he asks.

What is..é e answer?

Eirst, it is not maintained that the language of the type is always
used. There are certain definite and clear prophecies wherein it is
plainly stated that the dispensation which would take t‘hc place of the
Old_Testament dispensation would not be
dwwl -34). Christ was oftcn clearly predicted,
without any reference to David, without 'the term “David” being
used to describe him. When this is done, he may sometimes be referred

to as David’s son. (Isa. 9:6, 7) There is, for example, the clear
prophecy of Isa. 53.

econd, there are a sufficient number of literal prophecies to
establish that Jesus is the Messiah. Thus there are a sulficient number
of prophecies to establish his authority. Once it is Shown that he
is tmmmmc unto Moses, we know that
we must listen to him. (Deut. 18:15-18; Acts 3:22, 23). When a
study of his word indicates that we must look on some of the O
Testament ecies a which describes
ﬂle _ﬂpe—D_md and _sragl— and that they are fulfilled in him and
cnsation, that settles it. If this can be establish-
ed, and the author is convinced that it can, once a person sees it he
must accept it or be dissatisfied with God’s arrangements. And to be
dissatisfied with God’s arrangements will not change these particular
arrangements. To Christ and the New Testament we must hearken
even in the interpretation of prophecies.

In this chapter the author makes no effort to establish these
things with a multitude of different subjects and arguments, The only
subject is David’s throne. If it can be shown that even one of them,
David’s throne, has found its fulfillment in connection with this
present new covenant dispensation, that is all that is necessary. If
David’s throne is 'the throne on which Christ now reigns, the entire
premillennialist position about a millennial reign on earth on David’s
throne falls, and the position is established that the Old Testament
kingdom prophecies have found, are finding, or will find their com-
plete fulfillment in the present dispensation before the Lord Jesus
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Christ comes in his second advent to bring salvation to those who wait
for him. (Heb. 9:27.)

To the proof of the scripturalness of the position let us now
proceed.

2. Literal to Be Actual?

Does a prophecy have to be literally fulfilled in order to be really
fulfilled? This really amounts to twwroph-
ecy can be clothed in figurative or typical language—language which
describes_something when_that something is a type, and the anfitype
is the thing which is actually in mind. To ask the question of a Bible
stummﬁTEYMHve.

“The word ‘literal’ means according to the letter, not metaphori-
cal. It is sometimes confused with the word ‘actual’ A_thing may
be actual and not be literal. Isaiah said that Christ would be the ‘shoot’
and ‘stock’ and_‘root’ of Jesse. Was Jesus a literal ‘shoot,’ a literal
‘stock,’ and a literal ‘root’? (Foy E. Wallace, Jr., God’s Prophetic
Word, p. 169.) Thus when figurative language is uLdiE_a’EQp'hecy,
or in any other type of passage, 1t has an actual meaning, but not a
li‘tcrmthe meaning is couched in figurative language,
ohe misses the meaning, if he interprets the passage literally instead
of figuratively.

On this subject Munro has said, the destinction some make
between “the literal and the spiritual is not well founded. The spiritual
is just as literally true as the physical and the material. Tt is perfectly
correct to contrast the literal and figurative, or the physical and the
spiritual. Figurative language is used in Scripture to describe_and
explain both the physica ritmal e is erally true that
Jesus™was exalted to the right hand of God to be a prince and a
Saviour’ (Acts 5:31) as it is literally true that he was born of the

virgin Mary.” (Clayton A. Munro, The Kingdom and Coming of
Christ, pages 38, 39).

3. Then Meaning of “Throne”

As far as the writer knows, no one maintains that the literal,
physical chair or 'throne on which David sat is preserved somewhere
and will be sat on by Christ. This is no more believed than that the
statement about Moses’ seat (Matt. 23:1, 2) meant the very seat on
which Moses had sat. If it did, it was a mighty big seat, for the scribes
and Pharisees sat in it; or else they had to do a lot of rotating in order
for all to sit a little while in it.
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f
up and exalted to a state and place of soverei ower; a king to rule
in rightcousniess, This is all that can be meant by Christ’s sitting upon

tmavid. If it can be shown that Christ now, during the
present dispensation, fills this place; that Christ now occupies the very
place and position that the prophets foretold, then the millennial
contention will be refuted.” (H. M. Riggle, Jesus Is Coming Again,
pages 99, 100).

R. H. Boll, a premillennialist, states that David’s throne “always
meant simply the divinely-delegated sovereignty over the nation of
Israel, the ‘house of Jacob’ (Luke 1:32, 33).” (R. H. Boll, The King-
dom of God, Second Edition, page 112).

It is agreed by all that by “throne” is meant sovereignty, power,
rule; and that the throne of David was simply his rule, authority, or
power over Israel. This is the same as saying it was over 'God's people,

for it was Israel then who constituted God’s nation.

4. Christ Now Has Authority Over Israel and God’s People

David's throne was David’s sovereign power over Israel. Christ

todegﬂP}&dﬁW. Israel canm
know assuredly that he 1s both Lord and Christ. (Acts 2:36.) He is
Lord at God’s right hand reigning. Israel is to know this. Thus Israel
can know, and thousands of them believed and accepted in the

first ce the fact that Christ has all authority and power over
Israel today.

David had sovereignty over God’s people or nation in his day.
And Jesus Christ has authority and sovereignty over God’s people or

nation today (I Pet. 2:9).
What power, more_than all power which he now has (Matt.

28:18), does one think that Christ could have? Could David have
had more power over God’s people in his day?

If Christ is not now on David’s throne, but will be on it later,
then he must move to a throne which cannot have more power than
the one which he now is on. It cannot give him more than “all power.”
If he will have the same power some day on David’s throne, what is
the-difference betweemm no

difference in his power, then what difference can there be in his
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reign or sovereignty? If he will have less, then it will be a comedown
to leave his present throne to sit on David’s throne.

9. Was Christ Promised Two Different Thrones by
— Old Testament Prophets?
a1 escament Trophets

It is maintained that Christ is not now on the throne of David,
which was promised to him by Old Testament prophets, mcludmg
David as a prophet. Yet it must be granted that Chzist-ison g throne
today, which throne the Old Test Dguid said that God

we to Christ. David wrote: “The ord,

Slt thou at_my right hand, unfil I make thine enemies thy footstool.”
(Ps. \tTU'T)—_%l"FFEst—of_&E"Ps—aTm describes something of his rule
among, and warfare against, his enemies. In Acts 2:33-36 Peter
quoted the prophecy to show that Christ’s exaltation at the right hand
of God after his resurrection from the dead (Acts 2:33) was the
fumwmmmt s fulfillment
of this he as one of the evidences that enabled d Israel to know

assuredly that God had made |
crucified, hrist. (Acts 2:36).

Christ is now reigning on a throne at the right hand of God.

This_throne to him in fulfiliment of the prophecy made
by Wm%ﬁen it is
evident that one must contend that the Old Testament prophets
prophesied that two different thrones and kingdoms would be given

to Christ?

This is not the case, for Peter’s argument in Acts 2:29-36 shows
that the throne to which Christ Wwas raised was theThrone of David.
He also applied Ps. 110:1 to this throne, as well as applying to it

the promise God made to David that one would sit on his throne.

If one maintains that two different thrones were promised—the
throne of David and the throne at God’s right hand—it involves
him in a contradiction with a position often held by premillennialists.
Some maintain that in Mark 1:14, 15 the time was at hand for the
setting up of the throne of David, but that this throne and kingdom
were postponed because the Jews rejected it. But if Old Testament
prophets prophesied of two different thrones, then the first century
could not have been the time for the setting up of the throne of David.
It could have been time only for the setting up of the throne at God’s
right hand, which had been promised in Ps. 110:1; for if David’s
throne could have been set up during the period of time of Mark
1:14, 15, then Christ would not have been able to receive the throne
of Ps. 110: 1.- Thus this prophecy would have failed.
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6. Why No Prophecy of David’s Throne in the New Testament
If Christ is not now on David’s throne, why is it that the New

Testament do hecies_concerning the time when
Chn%%”;@ﬁ%“m@%mw
Testament which States that Christ will at some future date, in a
thousand-year reign on earth, or otherwise, take his seat on David’s
throne? Since the Old Testament, looking to the future, speaks about
it as future, why does not the New Testament speak of as future, if
it is future?”

7. Christ Is Now on David’s Throne

(1) Dawwn
his throne. “Therefore being a prophet, and knowing that God had
sworn with an oath to him, that of the fruit of his loins, according
to the flesh, he would raise up Christ to sit on his throne.” (Acts 2:30.)

(2) About what was David speaking when_he said this? What
did he mean? He_was speaking of Christ’s resurrection and exaltation
to_the throne at God’s right hand. After stating the promise of the
throne in 2:30, Peter continued: “He seeing this before spake of the
resurrection of Christ, that his soul was not left in hell, neither his
flesh did see corruption.” (2:31). What did Peter mean by his seeing
this before? He mWﬂm:@d_w/oM_up_Christ
to sit on his throne. This spoke of the resurrection of Christ, but not
merely his resurrection, but what he was raised to, for after his resur-
rection_God high Ited him. (Phil. 2:9). “Thi?mmod
raised up whereof we all are witnesses.” (2:32). God had said that
he would raise him up to sit on David’s throne, and God has raised
him up. What then? “Therefore being by the right hand of God
exalted, and having received of the Father the promise of the Holy
Ghost, he hath shed forth this, which ye now see and hear.” (2:33).
The “therefore” is a conclusion. A conclusion concerning what?
Concerning the argument which has just been made, of course. What
argument was that? That God would raise up one to sit on David’s
throne. Christ had been raised up. And he had been exalted at the
right hand of God. Was he exalted to a throne when he was exalted
to the right hand of God? Yes. “For David is not as%ﬂle
heavens: but_he saith himself, The Lord said unto my Lord, Sit thou
on my right hand, until T make thy Toes thy footstool.” (2:34, 35).
So he has been exalted to a throne at God’s right hand. He was raised
up to sit on that throne. This is evident from the fact that he was
raised up and placed on that throne. But he was to be raised and
placed on David’s throne. Since he has been raised and-placed on a
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throne, it must be David’s throne, for that was the one to which
he was to be raised from the dead to be placed on. (2:30, 31). This
throne he was placed on after his resurrection.

Tlg.ghmm:_ ich the a 2:30, 31 was the _throne

f David. It was the one under consideration. The prophecy is bcmg
discussed in connection with Christ’s exaltation and throne at the
right hand of God. If the promise to David was not to be fulfilled
until centuries later, it is strange that it would be discussed on Pente-
cost as if it had something to do with what was then taking place.
Surely it did have something to do with it, and Peter was not thousands
of years off the subject. Peter had reference to Christ being raised from
the dead, and what followed his resurrection. Agcording to Peter’s
insp _@mtg_l@atlon of the promise to David, what was to follow the
resurrection was his sitting on David's throne. And what, in matter of
fact, did follow his resurrection was his being placed on ‘the throne at

God's right hand. Since enthroning did follow his resurrection, and
Peter said that he was raised to be enthroned on Dauvids throne,
evidently it was David’s throne on which he was placed.

If the throne to which he was raised at this time (2:33, 34) is
n@%@lmw_ﬁ_@ where Ts the indication
in Peter’s speech that the thrones differed? Where is there any indica-
tion m% and drew his “therefore”
conclusion in 2:33, 34 concerning_another throne. If the subject has
beerswitehed from ons hrone to another, 0T brethren should show
where Peter gave any indication of such a switch. Our brethren should
point out the statement of Peter which shows it. Peter gave no indica-
tion that he meant that Christ was now exalted to some other throne
than the one which he had mentioned in 2:30.

No, there is no indication of a change of thrones in Peter’s sermon.
Christ was raised to sit on David’s throne. He was raised to the throne
at God’s right hand. So evidently he was sitting on David’s throne
to which he was to be raised.

(3) Christ evidently now_had kingship over Israel because the
fact that hé’was a ki ning at God’s right han 134, 35)—
whucﬁmﬁ%the resurrection, the miraculous
demonstrations taking place, etc.—was the reason that all the house
of Israel was to know assuredly that Jesus was now Lord (2:36).

Thus as Lord he had all the authority over Israel that David, when
on his throne, could ever have had.

(4) Christ could not be on David’s throne while he was on

earth, for it was to the right| od that he was raised to reign.
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(5) Christ could not be on David’s throne before his resurrec-
tion, for the meaning of David’s prophecy was that Christ would be
raised from The d€ATo skt on David's thione, So he could fioF Have
been 1 re death and resurrection.

is means that they are wrong who assert : 15 was
the offer of the kingdom over which Christ was to rule on David’s
throne, but that when Israel rejected it the kingdom offer was with-
drawn and the church established. Aots 2:30, 31 makes it clear that
Christ could not have sat on David’s throne unless first his death
and resurrection had taken place.

-

8. Chyist to Reign on David’s Throne While David Was in the Tomb

(1) God promised to establish David’s throne forever. “And
when thy days be Tulfilled, and thou shalt sleep with thy lathers, I
will set up thy seed after thee, which shall proceed out of thy bowels,
and I will establish his kingdom. He shall build an house for my
name, and 1 will establish the throne of his kingdom forever. I will
be his father, and he shall be my son. If he commit iniquity, I will
chasten him with the rod of men, and with the stripes of the children
of men: but my mercy shall not depart away from him, as I ‘took it
from Saul, whom I put away before thee: thy throne shall be establish-
ed forever.” (II Sam. 7:12-16).

Matthew Pool comments as follows on verses 12 and 13: ““ ‘T will
set up ‘thy seed after thee’: I will set up in thy stead and throne
thy posterity, first Solomon, and then others successively, and at last
the Messiah. So the following words may be understood diversely,
part of his posterity in general or indefinitely taken, part of Solormon,
and part of Christ only, according to ‘the different nature of the
scveral passages.” ¢ I will stablish the throne of his kingdom’: This is
not meant of Solomon, for his kingdom was not for ever. And though
the phrase ‘for ever’ is sometimes used of the time of a man’s life,
yet it cannot be so understood here, because the mercy here promised
to David’s son is of another nature, and of far longer continuance,
than that which was given to Saul (verse 15), who yet enjoyed the
kingdom as long as he lived. But it is to be understood of David’s
posterity in general, but with special respect to Christ, in whose person
the kmgdom was to be lodged for ever. (Isa. 9:7; Dan. 2: 44; Luke
1:32, 33).” (Commentary on the Bible).

(2) This was to be done while David was in 'the tomb. “And
when thy days be fulfilled, and thou shalt sleep with thy fathers.”
(IT Sam. 7:12). This point was mentioned twice by Peter on Pente-
cost. He mentioned it just before he stated the promise of God to
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raise up one to sit on David’s throne (Acts 2:29), and he mentioned
it shortly after in the same line or argument (2:34). Peter quoted
a p%gl_lggmgg@_ﬂut_(}nd ~would not “leave_my soul in hell,
neither wilt thou suffer thine Holy One to see corruption” (Acts
2:27). Thliwld Why? BQC_E’&S.QDamd_had._dJCd
and was buried. His flesh did see corru avid’s tornb was
still with_them. “Men and brethren, let me free]y speak unto you
of the patriarch David, that he is both dead and buried, and his
sepulchre is with us unto this day.” (Acts 2:99). David had reference
to_what? “Therefore being a prophet, and knowing that God had

sworn with an oath to him, that of The fruit of his loins, according to
the flesh, he would raise up Christ to sit on his 'throne—he seeing this
befoﬁmmmm was not left in
hglgggg}f_“ﬁjrﬁgmd,wmm " (Acts 2:30, 31)-So David
spoke o rist and of his resurrection to sit on David’s throne. Christ
has been_exalted to the throne at God’s right hand. This was foreseen
by ﬁ{vﬂl_ﬁi& David said: “The Lortrsifa—lﬁto my Lord, Sit thou
on my right hand, until I make thy foes thy footstool. cts 2:34, 35).
Christ had been exalted to heaven, but not David, for “David is
not ascended into the heavens.” (Acts 2:34.) Thus 1t shows that
David had not been raised. So Christ was to sit on David’s throne

after David had been gathered to his fathers, and David was to
still be in the tomb when ‘Christ was raised to sit on his throne.

“So instead of Christ’s sitting on David’s throne after the resur-
rection _of ghiteous, this text proves that it would take place while

David was still sleeping with his fathers. alm 132:
11).” (George B. Fletcher, The Millennium, p. 4—6)

9. Christ Now Lord Over Israel

(1) Christ’s relgn over Israel, the house of Jacob, was to be
when he was on _ aw'H”'ﬂ*TrB’n_e—'R H. Boll wrote: “The throne of
David—which always meant sunply the d1v1nely delegated sovereignty
over the nation of Israel, the ‘house of Jacob.” Luke 1:32, 33.” (The
Kingdom of God, Revised Edition. p. 112). wa over
Israel when on David’s throne, thus if he is now reigning over srael
he is now on David’s throne.

(2) Christ is now reigning at God’s right hand, to which he
was_exalted af Sonie time after-hi§ tesurrection. The first the earth
knew of this was when he sent the Spirit on Pentecost. (Acts 2:33-35).

(3) On_this throne he has_supreme . authoxxty_ongl
“Therefore Tet all the house of Israel know assuredly, that God hath
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made that same Jesus, whom ye have crucified, both Lord and Christ.”
(Acts 2:36). This refers to the same Lord on the throne mentioned in
vérses 34, 35 where David said™Fhe Tord saidunto my Lord, Sit
thol on my right hand, until T make thy foes thy footstool.” Christ is
David’s Lord, but he _is_also Israel’s Lord, and Israel is told to know
it dssuredly. I
—Nl

The term “Lord” refers thus to this “Lord” of prophecy. (Ps.
110:1). In I Peter we are told to sanctify in our hearts Christ as Lord
(R. V.), “in words which are used in the Old Testament of the Lord
of hosts (Isa. 8:13), and his sanctification by Israel.” (Expositor’s
Greek Testament). R. H. Boll states that the reference in Acts 2:23
means that Christ is universal ruler. “Peter also states that, in accord-
ance with Psalm 110, Jesus_was_exalted-at-the._right_hand._of _God,
and_is.as_David_says, Lord—David’s_Lord, the umvcrsal_rnler—as
well as Christ.” (Op. Cit., p. 116).
ve” as LAt

Some Israelites then submitted to Christ’s Lordship, as well as
afterwards. Thousands, in fact, obeyed the gospel. (Acts 2:41; 5:14;
Rom. 11:5). Those who did not submit to his Lordship were number-
ed among his foes and cut off because of unbelief. (Rom. 11:20).

(4) Tt cannot be urged by premillennialists that Christ cannot
now be on_David’s throne because he is now universal ruler, and not
special ruler over Israel, which specral soverelgnty over Isracl was what
was m throne. This objection will not hold ral
reasons. First, we would expect the i

) o
be greater than that of the (David). Second, Christ does now
havgw/ﬁmflzs%émﬂ‘f?%at David ever had. jThird,
the ‘Bible does.not teach that Christ would rule over Israel only wher
on David’s fhﬁmal
ruler when on David’s throne. If it did, then in the assumed millen-
nilmm David’s throne, as the next point shows.
Eourth, if the fact that Christ is now universal ruler—ruling over
others as well as over Isracl—proves that he cannot now be on David’s
throne, then the premillennialists will have to find some other throne
for him in 'the millennium, for they teach that he will not only have
sovereignty over Israel at that time, but also over all the nations of
the earth. ‘But that is the very sovereignty which he has now. As Boll
says, he is universal ruler. (Op. Cit., p. 116). Thus their objection
would keep him off David’s throne in the assumed millennium as
surely as it would keep him off now. If it is valid now against Christ

being on David’s throne now, it will be valid then against Christ
being on David’s throne then.
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Our conclusion must be that Christ is on David’s throne now,
since he was to reign over Israel when on David’s throne, and he
now reigns over Israel.

10. Christ Is Now on Dapid’sTheone, for He Is Now
Over_Jacob’s House 7

Among other things, an angel of the Lord said unto Mary: “Thou
shalt bring forth a son, and shalt call his name Jesus. He shall
be great, and shall be called the Son of the Highest; and _the Lord

God_shall give throne of his father David: and he shall

reign E@iﬂ&,@_ﬂ—‘f——ﬂf—fﬂmb\w and of his kingdom there
shall be no end.” (Luke 1:31-33)
-r—

(1) The time when he reigns over the house is the same as the
time that he is on the throne of David. It did not teach, nor does any
other passage teach, that he would reign over the house of Jacob before
he reigned on the throne of David. If he is not now on the throne
of David, he is not reigning now over the house of Jacob. If he is
now reigning over the house of Jacob, he is now on the throne of
David. Two dispensations are not represented in Luke 1:31-33. When
on the throne of David he would of course be reigning. And that
reign, verse 33 tells us, will be over the house of Jacob.

(2) What did the house of Jacob include? Jacob was the father
of the twelve tribes of Israel. The house of Jacob means the descend-
ants of Jacob; just as the house of David, to which Joseph belonged,
meant ‘the descendants of David. (Luke 1:27). Joseph was “of the
house and lintage of David.” (Luke 2:4).

The house of Israel and the house of Judah were both descendants
of Jacob, and thus both are the house of Jacob. In fact, Jacob him-
self was first called Israel (Gen. 35:10, 21) long before the house
of Israel existed and was so designated. At times, of course, the house
of Jacob was distinguished as to the house of David (I Kings 12:16);
the house of Israel; and the house of Judah and Benjamin, etc.
(I Kings 12:19-34). The house of Jacob would be the children or
descendants of Jacob, just as the children of Israel (I Kings 12:24).
were the same as the house of Israel (I Kings 12:21, 24).

(3) God promised to make a new covenant with Israel’s house
and Jacob’s house. “Behold, the days come, saith the Lord, that I will
make a new covenant with the house of Israel, and with the house of
Judah: not according to the covenant that I made with their fathers
in the day that I took them by the hand to bring them out of the
land of Egypt; which my covenant they brake, although I was an
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husband unto them, saith the Lord: but this shall be the covenant
that I will make with the house of Israel; After those days, saith the
Lord, I will put my law in their inward parts, and write it in their
hearts; and will be their God, and they shall be my people. And they
shall teach no more every man his neighbor, and every man his
brother, saying Know the Lord: for they shall all know me, from the
least of them unto the greatest of them, saith the Lord: for I will
forgive their iniquity, and I will remember their sin no more.” (Jer.
31:31-34).

The house of Judah and the house of Israel are the house of
Jacob. It was Jacob’s house that came out of the land of Egypt. And
those who came out of the land of Egypt are said to be “their fathers”
—ithe fathers of the house of Israel and of Judah.

This is also shown by the fact that when the division of the people
took place during the reign of Rehoboam the people were called the
house of Judah and the house of Israel, although Benjamin’s house
is also mentioned as being faithful to Judah’s house. Those who were
faithful to Rehoboam included also some of the remnant of the people.
(I Kings 12:21-23).

The new covenant was evidently made with Jacob’s house; for if
Jacob’s house did not embrace Judah and Israel, and the remnants
of other tribes which had become identified with them, there was no
one left in Jacob’s house during the days of Jesus. And thus, unless
Christ’s reign was to be over Jacob’s house, which was made up of
Judah and Israel, there would be no one left in Jacob’s house over
whom he could reign while on the throne of David.

(4) God kept his promise, and he did make a new covenant with
Israel and Judah. The new covenant has already been made. Jere-
miah’s prophecy of the covenant is quoted in Heb. 8:6-13. God took
away the first covenant that he might establish the second, the new,
covenant. (Heb. 10:9, 10). This covenant became of force after, not
before, the death of the Lord Jesus Christ, with whose blood it was
dedicated and we are sanctified. (Heb. 9:18; 10:10). Thus it is
obvious that the new covenant has been made and is even now in
force.

With whom was the new covenant made? The prophet stated
that it would be made with the house of Israel and the house
of Judah. (Heb. 8:8). Since the New Testament quotes it as fulfilled,
it was made with those whom the prophet Jeremiah designated. The
“us” with whom the covenant was made was the “brethren” who
find forgiveness of sins through Christ. (Heb. 10:15, 16, 19, 20). That
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the prophet’s statement about sins being remembered no more is
fulfilled in the New Testament is evident from the application made
of the passage in Heb. 10:15-19.

That the new covenant was made with Israel is also evident from
Acts, where Isracl was offered and thousands accepted the covenant.
The Lordship of Jesus was preached to “Jews” (Acts 2:5); “ye men
of Judaea, and all ye that dwell at Jerusalem” (Acts 2:14); “ye
men of Israel” (Acts 2:22); “all the house of Israel.” “Therefore let
all the house of Israel know assuredly, that God hath made that same
Jesus, whom ye have crucified, both Lord and Christ.” (Acts 2:36).
They wanted to know what to do. “Then Peter said unto them,
Repent, and be baptized every one of you in the mame of Jesus Christ
for the remission of sins, and ye shall receive the gift of the Holy
Ghost.” (Acts 2:38). About three thousand received their word and
were baptized. (Acts 2:41). Men of Israel were again preached to,
in Acts 3:12. “U