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Foreword

The 1997 Preachers’ Study was organized and directed by the Green Oaks
Church of Christ in Arlington, TX. The theme for the study was “A Survey of
the Old Testament” The studies began with two intreductory topics, pro-
ceeded to the Genesis creation, and then moved forward in time to the
captivities of Israel and Judah. Each presentation was instructional and in-
spiring as the history of Israel was laid open for the audience and put in the
context of God’s great plan of redemption.

In this book we have preserved the manuscripts of all the presentaticns in
twenty-two articles. While most of this material was presented orally, for
time's sake, some had to be omitted and reserved for the printed page. For
those who were there, this book serves as a reminder of the great truths that
were presented. For all who possess it, this book will be a valuable resource
for properly understanding the content and context of the Old Testament.

This book represents the first of a two-year project undertaken by the
Green Oaks cohgregation. In December 1999, Lord willing, the congregation
will host the second part of the survey—the post-exilic histories, the poetic
writings, the prophets, and the period between the testaments.

Our prayer is that these books will serve as valuable sources of instruction
for our readers. Those who take the time read each article with an open Bible
will be richly rewarded with a better understanding of Old Testament history
and a deeper appreciation for God’s scheme of redemption. We further pray
that our readers will continue to use these volumes as reference tools for future
Old Testament studies.

This is the tenth consecutive year the Christian’s Expositor has pub-
lished the manuscripts from the annual Preachers’ Study. It is a project
requiring considerable effort and expense, but one that we believe is of great
value to the church. We would like to publicly acknowledge Dr. Joe L. Norton
for his tireless work in organizing the topics and Martha J. Morris for contrib-
uting many hours of editing expertise. Special consideration goes to L. Melvin
Crouch, whose fiscal generosity and love for the truth has made this volume a
viable project.

Jim Crouch, editor



The Old Testament World

by James D. Orten

My task, as I perceive it, is to discuss features of life in Old Testament
times that may be relevant to understanding the Old Testament Scriptures. As
is true of human books, the books of the Bible have geographical and cultural
settings. A knowledge of the times and people to whom a book is written helps
in understanding its contents. A small example of what I mean is the moumers
for Jairus’ daughter described in Mark 5. The record says that when Jesus
came into the house they “wept and wailed greatly” (5:38). But when Jesus
told them “the damse] is not dead, but sleepeth,” the Bible says they *“laughed
him to scorn.”

When | read this passage as a child, I wondered how bereaved persons
could be weeping so intensely one moment and laughing so heartily the next.
The answer lies in the custom of the time to hire professional moumers. So
" these people were not the closest relatives of the little girl. They were persons
who had been paid to do a job. As you know, some people weep better than
others. Apparently the families in those days thought their deceased ones de-
served the best lamentations available.

There are, to be sure, more important examples of how a knowledge of
culture helps in understanding Scripture. A few of the main ones will be dis-
cussed at length later in the presentation.

Three sources of information are available for our study. The first is the
Bible. The Bible is not primarily a book of culture, but it does make state-
ments about it. This information is often imbedded in stories of the lives of
important people in the Scriptures. As is true in other areas of life, the Bible is
the only infallible source of information we have. The second source is arche-
ology. Archeology is the recovery and study of arifacts (tools, utensils,
weapons, dwellings and so forth) from earlier civilizations. Conclusions are
drawn about the people and how they lived from these artifacts. These conclu-
sions are just as good as the people who draw them, and must never be used to
question God's Word. Archeology can provide additional or supporting evi-
dence. The final source of information is secular history. For early periods of
the Old Testament, secular history is sparse and unreliable. We will make lim-
ited use of it in this study.

The Geography of the Old Testament

The events of the Old Testament took place within a small area compared
to the world we travel in today. We do not know where the creation took place
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not the location of the Garden of Eden. Maost wrilers believe that human life
originated in what is known as the Fertile Crescent, an area bounded by the
Tigris River on the east, the Taurus Mountains on the north, the Mediterranean
Sea on the west, and the Negev Desert on the south, This assumption is proba-
bly true. All the places named in the Iravels of the Hebrews are within that
area, except for the 400 year period they spent in Goshen, which is in the
northeasterm part of Egypt, and for a brief sojourn in the same area by Abra-
ham, described in Genesis 12. Even these journeys took them only about 100
miles out of the area just described.

Abraham, his father Terah, and his grandfather Nahor lived in Ur of Chal-
dces when we first hear of them in Genesis 11:27-32. Ur was located on the
Euphrates River, about 150 miles up from where it empties into the Persian
Gulf. This geographical area, now in the country of Iraq, has been known by
many names lhrough the centuries. In earliest days it was called Sumer, or
Shinar, or Elam. Later, the southem part of it was called Babylon, the north-
eastern part Assyria, and the northwestern part Mesopotamia, which means
land between the rivers. While Abraham lived there, the lower part was called
Chaldea. The changes in names seem related, as ts usually the case, to changes
in rulership. Three well-known archeologists have excavated large areas of Ur,
so we know much about the city.

One of the early excavations, begun in 1854, uncovered a huge temple
tower, or ziggurat, that is seventy feet high. It rises in three levels, and the
comers have stones inscribed with the name of the city. its founders, and the
builders and repairers of the temple which was dedicated to the moon god. In a
room of another nearby temple, a library of stone tablets was discovered. One
tablet records a prayer of King Nabonidus (who reigned from 556-536 B.C.)
for his son, Belshazzar. The prayer besought Nannar, the moon god, for the
king and his son, especially that Belshazzar would be “kept from sin” and “be
satisfied with the abundance of life.” Wrilten in cuneiform script, some of
these tablets are dated as far back as the time of Abraham. Together these
tablets confirm biblical accounts of many events, including the biblical ac-
count of Belshazzar. They also show that this society was highly developed by
the time of Abraham.

One of the most interesting findings at Ur is an eight-foot layer of clean
clay and sand with clcar signs of human occupation above and below it This
indicates a sudden break in human occupation of the arca. No ordinary flood
could have dcposited this bank of clay. There is a story in Sumerian folklore
that describes a flood of these proportions Probably the people of Ur were
trying to explain the Nood of Genesis. but without the knowledge of Jehovah
they attributed it 10 the only gods they kncw. their idols
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For reasons not fully known to us, Abraham’s family journeyed north-
westward through the valley between the Tigris and Euphrates Rivers to Haran
and settled there, Abraham lived in Ur when God first called him (Acts 7:2-4),
but apparently the call was repeated in Genesis 12:1. “Now the Lord had said
unto Abram, get thee out of thy country, and from thy kindred, and from thy
father’s house, unto a land that I will shew thee.” Critics have often argued
that the people and places of patriarchal times were largely imaginary. But we
now know where the city of Haran was located. [t was about seven hundred
miles northwest of the head of the Persian Gulf, between the Tigris and Eu-
phrates Rivers where they are at the greatest distance from each other, and
about forty miles east of the city of Carchemesh, which is mentioned often in
the Bible. On the major trade route from Babylon to Egypt, Haran flourished
about 2000 B.C. The records of this city, which will be discussed in more de-
tail later, frequently mentioned the names of Terah, Abraham, Nahor, and
other persons known in the Scriptures. Aside from proving that the city ex-
isted, they prove that the family of Abraham was composed of real people who
lived there. Abraham’s mention in the records of the city shows that he was a
person of wealth and influence before God’s call. Genesis 13:2 says, “Abra-
ham was very rich in cattle, in silver, and in gold.”

After God’s call, Abraham journcyed about four hundred miles southwest
into the land of Canaan. In his travels, he was outlining the area that was later
known as the Fertile Crescent. He settled first at a placed called Sichem (also
spelled Shechem), which is about thirty-five miles north of what became Jeru-
salem. Later, he moved farther south 10 a site between Bethel and Hai. The
moves were probably prompted by fear of the Canaanites, who already inhab-
ited the land (Gen. 12:6), or perhaps because of drought which forced him to
hunt for pasture. The latter reason caused Abraham to make the journey into
Egypt. The part of Egypt to which he went was probably the same area that
Jacob and his sons inhabited many years later, and from which Moses deliv-
ered them. My judgment that it was the same area is based on the fact that
Abraham was a herdsman, as were his great grandsons, and this part of Egypt
was best suited to raising cattle (see Gen. 47:1-6).

Abraham probably stayed in Egypt only a year or two before retumning to
the same place in Canaan from which he left (Gen. 13:3). Sometime later he
moved to the plain of Mamre in Hebron (Gen. 13:18). Still later, according to
Genesis 20:1, Abraham moved farther south to Gerar, in the country of the
Philistines. It was in this place that Isaac was born, fulfilling a promise God
made to Abraham many years earlier. Here, Abraham was tested by God’s
command to sacrifice Isaac. In Gerar, Abraham told Abimelech, king of the
Philistines, that Sarah, his beautiful wife, was his sister, as he had done to
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Pharaoh during his bricf sojourn in Egypt. She was his half-sister, but that was
not the most significant relationship he sustained with her. Hebron, about
thirty miles south of present day Jerusalem, seems to have been Abraham’s
real home in Canaan. There Sarah died at the age of 127 and was buried in a
cave in a feld that Abraham purchased from Ephron, a Hittite, for four hun-
dred shekels of silver. This cave at Machpelah was the burial place for several
of the patriarchs. According to Genesis 50:13, Jacob was taken up from Egypt
and buried there because of a vow he had taken from his sons when he knew
his death approached.

On this walk with Abraham, we have covered three sides of the bounda-
ries of the Old Testament lands. There remains only lo connect the southem
boundary. The children of Israel did part of this in their exodus from Egypt.
They came out of Goshen in northeastern Egypt and went as far south as Mt.
Sinai, which is only sixty miles from the tip of the Sinai Peninsula. Mt. Sinai
is where God gave Moses the Law under which the Israelites lived till the
coming of Christ. The [sraelites then journeyed northward and entered the land
of Canaan from the east, crossing the Jordan River near Jericho at the northern
end of the Dead Sea. Some of the Israelites settled on the east side of Jordan in
the area from which they entered Canaan. Later, David extended the kingdom
eastward to the Euphrates River {1 Chron. 18:3), which closes the boundaries
of the Old Testament world.

All of the events of the Old Testament took place within this area, which
is probably less than a third the size of the United States, and most of the ac-
tion occurred within the land of Canaan, which is about one third the size of
the state of South Carolina. What a tremendous impact on the world this small
country has had, and is still having! What a testimony to the fact that God
used this tiny area of His creation to work out part of His great plan for hu-
mans!

Physical Geography, Climate, and Peoples

The physical geography of the land of Canaan is just as spectacular as the
events that have taken place there. It is called a world in miniature because of
the great variety of landscapes. It has wide and fertile plains like the Plain of
Sharon, which Solomon praised for its fruits and flowers (Sg. Sol. 2:1-15), and
the Plain of Gennesaret which lies west of the Sea of Galilee. During Jesus’
time this plain, where He grew up, was like a luxuriant garden. The maritime
plains along the coast of the Mediterranean were the home of the Philistines,
the ancient enemies of the Jews, and descendants of Ham, the middle son of
Noah. Even though the plains are important features of the landscape, the
country is more mountainous than is often assumed.
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The Lebanon Mountains in the north, part of the Taurus range, are the
highest, and Mt. Hermon is the highest peak, which towers 9,232 feet above
sea level and is snow covered most of the time. David speaks of the dews of
Hermon (Ps. 133:3), which are said to be almost like rain even during the dry
season. But the highlands that lay west of the Jordan marked the real home of
the Jews. Jerusalem is in this area. David eulogized these hills in Psalms
65:12-13: “The hills are girded with joy, the pastures are clothed with flocks;
the valleys also are covered over with com; they shout for joy, they also sing.”
When not ravaged with drought as God’s response to the people’s sins, it truly
was a land that flowed with milk and honey.

Perhaps the most dramatic feature of Palestine geography is the Jordan
river valley. The river starts in the mountains in the country’s far north and
runs southward 150 miles ending in iie'Dead Sea. In the mountains, the river
is as much as three thousand feet above sea level, and in the Dead Sea, it is
approximately thirteen hundred below sea level. The river gorge varies in
width from one mile to fourteen miles. There is said to be nothing really like it
anywhere else in the world. Some people think that God chose this place for
the Jews, being a world in miniature as it is, to symbolize the worldwide mis-
sion he had for them in the salvation of men.

The climate of Palestine generally is moderate, somewhat like that of
South Carolina, to which we have already compared it. There are, however,
real variations related to the terrain and the seasons. The coastal plains are
very hot at times, and, as is typical, the desert is bot in daytime and cold at
night. The mountains and highlands are cool. Unlike most other countries of
the same latitude, there is a distinct dry and wet season. Winter rains usually
start in late October and end by the first of April, but even in this season, rains
come only intermittently. Winter rains signal the start of preparation for
planting and the Spring rains mature the crops. James used this phenomenon
of waiting for the latter rain as a lesson on perseverance (5:7-8).

The winds of Palestine are mentioned often in the Bible. The north wind,
as is true in parts of the U.S,, is usuvally dry and cold (Job 37:9). The west
wind, coming as it does from the sea, is cool and refreshing. Laden with
moisture, it meets the cool air of the highlands and produces rain. Fortunately,
the winds do not come frequently from the east and south, because their desert
sources cause them to further parch a dry land. Jesus said, “When ye see the
south wind blow, ye say, there will be heat; and it cometh to pass™ (Lk. 12:55).
Pharaoh even dreamed of the east wind in his famous nocturnal vision in
Genesis 41. The seven ears of com that represented famine were described as
“withered, thin, and biasted by the east wind” (see also Hos. 13:15; Jer. 18:17,
Ezek. 27:26).
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Let us now look briefly at the peoples who populated the land of Israel.
When God brought the Jews into Canaan, He arranged a meeting of represen-
tatives of several descendants of Noah that fulfilled ancient promises. You
will recall that the three sons of Noah, Shem, Ham, and Japheth, founded races
from which all following inhabitants of the earth descended. Shem was the
father of the Semitic people to whom Abraham's descendants belonged (Gen.
11:10-32). One of Ham's sons, Canaan, fathered the Canaanites (Gen: 10:6-
20). And the Philistines, known as the people of the isles and Gentiles, who
inhabited the coastal plains of Palestine, were descendants of Mizraim, another
son of Ham. The cities of Askelon, Ashdod, Ekron, Gaza, and Gath were
Philistine capitals.

You will also recall that after the flood, Ham was cursed for entering his
father's tent and viewing his father’s nakedness. Noah said, “Cursed be Ca-
naan; a servant of servants shall he be unto his brethren. And he said, Blessed
be the Lord God of Shem; and Canaan shall be his servant” (Gen. 9:25-26).
The seven nations that God told Israel (Deut. 7:1) He would drive out before
them are the nations named in Genesis 10 as descendents of Ham. All of these
nations were destroyed or taken as slaves by the Hebrews. Noah's prophecy
about Ham came true. But there was more to the prophecy. He said, “God
shall enlarge Japheth, and he shall dwell in the tents of Shem” (Gen. 10:27).
Japheth's descendants generally inhabited what is now Europe and northern
Asia. They have certainly been “enlarged” in number and influence in the
world.

The Study of Biblical Cultures

Instead of discussing the culture of each nation featured in the Old Testa-
ment, which seems a daunting task in this setting, 1 prefer to discuss a few
important matters that cut across all cultures and that relate directly to believ-
ing and understanding the Scriptures. The reason for this approach is that for
many years critics have attacked the Old Testament through a series of inter-
locking assumptions which, if accepted, can “prove” the early books of the
Bible to be linle more than a collection of myths. 1 will describe the assump-
tions briefly at first so that you can see how they fit together; afterward we
shall discuss each in more detail.

The first assumption is that civilization developed slowly, requiring thou-
sands or even millions of years to arrive at anything like the state that, say, the
Pilgrims brought to this country. The way this fils into their plan is easy to
see. Man, they think, evolved from animals. At first he was littie more than an
ape who walked upright. He foraged for food because he knew nothing of
planting and harvesting. His oral language consisted of a few grunts or squeals
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to express anger or elation. He knew nothing of the use of tools, written lan-
guage, and so forth. A principal purpose for calling upon this assumption is to
support the assertion that Genesis could not have been written in the lifetimes
of the people who are described in it.

Second, written language did not develop until late in civilization. This
assumption is a principal support for criticism of the Bible. If one accepts that
there was no written language until late in the Old Testament period, then the
history of Genesis (and other early books of the Bible) more easily can be
classified as tradition, passed down by word of mouth through succeeding
generations and contaminated by each one in the process. Thus, biblical his-
tory of the creation of the world, the flood, and so forth is largely a collection
of myths, no better than other myths about these great events,

The third assumption is that monotheism developed from polytheism, or
in simpler language, the belief in one God developed out of belief in many
gods. This conclusion is necessary because storiés somewhat similar to those
in the Bible, of the flood, for exan.ple, exist in many ancient cultures, and they
are often attributed to the gods of those lands. Critics would have us believe
that the revelations in Genesis are just like those, perhaps even adapted from
them. As we shall see, all of these assumptions are false.

The Development of Civilization

Christians know that man did not appear on the earth through a single cell
that developed intc more complex life. He did not develop through the series |
of animals and primitive men that one sees on charts of evolution. Instecad, he
was made in the image of God, fully developed, intelligent, and able to con-
verse with the God of his creation and his universe from the first day of his
existence. Adam did not have to learn agriculture for God taught him about
tilling the ground (Gen. 2:5) and “dressing” and “keeping” the garden (Gen.
2:15). He knew about metals, such as gold, and about precious stones (Gen. 2;
12). Life was simple for Adam and Eve in the Garden of Eden, but it was not
crude, and they were not primitive beings who grunted and squealed at each
other. They conversed with God, they understood cause and effect relation-
ships; and they reasoned abstractly about moral qualities. All of these
characteristics show maturity of mind even by today’s standards.

When Adam and Eve sinned and were put out of the Garden of Eden, they
did not suddenly forget everything they knew or regress to subhuman crea-
tures. Instead, the Bible indicates that they did what any inteiligent couple
would—they began to make the most of their new and more difficult lives.
They and their sons tilled the ground and raised cattle (Gen. 4:2). Their sons
built cities (Gen. 4:17), leamned and taught metal working (Gen. 4:22), and
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even developed art forms, such as music (Gen. 4:21). This is not the picture of
a civilization that developed over thousands, even millions, of years.

Critics do not accept this biblical account, of course, but fortunately there
is ample proof of the things which have been described from extra-biblical
sources, such as archeology. To quote one author, “No more surprising fact
has been discovered by recent excavation than the suddenness with which
civilization appeared in the world. This discovery is the very opposite 10 that
anticipated” (Wiseman, p. 28).

Here are examples of proof for the foregoing statement and for the bibli-
cal record of early civilizations. The oldest stone building known in Egypt is
the Sakkara pyramid. Yet, from the time of that building to the construction of
the great pyramid of Cheops, less than 150 years elapsed. The building at Sak-
kara showed clear signs of architectural development with columns and
decorations that are almost modetn, but at the same time it also showed more
primitive forms. The measurements in Sakkara are as precise as those in most
buildings of today. For example, measurement errors in the whole mass are no
more than could be incurred by expansion and contraction of a metal tape
measure between cold and hot days, '

If the pyramid at Sakkara is interesting, the great one at Cheops is a mod-
ern wonder. Dating from about 2900 B.C., this massive building is 480 feet
high and covers 12.5 acres at its base. It took 300,000 men thirty years to build
it—ten years to quarry the stone, ten to move them onto the site, and another
ten to construct the building. The sheer size is not the only impressive thing
about Cheops. Its construction shows a greater knowledge of astronomy than
was used in Europe 3500 years later. The fact that a king could build himself
such a magnificent final resting place is testimony to the richness and luxury
of the society.

Although not the oldest, Egypt was one of the great civilizations of the
ancient world. Examples such as the foregoing do not support the idea of a
painfully slow development, Instead, as the Bible indicates, cities and nations
rose rapidly; and sometimes they fell just as rapidly. This was true of Egypt.
Later temple tombs show a distinct decline in building skills. It is interesting
to think that within two gencrations of Cheops’ construction, Egypt could not
have built another similar pyramid. One might question whether they could do
it even now.

The oldest known human civilization was in the area described earlier as
the Fertile Crescent, and more specifically within the vailey between the Ti-
gris and Euphrates Rivers. This is one of the facts upon which critics and
believers seem lo agree. Kish is one of the oldest cities known. This city was
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located and excavated around the turn of the century under the direction of
Oxford University of England and the Field Museum of Chicago. Excavators
worked systematically through several layers of occupation down to virgin
soil. Some of these layers date back to between 5000-4000 B.C. Here, as in
other places in the region, there is & layer of ciean sand and clay with layers of
occupation above and below it. There were no traces of marine life or shells,
another indication of a great flood, which like others dates to about 3000 B.C.

Excavators found unmistakable signs of a well-developed society. For ex-
ample, a pearl and lapis lazuli adomed palace from the time of King Sargon 1
dating to about 2400 B.C., a well-preserved temple, and 2 four-wheeled char-
iot that was built of wood and put together with copper nails were unearthed.
In front of the chariot were the skeletal remains of the horses that pulied it.
Two bronze goats’ heads from this general area were analy2ed and found to
contain 82.9 percent copper, 1.33 percent nickel, 0.88 percent iron, 0.23 per-
cent antimony, and [4.66 percent other substances. These findings describe
men who used knowledge and intelligence as we do, men who built houses,
temples, and chariots, and who understood the art of metal working as Genesis
4:22 suggests. This is not a picture of Cro-Magnon men who lived in caves
and foraged for food.

What the evidence from archeology and the Bible shows is that civiliza-
tions could develop very rapidly and deteriorate just as rapidly. We have a
number of examples of that in the Bible. The Babylonian kingdom rose rapidly
and dominated that part of the world for many years. At its height, about 1800
B.C., it was one of the most magnificent cities in the world. The wall around
the city was 136 feet thick. One gate, called the Ishtar Gate, was decorated
with over five hundred enameled dragons, bulls, and lions. A gorgeous “pro-
cessional street” led from the Ishtar Gate, past the royal palace, through the
main part of the city to the great temple of Marduk, calied the creator and king
of the universe. The throne room alone in Nebuchadnezzar’s palace was 56
feet wide and 168 feet long. In Babylon, the foundation of a tower was un-
earthed that was called in their tongue, “The House of the Foundation
Platform of Heaven and Earth™ which is believed to be the ill-fated Tower of
Babel from Genesis 11,

But as great and advanced as the Kingdom of Babylon was, it fell more
rapidly than it rose. Jeremiah prophesies its destruction (50-51). Jeremiah
51:11 reads, “The Lord hath raised up the spirit of the kings of the Medes: for
his device is against Babylon, to destroy it; because it is the vengeance of the
Lord, the vengeance of his temple.” Babylon was not to be captured and
forced to pay tribute; it was 10 be beaten back to the mythical Stone Age. “And
Babylon shall become heaps, a dwelling place for dragons, an astonishment,
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and an hissing, without an inhabitant™ (51:37). It happened exactly as
Jeremiah said. The city was captured by Cyrus, king of the Medes, in 53¢ B.C.
When visitors first went there in relatively modern times, they found a people
in utter poverty, living on the most primitive level. God uses the rise and sud-
den fall of Babylon to portray the growth and sudden destruction of spiritual
Babylon in Revelation 18.

Babylon's case should not surprise us. The Jews who were left behind af-
ter Nebuchadnezzar ravaged Jerusalem were in the same condition. This once-
proud City of David that had dominated that part of the world, which under
Solomon was the envy of kingdoms far and near, became little more than a
dung heap. This was the report that Nehemiah heard while he was a captive in
Babylon that made him want to go and rebuild the wall of the city (Neh. 1:3).

The inescapable conclusion about the rise and fall of cultures is this: there
15 no evidence in the Bible or archeology for the idea of a long, slow develop-
ment of civilized man. Instead, there is solid evidence of the rapid rise of
civilizations, and equally good evidence of their rapid fall when they faced the
vengeance of God. Therefore, we should expect to see, exactly what we do
see, now and in the distant past—highly developed societies coexisting with
very primitive ones. Why should we anticipate a gradual and general rise in
civilization when we see such uneven development now? I have spent many
nights in the African bush where there was not a stone building within miles
and where people lived like their ancestors of a thousand years ago. Yet, when
I drove the few hours into the city where | lived, I had most of the conven-
iences of the modem world.

Development of Written Language

We now come to what 1 consider the single most imponant question of
this presentation: Was Genesis, and other early books of the Bible, written at
the time events described in them took place? A related and more basic ques-
tion is: Was written language even possible at the time of Genesis?

Evidence for Early Writing

Oddly, some Bible commentators throw in with the critics, admitting that
there was no written language at the time, and accepting the idea that the rec-
ords of Genesis were passed down by oral tradition. In the Preface to his
commentary on this book, Adam Clarke asks, how could small historical de-
tails “have been preserved when there was no writing of any kind, and when
the earth, whose history is here given, had already existed for more than 2,000
years” (pp. 25-26). He goes on to accept that Genesis is oral tradition, but ar-
gues i is good history that passed through only a few reliable persons. Of
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course, Clarke, writing as he did in the early 1800s, did not have the advantage
of discoveries we shall discuss later, which prove that written language devel-
oped thousands of years earlier than he imagines. But he did have a better
alternative, and that is God’s inspiration of persons of later periods to write
about the past. Let us keep clearly in mind that inspiration of the Bible does
not depend on man’s understanding of how God accomplished it. He could
have enabled prophets in later periods to write accurately about past events as
casily as He inspired them precisely to predict the future.

In discussing this matter, | will first explain the evidence that makes clear
that written language existed during the time of Genesis. Then 1 will discuss
what | consider proof within Genesis itself that indicates it was written by
people at the time.

One of the most important discoveries regarding carly written communi-
cation took place in 1887 when a Bedouin woman near Armarna, Egypt dug
into a mound while looking for rich soil for her garden. She found some stone
tablets inscribed in a language then unknown in Egypt and sold her interest in
them for fifty cents. Hundreds of tablets were later discover in what turned out
to be the capitol city of Pharaoh Akhenaton, who reigned about 1400 B.C. The
tablcts were the official records of what might be described as the Egyptian
Foreign Office. At that time Egypt controlled most of the Old Testament
world, including Babylon. These tablet-ietters, about three inches wide and six
to nine inches long, were mostly written in Babylonian cuneiform, even
though they came from many countries. One letter from the govemor of
Urusalem (later Jerusalem) nervously describes how the Habiru (Hebrews)
were taking the land and begs for Pharach’s help. This correlates well the
carly dates given for the beginning of the Hebrew conquest of Canaan, It also
shows that Babylonian cuneiform was a language generally understood and
written during the time; thus, it explains how Abraham and the patriarchs
could travel about the Old Testament world and freely converse with the peo-
ple of the lands, as the Bible says they did.

These tablets show how writing was done in ancient times. Some writing
tablets were made of stone, as were the cnes in Exodus 32 upon which God
wrote the law. The word here in some translations is “tables” which might
make one think they were very large. But the meaning in our language is tab-
lets, as is shown by verse 15 where it says, “And Moses turned, and went
down the mountain, and the two tables of the testimony were in his hand.”
Since Moses carried two tablets in one hand, they must have been about the
size described in the preceding paragraph. When the tablets were made of
stone, the wedge-shaped characters of the cuneiform script were engraved with
tools. This was the picture from which Jeremiah drew his allegory in chapter
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17:t, *The sin of Judah is written with a pen of iron, and with the point of a
diamond: it is graven upon the table of their heart.”

In Babylon, the tablets were often made of clay that had been softened
with water and formed in a mold. The tablets were inscribed with a stylus
while the clay was still soft and then dried in the sun or baked in a special kiln.
Clay tablets were some of the most durable writing materials known to man,
There were even clay envelopes made for these tablet letters. Papyrus scrolls
were used later, especially in Egypt where papyrus was a native plant, but this
material does not seem to have been used much in Babylon. The Jews were
familiar with scrol! writing and probably used this type most when they got to
the land of Canaan. Many materials have been utilized for written messages,
such as wood, leather, copper, gold, and so forth, but in early days the major-
ity seems 1o have been on stone and clay tablets. The writers of these
documents, or the scribe who wrote for them, usually signed them with a seal
or signet by the method described by God in Job 38:14.

Let us go still farther back in history. Genesis 10:7-11 tells us that Asshur,
a grandson of Ham, built several cities, one of which was Calah, in the land of
Shinar (an old name for Babylon). Archaeologists located Calah in the mid-
19th century and began excavations. Among the more interesting things found
there were three palaces belonging to Kings Ashur-nasir-pal, Shalmaneser I1I,
and Esarhaddon, all of whom reigned between about 900 to 670 B.C. The pal-
aces contained wall sculptures, one of which depicted the victories of Tiglath-
pileser 111, who is Pul of 11 Kings 15:19. A black marble statue gives similar
tribute to Shalmaneser 111. 1t pictures five different kings, one of whom is Jehu
of Israel, paying homage to Shalmaneser and in 210 lines of cuneiform script
describes the stories of these events.

To me, however, the most interesting object discovered at Calah is a
statue of Nebo, the “god of wisdom and writing.” Inscribed on the statue is:
“Trust Nebo, Do not trust any other god.” The city had a long history, so the
statue of Nebo probably was not put there at the city’s beginning. But it shows
the value the people placed on learning and writing.

The city of Erech, mentioned in the same verse with Calah and founded
by Nimrod, has also been located and excavated. Work on uncovering this city
began in 1852 and has continued almost to the present. Later excavations
reached a level of occupation that dates to 4000 B.C. Silver seals for docu-
ments were retrieved along with over five hundred tablets, many of which
were in “pictograph writing,” the earliest form known. These documents de-
scribed much religious history and indicated that the inhabitants of Erech
believed in only two deities, one of which predated the other. If our best dat-
ing of Genesis is correct, these tablets were writien while Adam was alive.
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Adam lived for eight hundred years after his son Seth was born, which means
well over eight hundred years afler he and Eve were put out of Eden. Keep this
in mind for later reference.

At Babylon, which reached its heyday about 2000 B.C., hundreds of tab-
lets were recovered, many of which dealt with the distribution of foodstufs,
slaves, and skilled workmen within the city. Among persons mentioned is
“Yow-Keen, King of the land of Yehud,” which is Joiachin, King of Judah (2
Kgs. 24: 10-15).

In 1974 at Ebla, near the city of Carchemesh, ltalian excavators discov-
ered an architecturally advanced palace that dates to at least 2400 years B.C.
The palace is of small interest, however, compared to what was found in two
of its tower rooms. There researchers discovered approximately 17,000 in-
scribed tablets, some scattered in disarray on the floors (perhaps during the
destruction of the city), but thousands of others stored neatly on shelves.
These are the official records of a great kingdom, the memory of which had
been lost until this discovery. They describe places and people mentioned in
the Bible that critics claimed to be fictitious because they knew of no other
written record of them.

We could continue this line of investigation because hundreds of ancient
citics have been excavated and probably dozens more would present similar
pictures. There seems more value, however, in looking at other matters the
study of Babylonian tablet writing has taught us.

Ancient Literary Form and Style

You are aware that'even now different cultures have different writing
styles. For example, oriental societies generally write from, what we would
call, the back of the book to the front, and from right to left on the page. We
do the reverse. Since documents were often too long for one tablet, some sys-
tem was needed for keeping tablets in sequence, just as we require when we
write a Jetter of several pages. Then there is the matter of introductions and
closures. We generally make a rather formal introduction, work up to the main
points, and do a quick close. The Babylonians often used an abrupt beginning
and a formal close. You can see this difference in the first words of the Bible.
There is no introduction; the first sentence states the main idea of Genesis: “In
the beginning God created the heaven and the earth.”

Some of these differences in form were understood easily by Bible com-
mentators and researchers, but others have caused difficulty. For example,
about all Bible scholars agree that the phrase, “These are the generations of . .
.+ which appears eleven times in Genesis, is an important key to understand-
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ing the book. They have assumed that the persons whose names followed this
phrase were important encugh to make breaks in the genealogical record. In
other words, they have taken it for an introduction to an ancestral record that
was to follow. Yet, there are obvious examples where this assumption does not
fit. For example, no place in Genesis can one find the statement, “Thesc are
the generations of Abraham,” even though he is a central figure of the book.
Again, Genesis 5:1 says, “This is the book of the generations of Adam,” but
we hear nothing of Adam’s ancestors, for he had none; instead we hear about
his descendants. In 25:19 we read, "And these are the generations of Isaac . . .
.” but what follows is the story of Jacob and Esau. Genesis 37:2 states, “These
are the generations of Jacob .. .,” but it is the story of Joseph thal is told.

Many years ago, | was taught that the first instance a word or phrase ap-
pears in the Scriptures sets the precedent for its future use. The phrase in
question is first used in Genesis 2:4, which says, “These are the generations of
the heavens and the earth when they were created, in the day that the Lord
God made the earth and the heavens.” Here the phrase has no connection te a
genealogy for there is none before or after it. The Hebrew word toledoth,
translated “generations™ in this phrase, means history. It often meant family or
ancestral history, but it could apply to other types, as it obviously does here.
The NKJV reads, “This is the history of the heavens and the earth . . .” When
James Moffat translated the Bible in the early part of this century, he was so
troubled by this verse, which he took for an introduction, that he actually took
it out of its place in chapter 2:4 and put it as the first verse of the Bible.

What does all this mean? It means that this phrase, which is an acknowl-
edged key to understanding Genesis, is not always an introduction to a
genealogy that follows. It seems ofien to be the conclusion to a history, some-
times ancestral sometimes not, that goes before. This is in accord with literary
fotms of the times, as is shown by other books of the Old Testament. Further-
more, there is reason to believe that the phrase we have been discussing
indicates who wrote the histories. Here are the reasons 1 believe this to be true.

First, | believe the book of Genesis tells us it was written at that time.
Genesis 5:1 says, “This is the book of the generations of Adam. In the day that
God created man, in the likeness of God made He him.” According to the pre-
ceding discussion, 1 take the first phrase of this verse to be the conclusion of
the account of creation that goes before it. Adam is telling about the creation
as he knew it from God and from his own cxperience. The word “book” in this
phrase means “writing” or “document,” and “generations” means “history” as
we noted earlicr. In other words, | think we are being told about the history of
creation written by Adam. Commenting on this phrase, Wiseman says, "It
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normally refers to the writer of the history, or the owner of the tablet contain-
ing it” (p. 53).

Second, in all instances of the use of this phrase, the persons whose names
are attached could have written the histories that precede their names from
their own or reliably acquired knowledge. For example, Adam could easily
have written all the history of Genesis up to chapter 5:1. He lived over 800
years after the Garden of Eden, and we have already discussed the rapid de-
velopment of civilization and the appearance of written language in his
lifetime. The next use of this key phrase is Genesis 6:9, “These are the gen-
erations of Noah . . .” Noah could easily have written the history from the
death of Adam 10 this period. The same is true with Noah's sons whaose history
{generations) is mentioned in Genesis 10:1 and on and on.

Third, in all ten cases in which the phrase, “these are the generations of . .
., concludes a history, the events in those histories end before the deaths of
the persons named. And this fact is more impressive when we note that in
most cases the history continues right up to the persons’ deaths. For example,
Jacob’s history seems to end in Genesis 37:2 and includes genealogies that go
close to the year of his death. But his death is described later by the one who
finished up the book of Genesis.

Let me attempt to pull together all of this by a question. Who really wrote
Genesis? Almost all authorities say Moses. A German Bible out of which |
occasionally read entitles Genesis, “Das Erste Buch Mose,” which you could
probably translate as, “The First Book of Moses.” Am 1 flying in the face of
all this ancient scholarship? No, 1 believe Moses wrote Genesis. But [ do not
believe he wrote it from his memory, or other people’s memories, passed
down through 2500 years. I think he wrote it by the inspiration of God. In ad-
dition, | believe he had the written records of Adam, Noabh, Isaac, Jacob, and
others available to him. He may have had the very tablets on which these pa-
triarchs wrote because these types of writings were the most cherished in those
days. This is probably the reason we find them so often preserved in the ruins
of cities long since forgotten. It is also not unusual for inspired writers to refer
to other written records. For example, Daniel said he *“understood by books”
(probably the prophecies of Jeremiah 11, 29) that the Babylonian captivity
would last seventy years, and Peter referred to Paul’s letters (2 Pet. 3:15-16).

The Development of Polythelsm

Critics of the Old Testament have argued that belief in one God developed
out of the worship of many gods. This notion helps their cause, they think,
because in various parts of the world there are legends that relate to the same
things discussed in the Bible. Examples here are stories about the creation of
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the universe, the relationship between man and God, the flood, and so forth,
Some of these legends resembie biblical accounts. Therefore, critics assume
that Bible writers ot ideas from these human sources, and put all such ac-
counts in the same class.

Proponents of this idea are at pains to explain how the development they
propose runs opposite that in related areas. For example, man did not start out
with many tribes and nations and then suddenly develop a yeaming to make
one. Since early days, men have divided and subdivided continually to make
more and more nations and societies. Occasionally one group has willingly
united with another, but the trend definitely has been in the other direction.
When union came about, it usually was because one nation conquered another,
Then, whether in ancient Babylonia or ancient Africa, as quickly as those
subjugated nations could, they revolted and made new divisions. Still, un-
daunted by facts, the critics have assumed that in religion it worked the other
way around.

The evidence is on the other side. | belicve 1he Bible indicates when and
where the worship of idols developed. It was nol with Adam and Eve in the
Garden of Eden. It was not with Abcl. who was a faithful worshiper of Jehovah.
I think the Scriptures indicate it was with Cain. Genesis 4 tells the story of
Abel’s devout worship of God that was blessed. It also tells of Cain’s half-
hearted worship thal was rejected. Reacting o God's punishiment. Cain said.
“My punishment is greater than I can bear. Behold, thou hast driven me out
this day from the face of the carth: and from (hy face shall I be hid: and 1 shall
be a fugitive and a vagabond in the earth.” Cain’s slatcment, “from {hy face
shall | be hid.™ seems 10 indicate that he cannot, or will not. worship God in his
wandering life.

Probably it was true, as Cain suggests, that there was a place where they
brought their sacrifices and worshiped God. The fact that Cain “brought™ his
sacrifice and "Abel also brought™ a sacrifice suggests this. Cain was banished
from that place of worship. Whether he could have repented and served God in
his vagabond life, | do not know. Cain’s name is not mentioned again in the
Old Testament after Genesis 4. There are three references to him in the New
Testament, all of which hold him up as an example of wickedness. The refer-
ence in Jude, especially, associates him with the types of moral sins that
ordinarily grew from worship of pagan gods. Without mentioning his name,
Paul, by using words similar to Cain’s, seems to make him a symbol of all
those who shall be lost. “Who shall be punished with everlasting destruction
from the presence of the Lord, and from the glory of his power™ (2 Thess. 1:6}.
Thus, we know that Cain did not repent and worship the true God; and [ think
we are safe in assuming that, like others after him, he worshiped idols.
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At first, idolatry was simple, consisting of worshiping the sun, earth, and
moon. Gradually, a multitude of gods was developed with legends about how
they came into existence and how to worship them. The earliest evidences of
man’s existence show this. At Erech, a city that dates to 4000 B.C., tabiets
were uncovered that show the people worshiped only two deities, and one of
these was assumed to predate the other. At Kish, a city of comparable age to
Erech, people recognized three gods, one each for the sky, earth, and sun. The
sky god was assumed 1o be the original from which the other two came. After
considering this evidence and that from other archeologica! sites, one re-
searcher wrote: “In my opinion, the history of the oldest religion of man is a
rapid decline from monotheism to extreme polytheism and wide-spread belief
in evil spirits. It is in 2 very true sense the history of the fall of man™ (Owen,
p- 1767).

Conclusion

The people and places named in the Bible were real, and they existed in
Just the circumstances that the Bible describes them. There is no evidence of a
long, slow rise of civilization. Instead, there is solid evidence of rapid rise and
fall of cultures, with well-developed and primitive societies existing at the
same times. The best evidence suggests that written language developed early,
probably even relatively early in the lifetime of Adam. The events of the book
of Geneses appear, from internal and external evidences, 1o have been written
by the people who lived within the periods of the book. By inspiration and
with these records available, Moses prepared the book for the sacred cannon.
The worship of one God is historical, with worship of many gods developing
later as the world became more and more wicked. 4773 NE 141" St
Edmond, OK 73034
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Critical Theories
in Old Testament Literature

by Raymond Fox

In common usage the word “criticism” usually carries a negative conno-
tation and suggests disapproval. In the academic field, the word has less to do
with approval or disapproval. Rather, “criticism” (Greek, xplois), means “1o
make a decision, a determination, or judgment.” The work of biblical critics is
10 analyze the biblical documents, along with pertinent archeological and his-
torical materials, and draw conclusions about such things as authorship, origin
of the text, and the literary form of particular types of texts.

Biblical criticism divides into two fields, lower criticism and higher criti-
cism. Lower crilics concentrate on the work of confirming the actual wording
of the text. They use manuscripts in the original language, ancient versions of
the text in other languages than the original, and other historical occurrences
of the text to determine how the text read when it was first written. Higher
critics occupy themselves with questions conceming the source and authorship
of the text, as well as literary questions related to the nature and value of the
writing. Higher critics seek to determine who actually wrote the books of the
Bible, whether its historical statements are credible, and what kinds of litera-
ture make up the Bible in order to aid the process of interpretation.

While there is a multitude of issues involved in lower and higher criti-
cism, this present article will deal with two areas of higher criticism, namely,
source criticism and literary criticism, that are particularly relevant to Old
Testament studies. Source criticism attempts to trace the development of the
lext over time, whereas literary criticism analyzes the text in its final form.
Although biblical criticism by no means leads necessarily to a negative con-
clusion, many theorics of criticism do lead to doubt in the inspiration of the
Bible becausc the theories begin from certain agnostic presuppositions. These
presupposilions are important to understand.

When Christians talk with their neighbors about Christ, rarely, perhaps
never, will they encounter someone who has questions about such things as
the “documentary hypothesis” or “deconstructionism.” While many dedicated
Bible students may not at first see the valuee in discussing these themes, young
people in college who take courses in the Bible, particularly courses in the
Bible as literature, will understand the importance. In addition, Bible students
who use resources such as commenltaries, Bible dictionaries, and other schol-
arly works will encounter references to certain theories of biblical criticism.
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Christians need to understand that, in spite of some of the theories of biblical
criticism, they can defend the Bible as the inspired Word of God.

Source Criticism

Passages in the Pentateuch, as well as references in other books of the Olid
Testament, ascribe the authorship of the Pentateuch to Moses. Although there
is no passage in Genesis that refers to Moses as the author, the narrative in
Genesis continues in Exodus. The word “now™ in Exodus 1:6 implies this
continuation of the historical record. Exodus refers many times to the writing
of Moses (Ex. 17:14; 24:4). Many passages in Leviticus begin with the state-
ment, “The L.ORD said to Moses . . ." (Lev. 4:1). Numbers describes Moses,
not only as the recipient of God's revelation, but also as historian (Num. 33:2).
Deuteronomy is essentially a repetition of the law previously delivered by
Moses for the purpose of instructing the children of those Israelites who origi-
nally escaped Egypt during the Exodus. In addition, other passages in the Oid
Testament (Josh. 8:31-32; Jgs. 3:4), as well as the statements of Jesus in the
New Testament, ascribe the authorship of the law 10 Moses who received it
directly from God. The statements of Jesus concerning Moses’ authorship are
particularly powerful because Jesus, proving Himself to be the Son of God,
was in a position to know. Jesus implied that Moses was the author of the
Pentateuch (Jn. 5:45-47) and not just portions of the law. (See Moses® refer-
ences to Jesus in Gen. 3:15 and Deut. 18:15.)

Traditionally, the Jews believed that Moses was the author of the Penta-
teuch, the first five books of the Old Testament. However, beginning in the
18th century, European highet critics began to analyze the Pentateuch and
devise a theory to explain that these books were not written by Moses, but in
fact are a compilation of several documents originating after the time of
Moses. They belicved they found evidence within the books themselves to
prove that several authors (none of whom was Moses) actually contributed to
the Pentateuch over a period of several hundred years. They were also con-
vinced they had evidence, both internal and external, that Moses could not
have been the author. While source criticism does not restrict itself to the
Pentateuch, it first developed as a method for analyzing the authorship of these
five books. Although these academicians developed their theory before arche-
ology disproved them, their theories are still popular today. What were their
arguments? Why do people still accept them today?

Julius Wellhausen, a German scholar from the late 19% century, built on
the research of other German critics to produce the Graf-Wellhausen theory or
the “documentary hypothesis.” His hypothesis forms the basis for most mod-
em views of source criticism of the Old Testament. Wellhausen believed thal
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by careful analysis of the text he could identify four major literary sources for
the Pentateuch, each with its characteristic style, vocabulary, and emphasis.
The contributions of these four sources were not simply appended to each
other, but were interwoven by later editors called “redactors.” While an ac-
count of an event in the Pentateuch may appear to be coherent, in reality it
consists of fragments pieced together from different sources by the redactors.

The Graf-Wellhausen theory labeled the four sources ), E, D, and P. The ]
source was so-called because of its use of the name "Jehovah” for the divine
name of God. The J source also characteristically called the holy mountain of
God “Sinai,” and the pre-Israelite inhabitants of Palestine were “Canaanites.”
] wrote in a vivid, colorful style, speaking of God in anthropomorphic terms.
The E source takes its designation from the Hebrew word Elohim which cor-
responds to the English word “God.” The E material uses Elohim until the
divine name *“Jehovah” {Yahweh) was revealed in Exodus 3:13. The E source
used “*Horeb” for the name of the holy mountain instead of “Sinai” and “Am-
orites” for the inhabitants of Palestine before Israel’s occupation of the land. It
is said that the E style is less vivid than J and avoids anthropomorphic lan-
guage. The E material begins with Genesis 15. Wellhausen conjectured that
the ) source originated earlier than the E source because of its anthropomor-
phisms and other more primitive elements.

The D source is so named because most of its material in the Pentateuch is
confined to the book of Deuteronomy. It contains little narrative and tends to
be emphatic and fuil of warning. Some characteristic D phrases are: “be care-
ful to do™ (5:1; 6:3; 6:25; 8:1), “a mighty hand and an outstretched arm™ (5:15,
7:19; 11:2), and “that your days may be prolonged” (5:16; 6:2; 25:15). Some
proponents of the theory extend the D source into Joshua, Judges, Samuel, and
Kings to form an extended history. The force of this history is to reaffirm the
law and principles of nationhood delivered by Moses.

‘The P source presents a priestly perspective, revealing a preoccupation
with worship and the details of rites and ceremonies. Its material is precise and
labored in style. The documentarians imagine a priest or someone with priestly
inclinations editing the previous sources and adding what would be important
to a priest. According to the source critics, P preferred the name Elohim until
Exodus 6:3 when the majority of P text uses “Yahweh.” However, this
equivocal analysis of the critics reveals their utter subjectivity.

Source critics believe that these four sources represent four streams of
oral and written traditions that progressively interpreted the traditions and
history of Israel. Editors or “redactors™ combined the sources, providing tran-
sitions and harmonizing material when necessary to make the literature flow
smoothly. To place a date on the wrilings, documentarians begin first with D,
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speculating that D was wrilten during the reforms of Josiah’s day (ca. 621
B.C.). Then they reason that J and E must have been written before D because
D presupposed the other two. J, being the earlier source, is given the date 850
B.C., and E is dated about 750 B.C. P, which supposedly contains laws and
points of view different than J, E, or D, was written around 450 B.C. These
sources came together when {irst one redactor combined J and E around 650
B.C., then another editor added D to J and F around 550 B.C. Much later, an-
other cditor added the P source around the year 450 B.C. to complete the
Pentateuch. One can easily see that these dates are highly subjective and
speculative, depending on the validity of the theory that must be proven first.

The result of the documentary theory is to fragment what might otherwise
appear lo be a continuous, harmonious narrative in the Pentateuch. To illus-
trate this fragmentation, note how the theory breaks up the story of the Nile
tumed into blood into three interwoven sources; the J source (Ex. 7:14-15a,
16-17a, 18, 21a, 22-23), the E source (Ex. 7:15b, 17b, 20b), and the P source
(Ex. 7:19-20a, 21b-22). Scholars following in Wellhausen's path have claimed
to identify even more sources, further shredding the biblical stories beyond
recognition. Some have divided the four principle sources into further subdivi-
sions. Other theorists have added L, S, K, and G sources.

Alleged Proof for the Documentary Hypothesis

The documentary hypothesis rests on three forms of proof that are specu-
lative at best, and in no sense of the word conclusive. The first piece of
evidence offered is apparent contradiction within the narrative of a particular
event. For instance, in the Garden of Eden God wams Adam about the tree of
the knowledge of good and evil, telling him, “In the day that you eat from it
you shall surely die.” Nevertheless, when Adam and Eve ate of the tree, they
did not die (that is, drop dead} in the moment they ate of it. About such con-
tradictions, Gerald Larue, professor of religion at the University of Southem
California, said in his book, Old Testament Life and Literature, “Would a
single authar make statements so contradictory?” Larue also cites the fact that
God commanded Noah to take two of every kind of animal into the ark, male
and female, in Genesis 6:19; whereas in Genesis 7;2, the Lord tells Noah to
take seven of every kind of clean animal and seven of every kind of bird. He
takes another example from the division of the land of Canaan after the con-
quest. Numbers 35:6-7 specifies that the Levites were to receive certain towns
and accompanying lands from the inheritances of the other tribes. But Deuter-
onomy 18:1 states that the L.evites would not receive an inheritance.

What the documentary proponents do not understand is that they see con-
tradictions only because they arc reading the Scriptures from a cultural
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perspective far removed from the actual moment of the event. They were not
present to understand these statements in their original context, and as long as
they enclose themselves in modern presuppositions, they will never under-
stand them. None of these appareat contradictions involves logical
contradiction, such as saying that two plus two equals four and at the same
time saying that two plus two equals three. None of these contradictions are of
the type that is independent of perspective. Recently, I heard on the news of a
horrible accident on a higbway in Califonia. The reporter on the radio said
that, according to the highway patrol, several cars and five big rig trucks col-
lided together. Then the reporter interviewed on the phone a caller who had
just passed the scene in his car and called on his cell phone to report the acci-
dent. This caller said that he saw one big rig on fire. Were these reports
contradictory? Certainly there was no real contradiction because fog shrouded
the other big rigs and altered the perspective of the cell phone caller.

From a different perspective, Adam and Eve really did dic. They began to
dic the very day when they ate the forbidden fruit. They were forced from the
garden, from the presence of God, and they began to live mortal lives, sepa-
rated from the tree of life. From another viewpoint, the instruction to take
seven clean animals into the ark only formed an exception to the rule of taking
one pair of each kind of animal. Furthermore, the Levites did not receive an
inheritance of their own; they only received towns and lands that belonged to
the inheritance of the other tribes,

But if there are different perspectives and presuppositions for reading the
same passage, whose perspective is correct? The original author’s perspective
is correct. Documentary proponents claim that one author would not contradict
himself in such “obvious™ ways. However, grant for the moment that the bibli-
cal narratives were composed and added to by severa! authors over a long
period. Would an editor add to such a brief account, such as the scene in the
Garden of Eden, details that would present glaring contradictions? Would he
fail to read carefully the account before adding to it? Would the same editor
allow such glaring contradictions to stand? In fact, textual critics tell us that a
scribe who is composing a text from two different versions will naturally try to
smooth over or eliminate wording that contradicts. This is natural. Therefore,
if the supposed editor leaves in the text what appears to us today to be contra-
dictory material, he must have thought, from his original perspective in that
moment, in Hebrew culture and language, that there was no contradiction.

Another piece of circumstantial evidence that makes up the flimsy foun-
dation of the documentary hypothesis is the usage of the names of God in the
Hebrew text of the Old Testament. The Hebrew word for God is Elohim {the
plural of El), the word that suggests the power and divine nature that distin-
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guishes Him from man. Like the English word “God.” Elohim can refer to the
One God of Isracl or to the gods of the ido] worshipers. But the word that dis-
tinguishes the One True and Living God from the idols is the proper name
Jehovah. The name “Jehovah” is actually an English hybridization of the name
God revealed to Moses at the burning bush. All the gods of Egypt had names,
50 Moses wanted to know God's name so that he could announce to Israel who
had sent him to deliver the Israelites. God told Moses, “This is what you are to
say to the Israelites: Tam’ has sent me to you™ (Ex. 3:14). “I am” suggests the
independent, self-existent nature of the One True God who had no beginning
or ending, and relies on no one for His cause and creative power. In Hebrew,
this word is represented by the consonants YHWH (unlike English, Hebrew
has no vowels), which is sometimes called the “tetragrammaton” (four letters),
Most scholars believe that the proper pronunciation of the name is “Yahweh "
The pronunciation “Jehovah” historically comes from a mistaken German
translation of YHWH, supplying the word with the vowels from adonai,
which means “Lord” in Hebrew. To further complicate the matter, most Eng-
lish versions substitute “LORD™ {with all capitals) for YHWH in accord with
the Jewish tradition of considering the name of God too sacred to pronounce.

The documentary hypothesis cites the usage of these two names as evi-
dence of multiple authorship in the Pentateuch. One source favored Elohim
and used it exclusively, while the other source used Yahweh. For instance,
Genesis 1:1-34 use Elohim. The next 45 verses use Yahweh-Elohim twenty
times. The following 25 verses use Yahweh exclusively. To the documentary
theorist, this pattern of usage represents different sources that contributed to
the Genesis account. One source (the “J” source) preferred Yahweh, while the
“P” source favored Elohim. Of course, the theorists cannot explain why a
certain source would favor only one name. In fact, the theory assumes what
really needs to be proven—that these sources existed in the first place.

Understanding the different meanings of Etohim and Yahweh leads us to
conclude that the usage of these names depended on the context and subject
matter of the spccific passage. The name Elohim brings to mind the ail-
powerful, creative action of God. By the name Elohim, the world in general
acknowledges God's existence as a Supreme Being. When the text is describ-
ing the creation of the world, it is Elohim who is at work. But God's people
knew Him as Yahweh. Yahweh was the name He gave them to distinguish
Himself from the gods of man’s imagination. When passages speak of God in
relationship to His people and His unique character and action in the lives of
people, He is known as Yahweh. When He is pictured in contrast to the false
Elohim of the Canaanites, He is Yahweh. In the name Yahweh, what is ob-
scure and vague becomes personal and clear. Thus, in His dealings with Adam




A

1997 Preachers’ Study Notes Critical Theories

and Eve, He is Yahweh. Interestingly, Satan refers to God as Elohim because
Satan has no covenant relationship with Yahweh (Gen. 3:2).

The documentarians do great travesty to the Old Testament by fragment-
ing it inte s0 many small pieces based merely on the occurrences of Elobim
and Yahweh. Who would ever conceive that such a unique literary work could
consist of pieces cut and pasted together? It would take a genius with a word
processor to make all the necessary changes in a consistent manner. In Gene-
sis, Exodus, and Numbers, there are some one hundred verses that
documentarians divide up into two sources. Even the documentary theorists
cannot be consistent with their own theory. Some passages ascribed to one
source actually bear the supposed characteristics of another source. For in-
stance, Yahweh occurs in Genesis 22:4, 11; 28:21 and Exodus 18:1, 8-11
which are credited to the E source who supposedly favored the name Elobim.

Still the documentarians offer more “proof” to support their claims by re-
ferring to the repetition or supposed repetition of some narratives. This
repetition is an indication 1o them that more than one author contributed to
accounts of events in the Old Testament. One of the most wel! known exam-
ples is the two accounts of the creation in Genesis 1 and 2. Documentarians
believe they see theological differences, stylistic variation, and differences in
the usage of the divine names among these two accounts. They ascribe chapter
one to the P source and chapter two to the J source. As we have seen, the con-
text and the subject matter of a passage can sufficiently explain the differences
in the usage of Elohim and Yahweh. Conceming these passages in particular,
Genesis | pictures God impersonally as the creative force declaring the world
into existence. Genesis 2 reintroduces the creation scene to focus on Yahweh's
relationship to the first man in the Garden of Eden. Yahweh, the personal God,
is with Adam and speaks to him. Documentarians also claim that Genesis 1
presents God as transcendent and supreme whereas Genesis 2 presents Yah-
weh in anthropomorphic terms. In Genesis I, God is commanding into
existence the world and everything in it. In Genesis 2, Yahweh “breathes,”
“plants,” “takes,” “puts,” and “forms.” But this argument of theclogical differ-
ences is not really consistent because even in chapter one God “calls,” “sees,”
“blesses,” and deliberates (“Let us make”). Furthermore, stylistic variation is a
highly subjective judgment. The same author can certainly change styles and
even vocabulary in the same context depending on the specific subject matter.

Do these passages form separate and contradictory narratives of the same
event? Certainly not. Genesis | focuses on the creation of the world and Gene-
sis 2 on the creation of man. The two passages represent the literary device of
presenting an outline of some event and then focusing in on some aspect of
that event in greater detail. Some accounts of certain stories in the Pentateuch
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appear to be repetitions called “doublets,” but in reality they are separate
events with similar circumstances. Source critics argue that the two accounts
of Abraham passing off his wife as his sister must necessarily be describing
the same event but with different details supplied by different authors. The
critics assign the story in Genesis 12 to the J source and the account in Genesis
20 to the E source. However, there is no reason not to think that a person
could succumb to the same temptation twice. Furthenmore, [saac commits a
similar mistake by allowing Abimelech, king of the Philistines in Gerar, to
think that Rebecca was his sister (Gen. 26:6-11). Documentarians assign this
instance to the J source, even though it is very similar to the story of Abraham
in Genesis 20 assigned to E. We would have to conclude that these stories
were versions of the same event only if we assume that sons never make the
same mistakes as their fathers and that the names of kings were never handed
down in succeeding generations. Furthermore, one must remember that docu-
mentarians theorize that redactors interwove the sources into the form of a
continuous narrative, However, would not the redactor realize that he is com-
bining contradictory accounts? Would he not edit the accounts by eliminating
some and changing the details to avoid contradiction? In reality, the nature of
the historical narratives argues against the work of an imaginary editor.

The heart of the documentary theory rests upon certain presuppositions
that reflect the philosophy of history in vogue at the time of Wellhausen and
his fellow scholars in the late 19" century. During this period, the evolutionary
view of origins dominated the physical sciences. At the beginning of the 19th
century, the German philosopher Hegel applied the concept of evolution to
history. Hegel postulated that human history is a continual process of progres-
sive development in every aspect of human existence, including philosophy,
politics, morality, and religion. Mankind is always “becoming™ according to
Hegel. According to Hegel's view of religion, man begins with primitive ani-
mism, attributing conscious life and power to inanimate objects. The evolution
of religion passes from worshiping trees, mountains, and stones to other stages
of ancestor worship, the control of supernatural phenomenon, polytheism (the
worship of many gods), tribal deities, henotheism (elevating one god over the
others), and finally to monotheism (the belief in and worship of Onec God).

Proponents of the Graf-Wellhausen theory began with the presupposition
that any supernatural explanation for the Hebrew religion was impossible.
They assumed thcre could not have been any intrinsic distinction between the
development of the Hebrew religion and the evolution of other religions, since
all religions are of human origin. Therefore, any qualitative difference that
seemed to elevate the Hebrew religion over others was due to the addition of
later material to the text. They believed the patriarchs were really animists,
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and that later redactors covered over the evidence of animism and other primi-
tive forms of religion through the interweaving and layering of later source
material. According to this view, Moses was not a monotheist. Monotheism
did not develop in Israel until the time of Amos (8" century B.C.).

It is important to understand the glaring logical error of the documentari-
ans in assuming what really needs to be proven. Documentarians date a
passage or a phrase in the Pentatcuch based on the level of moral or religious
development that it presents. Presuming the evolutionary mode] to be true, if a
passage demonstrates a level of religious development incongruous with the
time period in which the passage appears, then the passage must be from a
later redaction. For example, documentarians question how Moses could have
conceived of a command against idolatry at such an early period in Hebrew
history. The second of the ten commandments, which prohibits images, must,
therefore, originate from a later source, from a time when the Hebrew religion
had evolved beyond polytheism. But the documentarians assume in the first
place that the Hebrew religion fits the model. This assumption is the very
point they need to prove. Therefore, the dating of J, E, D, and P rests on an
unsubstantiated concept of the evolution of religious history.

The fact is, many world religions that are pelytheistic have been around
for centuries without evolving into monotheism. Some religions have added to
the number of their gods instead of tending towards monotheism. Interest-
ingly, those religions that are genuinely monotheistic owe their origins to the
Hebrews. Part of the insufficiency of the documentary hypothesis is due to the
fact that Wellhausen developed his views before archeology disproved them,
Now some archeologists are so wed to the idea of Hegel's evolution of history
that they interpret the evidence in view of their presuppositions instead of al-
lowing the evidence to speak for itself. (This presuppositional bias is precisely
what happens in the area of evolutionary thought in the physical sciences
when evolutionists attempt to interpret archeological data.)

Just as archeology has failed to produce evidence of a myriad of transi-
tional creatures that would support evolution in the development of life,
archeology has failed to help the documentarians. If the Hebrew religion was
at one time polytheistic, where are the many figurines of Yahweh that arche-
ologists would find if the hypothesis were true? What archeclogy has proven
is that many assumptions of the original source critics such as Wellhausen
were wrong. In recent years, archeology in the biblical lands has shown that
wriling existed in the time of the patriarchs, religious beliefs and ceremonies
were complex fifteen hundred years before Christ, and civil law codes were
highly developed among other cultures in the time of Moses. In order to give a
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late date 1o the Pentateuch, Wellhausen and his contemporaries denied all of
these facts because of the limited archeological data of their day.

Literary Criticism

While source critics are interested in questions of historic development,
literary critics represent a different approach to biblical studies, analyzing the
literary content as a whole instead of fragmenting the narrative. Literary critics
are less interested in how the text came to have its present form and are more
interested in how to understand the meaning of the text in its present form. An
understanding of the role of literary criticism in biblical interpretation is im-
portant because of its impact on liberal denominational views of the Scriptures
and its impact in the classroom, Commonly, courses in college or even in
some high 